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Preface 
Quakerism is again at a crossroads. Behind us lie three centuries of 

our Society's history. Ahead lies the fourth century. 

What that fourth century will be like will be determined by many 
factors. World events will influence our course profoundly. National 
developments will affect us strongly. Community changes will control our 
destiny deeply. 

But more important than all of these will be the spirit and skill of 
individual Friends and groups of Friends in finding and following "the 
Quaker way" in the revolutionary era in which we seem destined to live. 

The celebration of three centuries of Quaker history and the con
vening of the World Conference of Friends in England in 1952 have 
stimulated many persons to reexamine "the Quaker Way,"-past, present, 
and future. The author of this book has been stimulated to such reflection 
and has felt that some of his thinking might be helpful to others. Hence 
the publication of this small book on the topic, "Toward a Fourth Cen
tury of Quakerism." 

In a sense this volume is the result of nearly forty years of Quaker 
experiences. The writer is a birthright Friend, a graduate of Westtown 
School and of Earlham College. He has taught in two Quaker schools, 
served on the Friends Council on Education, and been a member of the 
Education and Religious Education Committees of Philadelphia Yearly 
Meeting (Arch Street) . Through the force of circumstances and of con
cern, he has been a member of five different yearly meetings and has 
worshipped, worked or travelled among Friends in every yearly meeting 
east of the Mississippi and with several independent or united groups. A 
year's sojourn in 1940-41 as the American Friends Service Committee rep
resentative in Germany and Austria, and residence and travel as a member 
of the secretariat of the United Nations Educational, Scientific and Cultural 
Organization have enabled the writer to live within the limits of the Ger
man, French, and London yearly meetings. In addition, he has visited 
Friends in each of the European yearly meetings and the Quaker group in 
Mexico. Membership on the Friends World Committee for Consultation 
and on the Quaker House Committee in ew York City has helped him to 
see so.me of the problems of the world society of Friends. 
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This brief autobiographical statement is included in the hope that it 
will help readers to understand the background out of which this small 
book is written. In a sense the writer is a "cosmopolitan Friend" or a 
"hybrid Quaker." He is the result of experiences among several groups 
of Friends. He only wishes, however, that he had been able to incorporate 
more of the best qualities of each group in his writing and in his living. 
In that sense he recognizes how far he falls short of being a "cosmopolitan 
Quaker" or a "hybrid Friend." 

This volume is actually a collection of essays on Quakerism. Almost 
all of the chapters have appeared in some Friends publication. The writer 
is indebted to the editors of The American Friend, The Friend, the Friends 
Intelligencer, La Lettre Fraternelle, Der Quaker, and The Penn Weekly 
for permission to reprint articles from their journals. 

These articles are devoted to Quakerism, past, present, and future, 
but the accent is on the future. Therefore the title, "Toward a Fourth 
Century of Quakerism," has been chosen. 

It is the writer's conviction that the fourth century of Quakerism can 
be a glorious century, perhaps the most glorious one of all thus far. He 
trusts that this volume may help individuals and groups of Friends to see 
some of the possibilities for this fourth century and to prepare themselves 
to become Quaker pioneers, moving out onto the frontiers of the Christian 
movement. He makes no claim that his proposals are definitive. He does 
trust that they will be suggestive. 

Such is the spirit in which this book has been written and published. 
May it be helpful ito many Friends as we look forward with expectation 
" Toward a Fourth Century of Quakerism." 

LEONARD s. KENWORTHY 
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George Fox-Spiritual Seeker 

In July, 1624, a son was born to Christopher and Mary Lago Fox 
in the little town of Fenny Drayton, England. Except to the family, the 
neighbors, a few friends and relatives this event was of little importance. 
The father of the boy was a weaver whose only outstanding characteristic 
seems to have been his honesty; we know that he was called "Righteous 
Christer." The mother was good, virtuous, and apparently "accomplished 
above most of her degree." There was no reason to pay particular atten
tion to the birth of a son to such a poor, simple, hard-working English 
couple. There was no reason to suppose that so.me day this boy would 
be a great religious leader. 

Years passed and this unknown boy acquired a little education and 
became apprenticed to a shoemaker who also kept sheep and cattle. Often 
George would be left with the herds in the fields. Then he would wander 
alone and meditate upon the world around him and the people who lived 
in Fenny Drayton and the surrounding country. He seemed to enjoy 
this solitude, for even as a child "he appeared of another frame of mind 
than the rest of his brethren; being more religious, inward, still, solid 
and observing beyond his years." It disturbed him to see how "lightly 
and wantonly" many older people behaved, and he resolved not to be so 
when he grew to manhood. At the age of eleven, according to his own ac
count, "I knew pureness and righteousness, for while a child I was taught 
how to walk to be kept pure. The Lord taught me to be faithful in all 
things, and to act faithfully in two ways, viz., inwardly to God, and out
wardly to man." 

Such characteristics were unusual for one of his years and he was of 
course subj ected to ridicule. Probably this ridicule drove him deeper 
into solitude and developed further his sensitiveness, although he says in 
his Journal that he merely left his critics alone and went his way. Never
theless people liked him because of his frankness and honesty. 

To such a sensit ive youth the world must have been completely baf
fling. In all his atteinpts to bring order out of the chaos in his mind, he 
was unsuccessful. Some of his friends advised marriage, but he told them 
he was "but .a lad and ... must get wisdom!" Some advised tobacco and 
psahn singing, to which he replied that tobacco was a "thing he did not 
love" and psalms he was "not in a state to sing." The professors whom 
he visited for help "did not possess what they professed." The ministers 
he consulted were "empty hollow casks." 

[6} 



He was lonely, troubled, disappointed, distressed,-almost hopeless 
of finding an answer to the riddle of life. Physically he was so "dried up 
with sorrows, grief and troubles" that he could have wished that he had 
"never been born" or that he had "been born blind." Such was his con
dition after months of searching. 

His Great Discovery 
Then something began to happen. He describes that "something" in 

unforgettable language: "And when all my hopes in them (the preachers) 
and in all men were gone, so that I had nothing outwardly to help me, nor 
could I tell what to do; then, oh! then I heard a voice which said, 'There 
is one, even Christ Jesus, that can speak to thy condition,' and when I 
heard it, my heart did leap for joy." 

For years he had wandered in a spiritual wilderness. There had 
been no showers of manna to supply his hunger. Now he had caught a 
glimpse of the Promised Land in which he would be privileged to spend 
the rest of his life. 

George Fox had made the great discovery of life-God lives and 
talks with men. He was not one who revealed himself alone to the prophets 
of the past; he reveals himself to all men when they were ready to re
ceive him. He is a God of continual revelation, a Living Presence. He 
is in and about men and not just above them. He "did not dwell in temples 
made with hands ... but in people's hearts .... " 

For years Fox had been wandering in a spiritual desert. Now he had 
found an oasis-a perpetual, unending supply of living water. As the hart 
panteth after the water brook, so he had panted after God. His soul had 
thirsted for the living God. And like the psalmist, he had had a full revela
tion. He could duplicate the psalmist's experience, "All thy waves and thy 
billows are gone over me." 

Effects of His Discovery 
This experience had a profound effect upon him. First of all it re

vealed a new world to him. As he describes it, "All things were new; 
and all the creation gave another smell unto me, beyond what words can 
utter. I knew nothing but pureness and innocency, and righteousness, 
being renewed into the image of God by Christ Jesus, to the state of Adam, 
which he was in before he fell. ... Great things did the Lord lead me 
into, and wonderful depths were opened unto me, beyond what can by 
words be declared .... " He had submitted his whole life to God and the 
world about him had taken on a new meaning. He lived in a world free 
from fear, jealousy, hate, suspicion, uncertainty, and doubt. This world 
was a different world than he had known before. All things were new. 
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In the second place this initial discovery of God and the others which 
followed it brought about both his spiritual and physical integration. 
Spiritually his aimless wanderings in many directions were over. His eyes 
were fixed on one path. He had found the trail. He was spiritually united. 
He was one with God. As so often happens, his spiritual integration 
aided his physical integration. Gradually he became transformed from a 
shy, timid, depressed, physically subnormal youth into a forceful, jubilant, 
robust leader of men. William Penn once wrote of Fox, "I never saw him 
out of his place or not a match for every service or occasion." Such was 
the reborn Fox, the Fox who had discovered God. In the words of Paul 
he was a "new creature." 

In the third place this discovery of the continual presence of God and 
his willingness and eagerness to speak directly to men gave Fox a burning 
desire to share this knowledge with others. He had leflrned to know God 
"experimentally." They had walked and talked together. Others could 
have this same experience. "The Lord God," he writes, "opened to me 
by his invisible power that every man was enlightened by the Divine Light 
of Christ." It was to him as if God had taken a candle for each man that 
was created, had lighted it from His eternal flame, and had placed it in the 
soul of the new-born babe. The light could be quenched, but the candle 
always remained there to be relighted. God himself was ever ready to re
light the candle when man appealed to Him. To Fox this Inner Light was 
the altar of God in every man. There man meets God. There God dwells 
eternally. 

This was the message which had opened a new world to him. This 
was the message that had brought him to a new lease on life, spiritually 
and physically. This was the message he must tell others that his joy 
might be theirs. 

Accordingly George Fox set out on a life of travel that led him into 
every part of England, Scotland, Ireland and Wales, across the Atlantic 
to the Barbadoes and to what is now the United States, twice to the Nether
lands and once to Germany. 

Hi.a MeHage 

As he travelled about, Fox proclaimed the gospel of the Inner Light 
and the possibility for every man and woman to walk and talk with God, 
to experience His power as did the prophets of old. Such was his concept 
of man's relationship to God. 
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But Fox did nat: stpp there. Religion to him was more than that. Re
ligion to him involved a relationship to God, hut it likewise involved a 
relationship to men. Once man had had a personal experience, his life 
would be completely transformed. He would be a new man. He would 
be a living witness to God's truth. He would by example show others 
the way. 

Fox was convinced that religion was not a creed, not an organization, 
but a life. In such a life one received his power from God and passed it 
on to others through the everyday act of living. In modern language God 
is a mighty torrent of water and man is the generating plant. Only when 
the channels are open can this great flood of water pour through. Man is 
so equipped that he can change this torrent of water into electricity and 
transmit it to others for everyday use. Religion involves the reception of 
the water which pours down from the eternal springs, its generation into 
spiritual electricity, and its transmission for everyday use in all phases 
of life. 

Fox phrased it in more Biblical terms: "I told them this was the word 
of the Lord God unto them, that they lived in words, but God Almighty 
looked for fruits among thei:n." Or again, "I saw how people read the 
Scriptures without a right sense of them, and without duly applying them 
to their states. . . . They read these things and applied rthem to others hut 
did not turn in to find the truth of these things in themselves." 

Religion to him was a twofold relationship--a vertical relationship 
to God and a horizontal relationship to men. Fox often referred to these 
two relationships as the inward and the outward states. 

These ideas were not his sole discovery. He was not proclaiming new 
and original concepts. He was no religious revolutionist. He was a re
ligious revivalist struggling to bring back the primitive, unadulterated 
Christianity of the first century. These early Christians had known God 
intimately. He was a power in their lives. They were filled with His love, 
willing to make any sacrifice to testify to His all-pervading, all-satisfying 
presence. And their lives were high testimony to their faith. They lived 
with and for others. They loved their neighbors as themselves. Fox burned 
with a desire to revive that kind of Christianity. 

Church Leaders Attack Him 

Yet to many of the church leaders of his day Fox was a religious 
revolutionist. Where they proclaimed the idea of human depravity, he 
proclaimed the possibility of human perfection. Where they declared the 
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doctrine of the elect, he declared that all men are elect. Where they be
lieved that revelation had stopped hundreds of years before, he believed 
it was a contemporary fact. Where they believed in the supremacy of the 
Bible, he believed in the supremacy of the Inner Light. Where they were 
chiefly concerned with the future world, he was primarily concerned with 
the here and now. Where they insisted upon belief in a formal creed, he 
held such a creed unnecessary. Where they believed in the sacraments 
as an essential part of Christianity, he considered them symbols, and often 
substitutes for the greatest sacrament of all, a Christian life. 

These men considered Fox dangerous. Often they attackesl him and 
his followers. One typical instance should suffice to illustrate what hap
pened on scores of similar occasions. On this particular day Fox was in a 
small town called W armsworth and according to his custom he went into 
the local church. As soon as he entered the building, the minister recog
nized him, stopped his preaching and asked Fox what he had to say. Fox 
records the incident in this way: " ... as soon as I began to speak, the 
people violently rushed upon ine and thrust me out of the steeplehouse 
again, ·and locked the door upon me. As soon as they had done their ser
vice, and were come forth, the people ran upon me, and beat me, and 
threw clods at me, and struck me with their crab-tree staves; the priest 
also, being in a great rage, laid hands on me himself." Such violent treat
ment he received over and over again,-and on many occasions from the 
church people. 

But the persecutions did not stop with these comparatively mild inci
dents. Eight times Fox was imprisoned. All told he spent six years in 
prisons, living under conditions which were unbelievably bad. One of 
these terms was in Lancaster during the winter of 1664. Fox describes 
this experience briefly but vividly as follows: "Then I was put into a tower, 
where the smoke of the other rooms came up so thick, that it stood as dew 
upon the walls, and sometimes so thick that I could hardly see the candle 
when it burned; and I being locked under three locks, the under-jailer, 
when the smoke was great, would hardly be persuaded to come to unlock 
one of the upper doors, for fear of the smoke, so that I was almost smoth
ered. Besides, it rained in upon my bed; and many times, when I went 
to stop out the rain in the cold weather season, my shirt would be as wet 
as muck with the rain that came in upon me. And the place being high 
and open to the wind, sometimes as fast as I stopt it, the wind, being high 
and fierce, would blow it again. In this manner did I lie all that long, cold 
winter, till the next Assize, in which time I was so starved with cold and 
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rain, that my body was greatly swelled, and my limbs much numbed." 
This is by no means the worst of his prison experiences. 

Fox's persecutors, however, had not reckoned with their prisoner. 
In his own words, Fox was "over all." His missionary work could con· 
tinue in prison without interruption so long as there were other men and 
women imprisoned with him or jailers to look after him. During one of 
his early imprisonments he was put among the "moss-troopers, thieves and 
murderers" in a "filthy, nasty place, ... Yet," says Fox, "as bad as the 
place was, the prisoners were all made very loving and subject to me; and 
some of them were convinced of the truth .... " In another jail the jailer 
himself was so impressed by Fox that he asked for the privilege of living 
in the same room with this extraordinary man. Such was the triumphant 
spirit of George Fox in spite of difficulties. 

Such a spirit likewise dominated his followers. Their religion was a 
religion of life, a religion of action. They lived in love towards one another. 
Fox tells of one stirring example of the love they bore each other and the 
group feeling by which they were bound together. He writes, "Now it was 
a time of great suffering; and many Friends being in prisons, many other 
Friends were moved to go to the Parliament, to offer themselves to lie in 
the same dungeons where their Friends lay, that they that were in prison 
might go out, and not perish in the stinking jails. This we did in love 
to God and our brethren, that they might not die in prison." 

A Great Gathering of People 

These months of imprisonment and these times of persecution were 
merely interludes for George Fox in a great gathering of people for whom 
he brought the truth which they had long sought. They were dissatisfied 
with the churches of their day. They were churches of dogma, of ceremony, 
of words. They did not speak to the condition of thousands of people of 
that period. All over England there were people who craved a vital, liv
ing religion. 

Fox brought them such a religion. He brought them a religion that 
spoke to their condition. He brought them something satisfying, some· 
thing stimulating, something practical, something greater than themselves 
in which their lives could be lost and thereby found. They came by the 
scores, sometimes by the hundreds, and a few times by the thousand to 
hear this new prophet and his message. 

The meetings they had were wonderful meetings. Fox describes them 
in choice language. He speaks of "glorious, powerful meetings," of "great 

[ 11} 



meetings in these parts," of meetings where the "mighty power of the 
Lord was amongst us," where "the Lord's power came over us all." Usually 
they waited in silence together until Fox had had a direct message from 
God. Usually it came quickly; on one historic occasion he "sat on a hay· 
stack and spoke nothing for some hours," hoping to "famish them from 
words." Then he says, "At last I was moved of the Lord to speak; and 
they were struck by the Lord's power, the word of life reached to them 
and there was a general convincement among them." 

There is no doubt that Fox was often filled with the power of God 
when he spoke, and the effect on his listeners was tremendous. If he was 
mighty in ministry, however, he was mightier in prayer. William Penn 
testifies that "the most awful, living, reverent frame I ever felt or beheld 
... was his in prayer." He had given his life to God as a vehicle by which 
God could speak to men-and God spoke with power and conviction 
through him. Fox once said that "one man raised by God's power to 
stand and live in the same spirit the prophets and apostles were in can 
shake the country for ten miles around." He was living proof of his own 
statement and over a much wider area than ten miles! 

The Religious Society of Friends 

The application of these beliefs which George Fox and hie followers 
held wrought fundamental changes in the ·accepted pattern of Christianity 
in their day. From these radical changes arose Quakerism as a move
ment-a movement which had George Fox as its prophet, its founder, 
and its organizer. 

Fox had found God in the silence of his soul. He had communed 
with Him personally. He was ·able to have that experience whenever he 
was outwardly and inwardly ready to hear His voice. Fox believed that 
all men could commune with God in this way. God had equipped them 
so that they were spiritually sensitive to His voice. In modern language, 
God is like the radio waves which are always there when the human in
struments are properly attuned to pick them up. Each of us is a receiving 
set capable of hearing God's voice. Fox believed that man could hear 
God best in silence. Sermons, music, a beautiful altar and stained glass 
windows were hindrances rather than helps to worship. They distracted 
men so that they could not hear God speak. Fox believed that men found 
strength in a group search for God in the silence. He felt that often God 
spoke to a group through particular individuals who were more sensi
tized to God's voice at that moment than others were. From these ideas 
arose the Quaker meeting for worship on the basis of silence, a radical 
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departure from the accepted form for Christi.an worship in that day, but 
not altogether new in Christian history. 

George Fox likewise thought of Christianity in terms of group fellow· 
ship. These small groups were societies of friends bound together by a 
common desire to find God and to serve him through their everyday liv
ing. Since they believed that religion was more than a worship of God on 
Sunday, they came together on other days too. On these occasions they 
would all share in making the decisions about the business of the group. 
Since all members of the group would be affected by such decisions, 
they should all share in the making of these decisions. In this phase of the 
group life as in all others, women were to have the same rights as men. 
Such was the Quaker concept of business meetings,-another radical de
parture from the accepted form of the day. 

Friends and Social Concern 

These societies of friends went still further in their thinking about 
group living. The care of the poor and the needy members of the group 
was their common responsibility. Therefore members in need or in trouble 
were to be helped by the group. Members who did not live the kind of 
life that reflected Christianity as an everyday religion were to be visited 
and counseled by representatives appointed by the group. Young people 
who planned to marry were asked to present their intentions to the group 
and committees were then appointed to talk with them individually before 
the group decided to approve or disapprove the marriage. The young 
couple then pledged themselves to each other for life in a special group 
meeting for worship held for the marriage. They shared each other's !'Or· 
rows; they shared each other's joys. They were "members one of an
other." They were in fact as well as name "societies of friends." 

This last aspect of Quaker belief is far better known than most of 
the other parts of their message. Yet few people know why it is an essen
tial part of the Quaker way of life. Only when one understands the im· 
portance of the Inner Light can he understand the activity of Friends in 
so many movements for human betterment. Behind all these activities is 
a deep spiritual motivation. Fox and his followers believed that all men 
were born with that of God in them. They were concerned with beggars, 
criminals, servants, Negroes, and Indians. Fox's Journal is full of testi· 
mony to his desire for justice to all men. Of one small incident he writes, 
" ... as I was walking upon the top of the bank there were several poor 
people, travellers, asking relief, who I saw were in necessity; and they (a 
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group of church people) gave them nothing, but said they were cheats. It 
grieved me to see such hard-heartedness amongst professors (believers); 
so, when they were gone in to their breakfast, I ran after the poor people 
about a quarter of a mile, and gave them some money." Upon another 
occasion Fox walked eight miles to a neighboring town to protest to the 
judges about the unfair wages which a group of workers was receiving, 
certain wages being set in those days by the judges of the courts. 

These are but a few of the areas which Fox tried to Christianize be
cause he felt that religion should touch every phase of daily life. 

Fox As a Quaker-Christian 

Thus George Fox lived three hundred years ago, and showed men by 
word and by deed the Christian way of life. His youth was not an easy one, 
but in the midst of an apparently futile search for an answer to the mean
ing of life, he met God personally and found his answer there. His life was 
filled with God's power and love. He then set out to share his experience 
with others in many parts of the world. Everywhere he found people who 
yearned for this message of God in men, and for religion as a way of life. 
Political upheavals and the decadence of the churches of his day had pre
pared the way for this simple but radical concept of religion. He met with 
difficulties which seemed insurmountable but he triumphed over them. He 
was, as he declared, "over all." He was the prophet and the organizer 
of a movement which we call today the Society of Friends, or Quakerism. 
That combination of prophet and organizer is seldom found, but the com
bination in Fox was a remarkable one. This combination largely explains 
why the Society of Friends rather than other groups of that period sur
vived. 

Yet George Fox is not just a Quaker. He is one of the great leaders 
of all times. He belongs to all people who seek God. His experiences and 
his messages are timeless. In a world of turmoil and trouble outwardly 
and inwardly, we would do well to pattern our lives after the life of George 
Fox, spiritual seeker and finder. 
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To Seekers Everywhere: 
A Quaker Message For Our Times* 

We live today in a war-weary world, with material and moral destruc
tion and disintegration all about us. Millions of men and women are dis
couraged, apathetic-without hope for the future. Others are cynical, dis
illusioned, bitter. 

Society today is staring blankly into the rim of an ·abyss the horrors 
of which were previewed in the concentration camps of Belsen and Dachau; 
in the mass murder of bombed cities in many parts of the world; and in 
the fiendish horrors of Hiroshima. And what is even more grim, society 
seems paralyzed, helpless to move away from that rim on which it pre
cariously sways. Should the worst take place, society will slip into that 
awful chasm from which it has just struggled to emerge. This time its 
plunge is likely to be headlong; it is doubtful if it has strength enough 
to grasp the tiny protrusions along the edge of this yawning chasm and 
pull itself back again even to the rim. 

The alternative is for society to move slowly but surely away from that 
rim, until it has again escaped what seems to be the magnetic attraction 
which keeps pulling it again and again toward its own grave. In the 
decision as to the alternative which society chooses, each person has a 
part, for you and I are in that swaying mass. Our actions help to deter
mine, even if slightly, the direction in which society moves. To those 
who are seeking to find ways in which to help mankind move away from 
imminent disaster, this "Message for Today's World" is addressed. 

Friends do not feel that they have found the whole truth, nor do 
they feel that they have a monopoly on the truth they have discovered. 
But they do sincerely believe that they have found .a philosophy and a way 
of life, a spirit of individualism and togetherness which carries a particu
lar message for our times. They invite others in quest of the realities of life 
to hear this message and ponder it. 

They believe this message is a universal one-for all times and all 
peoples, but that it is peculiarly pertinent today. If men and women can 
discover and live out these basic concepts, society will move slowly away 
from the rim of the abyss, and on toward a world community based on 
Christian principles. If men and women do not discover and begin to em-

*Submitted under concern to a meeting of the Friends World Committee, Euro
pean Section, in The Netherlands, at Easter, 1947, as the writer's personal views. 
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body these concepts in their own lives and in the lives of the groups of 
which they are a part, then a period of unparalleled chaos and disaster 
lies ahead for the entire world. 

These concepts do not constitute a creed. One need not subscribe to 
all of them to become a Quaker, but they are beliefs which mark Friends 
as a group. Some of them set Quakers apart from other religious fellow· 
ships. Some they share in common with other religious groups in various 
parts of the world. 

Therefore, to men and women everywhere, Friends would say simply 
but convincingly: 

1. There is hope for the future of humanity if men and women re· 
cover their contact with the Divine. Wars are not inevitable, poverty is 
not necessary, mankind is not predestined to extinction. The evils of our 
times and of the periods ahead can be eradicated or minimized, and man· 
kind can move on toward a more abundant life for all if men and women 
discover in themselves and in each other the spirit of God which dwells 
in each human being. The discovery of that spirit in ourselves and others 
is the prime requisite to world recovery. 

Economic, political and social rehabilitation and recuperation are 
necessary, urgent, imperative; but spiritual recovery is even more impor
tant. Without it, man's selfishness will be projected onto nations and the 
world, thus leading to continual economic, social and political strife, and 
to wars, either open or camouflaged. 

Individuals cannot achieve such a transformation either of themselves 
or of society by even the most intelligent and far-sighted planning and 
organization. Only as they find and remain in contact with the Divine 
within and without, can changes of a permanent character, beneficial to 
the world, be achieved in individuals, in nations, and in human society 
as a whole. 

Friends therefore urge men and women everywhere to seek anew, or 
to seek seriously for the first time, that of God in themselves and in others, 
and to cultivate that of God in everyone. For they are certain that there 
is something of God in every individual even though it may not be evi
dent upon first contact. Only by such seeking and by such spiritual cul

tivation can the changes be wrought by God through man which will dis
pel the shadow of fear of the future under which mankind now lives. 

2. Friends maintain that individual and group worship are central 
.to any plan of world recovery and progress toward a more abundant life 
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for all. The forces within individuals and within nations are contradictory 
forces, some of them for good, some of them for evil. Of the two, the 
power for evil seems to have the greater attraction. When left to his own 
devices, the tendency of man is to become a beast. Only when he dreams a 
great dream, only when he sees a great vision of the possibilities for him
self and others, and only when he discovers the sources of spiritual power 
with which those dreams and visions can be translated into actuality, does 
he become a man-a human being-a reflection of God. 

Continued contact with these spiritual forces through what man calls 
"worship" transforms men and women, young people, and children into 
sons and daughters of God, comrades of the Most High. Only such con
tact makes "miracles" possible. 

Friends, therefore, call upon people everywhere to re-examine their 
need for individual and corporate worship to discover if the methods and 
means of communion with the Divine which they are using are the best 
for them, and if so, to renew their efforts to use these methods even more 
effectively. 

If these methods are not bringing a heightened sense of purpose, a 
finer type of living, Friends urge people everywhere to seek other or new 
ways to worship, convinced that those who seek will find. Friends do not 
feel that their way of worship is the only way, but they invite others to 
feel free to share with them in their periods of worship as they seek to 
find God in the silence or the spoken word of their meetings for worship. 
They are convinced that God speaks to men and women, young people and 
children today as he has spoken in all times and in all places, and that 
intermediaries are not necessary, since God speaks directly to those who 
seek him. They reiterate their firm belief in the power of individual 
and group worship and the necessity for its full use if the world is to move 
ahead in our time. 

3. Friends believe strongly in the fellowship of small groups of per
sons with similar yet not identical purposes. They believe that the 3treng1h 
to be derived from such common experiences is sorely needed by 3ociety 
today. 

In such groups persons of all ages can share their common aspira
tions, explore ways and means of carrying them out in daily practice, and 
receive encouragement and stimulation from others in the building of 
more integrated lives and of a better world. 

Friends believe that the basis of such fellowship groups should be 
spiritual or religious, just as the basis of life itself is spiritual or religious. 
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But they do not believe in a narrow limitation of such group life. People 
should worship together, but they should have much more in common than 
that. Their religion should be a part of life rather than apart from it. 

They believe there is strength to be derived from studying together 
the problems of individual and group living, of social and economic prob
lems, of political movements-all those many facets of life which true 
religion touches. They believe that persons should work and play together, 
for in such activities there are elements which bind persons together and 
tend to round out one's life. And they believe that such fellowships should 
conduct the business pertaining to the group as a group, with everyone 
participating in the decisions. Such common business should be conducted 
in a spirit of worship so that the leadership of the Divine can lead to group 
decisions upon which there is common agreement, rather than to decisions 
reached by a majority vote. 

Many attempts have been made in the past to build such fellowships 
as Utopian communities separated from the rest of society. Friends look 
upon such attempts as unfortunate, leading to isolation, ingrowth, and 
eventual stagnation. They believe such fellowships can and should be 
formed and developed in the midst of society and that they need not, and 
probably should not, be geographically separate. They should be spiritual 
fellowships of individuals who come together from various parts of a city 
or country district for the varied kind of fellowship outlined above. 

Believing so strongly in the values of such group life, Friends would 
urge others to examine again the groups of which they are a part, in order 
to determine whether the group fellowship is such that it embodies all 
those elements. If the groups of which tl;tey are members or participants 
are not yet so inclusive, Friends urge men and women to strengthen these 
vital cells in order to make them even more effective in developing better 
individuals and a better society. 

Although they seldom attain this ideal of group fellowship, Friends 
are striving to become what their name implies-Religious Societies of 
Friends-and they welcome others to participate in their groups wherever 
they exist, and to help in forming others where they do not exist. They 
do not believe that theirs is the only true fellowship in the world today, 
but they are convinced that great strength is to be derived from such for
mations of individuals, and they strongly recommend their development 
as a part of the task of rebuilding the world on firmer foundations. 

4. Friends are convinced that the search for that of God in every 
man, woman, and child leads not only to the enrichment of human per-
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sonality and the release of tremendous potentialities in individuals, but also 
to the transformation of social, economic, and political relationships. They 
believe that the recognition and cultivation of the Divine in every human 
being can transform individuals and groups and eventually bring about a 
world society based upon huinan brotherhood, cooperation, and peace. 

They would stress the fact that the causes of conflict within individuals 
and within groups of individuals of all kinds lie in the selfish striving after 
personal or group wealth, power, or prestige. They would plead for the 
.examination and removal of such causes of conflict within individuals and 
groups, and for the substitution of a desire and a striving for the enrich
ment of all individuals and of society as a whole as the aim of life. 

They believe that the search for God in every man, woman, and child 
leads to pioneering in every aspect of human society, and they believe that 
this spirit must permeate every human activity if the human race is to sur
vive and progress. Such a belief in the potentialities of man when in con
tact with the Divine will produce a finer form of education, a finer form 
of human relationships between all races, religious, social, economic and 
political groups, and finer forms of social and political and economic or
ganization than mankind has as yet produced. 

Friends would encourage men and women everywhere to examine 
their own lives and the life of the groups of which they are a part to see 
if such a spirit of pioneering is alive in them, and if so, to cultivate it 
carefully, lovingly, wisely. If it does not exist in them or in groups of 
which they are a part, Friends would encourage them to pray and think 
and work for the appearance or reappearance of such a spirit. 

From its inception in the 17th Century until today, the Society of 
Friends has embodied some of that spirit. It has not always been true to 
its faith nor has it always been as adventurous as it might have been, but 
it has pioneered in many movements for the betterment of individuals and 
society. It has striven for the improved care of the criminal and the insane. 
It has worked for better relationships between employers and employees. 
It has assisted the Negro and the Indian to achieve a better status. It has 
worked for women's rights. It has pioneered in new forms of education , 
in the eradication of war, in the development of international work camps, 
and international centers and education. It has ventured into politics, 
particularly in the Holy Experiment in Pennsylvania, and to a lesser extent 
·elsewhere. Many of its members have been leaders in the application of 
religion to socialism, particularly in European politics. 
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It is still pioneering in the transformation and enrichment of human 
personality and human society. To such pioneering more and more Friends 
are dedicating or rededicating themselves. They urge upon men and 
women everywhere the necessity and the stimulating and joyful advantage 
of such pioneering, and welcome others to join them in their efforts at 
spiritually-motivated service to and with society. 

5. Finally, Friends would focus the attention of seekers everywhere 
to the life and teachings of Jesus of Nazareth, as the forgotten prophet of 
our times, whose life embodied these ideals and whose message speaks to 
the conditions of our times. 

TI1ere are others who have approached His message. There are others 
who have embodied some of the ideals to which the world needs to turn 
for redemption. There are elements of the truths which He spoke in all the 
religions of the world. But nowhere has there been the revelation of the 
potentialities of the divine in human beings as revealed in the carpenter 
of Nazareth of two thousand years ag~and today. 

It was He who called for a recovery of men's faith in God which 
would lead to hope for the future, and would be translated into neighborli
atess to all one's fellow men. It was He who spoke of the divine in all per
sons and the perfectibility of man. It was He who organized His disciples 
i.nto a fellowship and His followers who carried out that spirit even to a 
communal form of life. It was He who gave to us the simplest creed of all 
-the love of God and the love of one's neighbor as oneself. It was He 
who taught men that the sole sacrament was that of a dedicated life. It 
was He who epitomized and epitomizes the Christian citizen. 

Friends would emphasize again the need to read the account of His 
life in the Gospels and to ponder its meaning. They would urge upon 
seekers everywhere a closer examination of the best writings and thought 
of modern scholars-and novelists-upon His life. And they would re
iterate that the spirit of Christ is available to all people everywhere today. 

Quakerism is basically a Christian faith and the Quaker message is a 
Christian message, even though the essentials which Christ revealed and 
taught are universal, eternal, available to all and found in part by the 
saints of all religions in many various parts of the world. The world has 
need of Jesus of Nazareth as the one in whom the possibilities of man and 
society are best revealed. 

Such is our message to seekers everywhere; a Quaker message for 
our times. 
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Sources of Power in These Times* 

In the midst of the darkest days of the American Revolution a pam
phlet was published whose opening sentence read: "These are the times 
that try men's souls." Those f.amous words uttered in the i:nidst of a war 
on another continent 165 years ago apply with a slightly revised meaning 
to us here and now. 

Experiencing the Extremes 

As I ponder the meaning of that sentence, many personal pictures 
Hash into my mind's eye-pictures of men and women whom I have met m 
my months with you-pictures of men and women who know the full 
meaning of that terse statement. Like a kaleidoscope they appear in rapid 
succession before my eyes. 

First I catch a glimpse of an old lady, her face hardened by hitter 
experience, her eyes almost closed, her jaw determined. In her hand she 
flourishes a cane as she vents her wrath on all those she can name and ends 
in a curse on me for not helping her in her plight. 

Then comes a mother who has just received news that will probably 
doom her family to a terrible fate. A woman of refinement and culture, 
she now lives under miserable conditions. With the tender love of a mother 
made more tender through adversity, she tells me a little of her family 
and thanks me for listening. She expects no more. 

The puzzled, perplexed face of a young girl of sixteen flashes before 
my eyes. In her short span of life she has experienced most of the extremes 
which life can offer. She is struggling to understand the world and to 
maintain her faith in humanity-and in God. 

Deeply Hidden Sources 

Some faces, scarred by bitter experiences, are haunted by the future ; 
other faces, mellowed by similar experiences, are facing the future with
out fear. What makes the difference? Why are some embittered and 
hardened, while others are made more lovely, more tolerant, more Christ
like? The answer is not an easy one. The discovery of the answer has 
been one of my chief concerns in my few months here. Often I have asked 
the friends of the man or woman I admired; sometimes I have shared in 
the family life and found a partial answer through observation. As I have 

*Written for use with German Friends in 1940-1941. 
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come to know some more intimately, they have shared their thoughts and 
experiences with me. 

What have I discovered? Nothing particularly startling, nothing par- . 
ticularly new. But oftentimes it is good to rediscover some of the simplest 
truths. 

I should like to share some of the answers I have seen, heard and 
felt. I should like to share my impression of their sources of power. These 
in many ways resemble mountain springs. Their water is crystal clear, 
cool, life-giving. The springs are often hidden beneath the leaves, and at 
times the water runs along underground for great stretches, only occa
sionally appearing where it can be seen. In dry seasons some of the sur
face springs dry up and disappear, but the springs for which we shall 
search are those deeper ones which are always sources of living water. 

Qualities Needed in the Search 

Certain qualities are demanded of him who would find these springs. 
F irst, he must curb his wanderlust and be content to search close at home. 
It was Emerson who once said, "He who would find beauty must carry 
i t with him." So it is in the search for sources of power for daily living
we must realize that these sources lie close to us, often within ourselves. 

A second quality of such an explorer is the ability to see those things 
which are small and to appreciate that size is not the final test of worth. 
While one explorer is still hunting for a Victoria or Niagara Falls, another 
will have found a mountain stream or spring much nearer home. And 
moreover, what he has found, he can use. 

In the third place, such an explorer must be consciously and continu
ally dedicated to his mission. Discoveries are seldom matters of chance. 
What often seems blind luck is really the fruition of hours and days and 
sometimes years of zealous searching. As explorers for sources of power 
we must know for what we are seeking and be prepared to meet it ofttimes 
in ·an altered form. 

And fourthly, we must have patience. Perhaps the most glorious dis
play of trees in the world is in the Giant Redwood forest of California. 
Magnificent trees they are, as wide in diameter as the length of a room 
and as high as a ten story house. But let us not forget that they are 2,000 
years old. Slowly-and patiently-they acquired their magnificence. Let 
us remember that the power for which we search also comes slowly. 
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Strength in the Commonplace 

It was an evening in Vienna. The day had taken its toll of physical 
and spiritual strength. A friend of mine and I were walking through one 
of the parks which ornament that city. As friends are so likely to do, we 
were walking in silence. Then, suddenly, quietly, my friend said to me, 
"How thankful I am to have this daily walk through the park. It is one 
of my chief joys." We walked on in silence. Words were superfluous. 

Here was an explorer who is also a discoverer. This person had dis
covered a small park near her home as a source of power. For many the 
park was not beautiful. Piles of snow lay on either side of the walk as if to 
catch the debris of the city. The trees were bare, bleak in their winter 
nakedness. But the dirty snow piles were ignored and the bare trees were 
to her silhouettes against a starry sky. 

Closeness to Nature 

The great Master of Men lived close to nature. He drew His parables 
from mustard seeds, from vineyards, from seeds planted on good ground 
and on stony ground. He spoke with simplicity and feeeling about the 
lilies of the fields. With His disciples He wandered through the wheat 
fields and plucked the grain. Who can ever know how much strength He 
derived from His contact with this source of power? 

Physically or spiritually exhausted, dejected and weary, we can go 
to nature and there find peace, unity, and purpose. The temptation is 
great to linger too long, and through one's love of nature to forget one's 
fellowman. When one drinks from this fountain, he must drink bounti
fully but not continually. 

We may think of nature as perfection and forget that the human soul 
can be as beautiful, even more beautiful. Snowdrops in the backyard, a 
crescent moon, woods nearby where one may wander are beautiful, but 
how many of us fully appreciate the real messages of love, of patience, of 
courage and of strength that nature is constantly revealing to those who 
are spiritual explorers? 

Music That Lifts the Spirit 

One evening in Munich, following those strenuous days in Vienna, 
a friend and I spoke of our experiences there and of possibilities for the 
future. There come times when talk should profitably end, and petty 
plans should be lost in something more eternal. So it was with us in our 
conversation. The time for the gathering of strength had come. Together 
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we listened to the music of some of the great German composers-to 
Mozart's "Eine kleine Nachtmusik," to "Bach's "Johannis Passion Choral," 
to Schubert's "Ave Maria" .and "Du hist die Ruh." The finest of com· 
posers and the most wonderful music that has been produced through the 
centuries are accessible to us in times like these. 

One fall day in Berlin I sat with hundreds of fellow worshippers in aN 

old Gothic church and listened to Brahms' "Das deutsche Requiem." Sol
dier and civilian, rich and poor, old and young, musician and music lover 
sat together with all differences swept aside, united in worship through 
the medium of music. I shall carry the memory of that experience with me 
as one of the finest examples of the German soul-hundreds of people 
worshipping together through music-in times like these. 

Men of all races and religions, of all lands and times have found here 
a source of power. The American Negro, seized in Africa and transported 
to the New Continent, spent his day under the hot sun picking cotton or 
planting potatoes for his Christian master. He heard the stories of the 
Old Testament and built his songs around these stories. He knew what 
these stories meant and could chant the song: 

"Go down, Moses, way down in Egypt land, 
Tell old Pharaoh: Let my people go." 

He had his troubles,-more than almost any other group of men has had, 
but he found strength in his music. In it he found his way to God. The 
:>orrow and pathos in these Negro spirituals are moving, but the simple 
trust and childlike faith are most remarkable. 

Always available for us, too, are the great hymns of the past and the 
present, hymns written out of deep experience, hymns which speak to us 
today. Two exceptionally fine and completely different ones come to mind, 
"A Mighty Fortress Is Our God" and "Dear Lord and Father of Mankind,'' 
one written by Luther, a German, and the other by Whittier, an Americalil 
Quaker. What sources of strength such fine hymns can be if our memories 
are filled with them or if we search them out! Even if we are not musical, 
the words have messages for us in our search for sources of power for 
everyday living in times like these. 

Spiritual Significance of Art 

While in Frankfurt I spent one fine morning with two boys in their 
teens. One of them is interested in snakes and stones, skulls, and African 
drums made from skins. In his attic he has a good collection. But far 
more interesting than any of these curios was a beautiful reproduction of 
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one of Michelangelo's friezes-the one depicting the creation, with the 
magnificent face of God, the Creator. This large color reproduction hung 
in a prominent place in his room, and his enthusiasm over his new acquisi
tion was contagious. A short time after that experience I saw a little re
production in black and white of Michelangelo's Ezekiel hanging over the 
door in a Lutheran minister's study. How strange, but how striking ! One 
had chosen a picture by Michelangelo for artistic reasons, the other for 
religious reasons. But where does one draw the line? Art is a source of 
spiritual strength today for many, whether they are teen-age boys or 
Lutheran clergymen. 

Art need not be str ictly religious in the narrow sense of that word 
to help us in our daily living. The study of a German minister I know at
tracts many people in need. As its main picture there hangs a simple 
country landscape with mountains in the distance. It brings rest and 
peace and comfort to some of the weary persons who go there for help. 

Inspiration in the Written Word 

When one thinks of the possibilities of reading as a source of spiritual 
nourishment, one is bewildered, unless he knows what his diet lacks and 
can strive to supply those needs. There are times when the biographies of 
great men and women "speak to our condition." There are times when 
novels meet our needs. At other times books of inspirational readings 
satisfy our wants. At all times the Bible can be our constant friend. Some 
parts of it, particularly, speak to us in times like these. 

Poetry, too, is a source of strength for daily living. Not long ago I 
spent a memorable evening with two American friends, one a lawyer, the 
other a chemist. Both are deeply religious, and contact with them is a rich 
experience. I discovered one of their sources of power, as one or the other 
would recite, often from memory, favorite poems. Here were two business 
men, not so entangled by the insane drive for power and money but that 
they could spend many such evenings in spiritual refreshment. 

The Companionship of Friends 

While reflecting on the sources of power for daily living, letters have 
come frQm four of my best friends. Hundreds of miles and an ocean 
separate us, but our thoughts bridge geographical barriers and our hands 
clasp in absent friendship. Our lives are not separated. The knowledge 
that we work together gives added strength for the daily tasks. 

[ 25 J 



We have all found this source of power in some form. But often it is 
so obvious that we forget it exists. Not so with a family whom I visited 
recently. On my first evening with them a group of us had discussed this 
idea of sources of power. The next morning the mother told me that the 
feeling of harmony within their family was one of her greatest sources of 
power. On the way to the train her husband expressed a similar thank
fulness. I am sure they had not spoken to each other about this source. 
It was so meaningful to both that it found expression from each, quite 
independent of the other. 

In times like these we naturally rely more and more on a small circle 
of friends. We develop more intimate acquaintanceships. Outside events 
in war times often strengthen the family unit and the circle of close friends . 
Group fellowship is only an enlargement of the family group to include 
like-minded Seekers after Truth. 

Friendship and fellowship, however, reach far beyond these circles. 
Friendship encompasses a large group of fellow thinkers and fellow seekers 
whom we have never met, but with whom we have spiritual communion. 

Service as a Source of Power 

The water from all these springs, with the possible exception of the 
last, lacks one element essential to spiritual health. That element is un
selfish service, without which one is spiritually undernourished. Life be
comes meaningful only when we become absorbed in others, when our 
lives reach out and touch the lives of others and become a part of them. 
Such service, however, must be unselfish to be effective. 

Every week, in the rooms of the Berlin Quaker Bureau, individuals 
and groups devote precious hours to simple tasks like erasing pencil marks 
from books and endlessly scanning the pages to see if they meet the re
quirements for materials which can be sent to English and French war 
prisoners. How much more profitably these members could spend their 
time, some may say. No, the time could not be spent more profitably. That 
room is full of joy. The individuals working there have learned that in 
the mathematics of service, multiplication is the result of division: the 
more one unselfishly gives, the more one receives. Curious mathematics, 
but nevertheless a fact. 

The Great Mathematician who expounded this theory expressed it 
differently : "He that shall lose his life shall find it, and he that shall find 
his life shall lose it." 
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Prayer as Power 

There are times for us all when nature seems cold, when music is 
merely sound, when art is only an ugly blur of color, when poetry is not 
understandable, when service to others demands more strength than we 
have, and when friendship does not suffice. Then men turn to God, and 
their longing is satisfied. Here they find the source of All-Power. 

But why do we wait? This source is always present. These men and 
women who have really learned to live triumphantly, creatively, joyously 
in times like these are in constant contact with this source of power. 

Man finds God in the silence of his soul through prayer with the 
great friend of mankind. He may find Him in the silence of the frozen 
stretches of the South Pole or in the group searching of a Quaker Meeting 
or in the silence of an inner chamber. But God waits, and when we search 
for Him in the silence, He is there. How significant were Jesus' retreats 
into the mountains to pray, "as He was wont to do." 

Each a Seeker in His Right 

Traced to their source, all these springs which we have explored today 
flow from the same point. Consciously or unconsciously we are all seeking 
to find that Ultimate Source. 

Robert Louis Stevenson once told of an experience which happened 
to his grandfather. He was caught on a vessel in a terrific storm. The 
ship was headed toward the rocks and certain destruction. In the midst 
of the storm he crept up on deck. There he saw the pilot lashed to the 
wheel, exerting all his energy to avert disaster. The pilot caught sight of 
him and smiled. With new confidence he returned to his cabin thinking, 
"We shall come through, I saw the pilot's face and he smiled." May we, 
also, catch the Great Pilot's face as He smiles, and thus find strength for 
living in times like these. 
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Contagious Christians, 
Contagious Quakers* 

You and I are interested in the future of Quakerism. More than that, 
we are interested in the future of Christianity. We are concerned that the 
basic ideas represented in the life of Christ grip mankind and renovate 
society. Just how that is to be accomplished or whether it can ever be 
accomplished is a perplexing problem. 

There are Christians who believe that it is impossible to construct the 
Kingdom of God or anything approaching it, here on earth. Consequently 
they endure this world in the hope that they may share in a beautiful 
kingdom in the world to come. Their passive attitude toward the world 
in which they now live is sometimes tempting, but it seems to me contrary 
to the positive attitude toward the world which Jesus preached and lived 
and which we as Quakers, along with other groups of Christians, are trying 
to emulate. As a group our chief concern is with the life here rather than 
hereafter and we feel confident that the Kingdom of God can come on 
earth. 

There are those who believe that the golden millenium on earth will 
be brought about by God through His all-powerful will and that its arrival 
is scheduled in a Great Plan pre-arranged by Him down to the minutest 
detail. It seems to me that froi:n such a point of view men are merely 
puppets in the hands of a mighty God who manipulates them at His will, · 
and that God is a remote Being dwelling in the heavens and having little 
intercourse with men. As a Quaker I cannot hold such a concept of God 
or of man, nor can I believe that Christianity will ever be spread by such 
11. negative attitude toward the potentialities in man, or such a cold, im
personal attitude toward God. As a Quaker I believe that God has given 
to man the trusteeship of the earth and that He has placed in him a sensi
tivity to the Divine. When man through contact with the Eternal develop!! 
uther than dulls this sensitivity, he becomes God-like and can achieve the 
seemingly impossible. This contact with the Eternal is a continuous per
sonal contact. Whenever men collectively develop this sensitivity to the 
Divine, God's Kingdom will have arrived on earth. I am convinced that 
this is possible. 

Even if we recognize that it is possible for individual Christians to 
develop the Kingdom of God in their own lives and for Christians collec-

*Written for use with German Friends in 1940·1941. 
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tively to build this Kingdom on earth, the great problem remains as to the 
methods to be used in achieving that goal. 

There are those who believe that Christianity can best he furthered 
when the Church exists as a political as well as a religious institution or 
when it wields as an organic unit tremendous political power. To me it 
is clear that Christ rejected this method when He refused to fulfill the 
anticipated role of a political Messiah. Thereby He set an example for 
His followers, not to pursue the political i:nethod to achieve the Kingdom. 
Further I believe that Christianity has suffered spiritually when the Church 
has become a political power. Christianity is not a political idea and it 
will never he spread by political means. 

There are those who maintain that Christianity will become dynamic 
only when individual Christians have enough faith and still others who 
maintain that Christianity will be furthered only when enough individual 
Christians participate in enough good works. Down through the centuries 
Christians, including that little group known as Quakers, have fought 
among themselves, upholding either one or the other of these two views. 
Occasionally individuals or groups have realized that both are essential, 
that they are as necessary to each other as the two blades of scissors are 
dependent upon each other. When Christians have discovered that truth 
and lived it, they have brought much nearer the Kingdom of God. In the 
history of Quakerism there have been such glorious periods of group 
discovery and group achievement, but they have been all too infrequent. 

Too often we as Quakers, along with other religious groups, have 
discovered this truth and proclaimed it, rather than living it. As a result 
our Quakerism, our interpretation of Christianity, has lacked the essential 
element of growth-enough men and women who by the example of their 
lives bring others to this way of life. Important as ideas are, they are 
not enough. They must be transmitted by their incorporation into indi
vidual lives. Ideas are the blood of religion but they must flow in the 
bodies of men and women to retain their life. 

The Lives of Contagious Christians 

When I think about the future of Quakerism and Christianity, I am 
convinced that they will never be spread by programs or ideas,-whether 
they are political or economic, social, or even religious. They will be 
spread by the contagious lives of individual Quakers, of individual 
Christians. 
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This expression-"contagious" lives-may seem a bit odd. Perhaps 
I can best explain what I mean by use of a personal experience. On the 
day before Christmas, Douglas Steere and I were riding on a street car in 
Munich. Across from us sat a young boy bursting with the spirit of 
Christmas. He was the embodiment of Christmas anticipation, enthusiasm 
and joy. He attracted everyone's attention. His happiness electrified the 
air. Others caught his spirit. They could not help themselves. One 
passenger shared his cookies with the boy, four others dug down into 
their pockets to find foreign coins for him as soon as they spied the tiny 
box he carried for his coin collection. The boy was totally unaware of 
the transforming influence of his presence upon a score of individuals, 
but he had nevertheless changed the atmosphere of the car. 

What Christmas did to that boy, our Christianity should do to us. 
It should so fill our lives and control our actions that others would imme
diately catch our enthusiasm, our devotion, our love for mankind, and 
our joy. 

I understand that the word "contagious" in German is chiefly used 
when referring to sickness or laughter or yawning. Is there any reason 
why we should transmit to others our sicknesses, our laughter and our 
yawning and not our Christianity? Why should not our religion-our 
Christianity-our Quakerism-also be "contagious"? That I believe is 
the way that Christianity has always been best furthered and can be best 
furthered now and in the future. 

Jesus as the Prime Example 

Two thousand years ago a carpenter named Jesus walked along the 
shores of the Sea of Galilee. There He saw two brothers-two fishermen 
--Simon and Andrew, casting their nets into the sea. And the carpenter 
said to them, "Come and follow Me and I will make you fishers of men." 
Further down the shore He met James and John, also brothers, mending 
their nets, and Jes us called them and they, too, followed Him. Sometimes 
I think the Bible account of these incidents is too simple. We are likely to 
assume that it was quite natural that they should follow Him. But was it 
so natural that four fishermen should give up their work which they had 
probably always done, that they should give up their livelihood, their 
security, and follow an unknown former carpenter? Certainly not. But the 
fact remains that they gave up all and followed Him. Moreover, they seem 
to have responded spontaneously to His invitation. Why? I can only 
believe that Jesus was so overpowering that they could not resist Him. He 
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attracted them like a magnet. His religion was contagious. That was 
Jesus' method, if we dare to speak of a method which Jesus used to spread 
His ideas. He did not write books or give lectures or develop plans or 
organizations, important as these sometimes are. He touched men and 
women through daily contacts, and through His life He drew them unto 
Him. 

For two thousand years the mere written account of His life has so 
influenced men and women that Jean Paul Richter could write of Him, 
"Christ, who, being the holiest among the mighty and the mightiest among 
the holy, lifted with His pierced hands empires off their hinges, and turned 
the stream of cen turies out of its channels, and still governs the ages." 
That is the contagion of which I speak. 

Christ in Miniature 

Shortly thereafter a prominent Jew and leader in the persecution of 
the Christians caught the same vision and set out to proclaim it and to 
live it. He battled storms, he endured prisons, he underwent floggings, he 
bore the ridicule and abuse of his former friends-but he triumphed. He 
won others to the Cause, in part perhaps by his words, but much more by 
the example of his life. The people of Salonica were speaking of con
tagious Christianity when they wrote this concise summary of the influence 
of Paul and his companions, "These that have turned the world upside 
down are come hither also." 

In the thirteenth century a rich merchant's son in Assisi, Italy, caught 
the same vision, forsook his worthless, self-seeking life and gave himself 
up to following Christ. Gradually his devotion, his self-sacrifice, his joy, 
drew others. These in turn set out by two's to proclaim the message and 
to live it in simple, self-forgetful lives. The contagious Christianity of 
Francis had brought about a revolution in the Church of Italy. 

In the seventeenth century a poor weaver's son, in Fenny Drayton, 
England, caught the vision of bringing God's Kingdom here on earth. Up 
and down England, Scotland, Ireland and Wales, across the Channel to 
Holland and Germany, across the Atlan tic to the Barbadoes and to what is 
now the United States he went, telling people that God still spoke to men 
when they listened for His voice, and that He spoke to all men, not to 
a chosen few. He preached powerfully, but he lived more powerfully. Eight 
times he was imprisoned, six years he sat in unbelievably foul jails for his 
faith. Frequently he was subjected to attack. But that did not thwart him. 
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In his daily life he lived for others. Others caught his devotion, his self
forgetfulness. A whole new movement, called Quakerism, arose and spread 
around the globe largely because of the contagion of one man. 

In the twentieth century a Japanese concubine's son joined a volun
tary Bible class, conducted by an American Missionary. The story of 
Jesus gripped him and he became a Christian. Told that he would die 
&oon, he resolved to give the rest of his short life to the spread of Chris
tianity. Into tiny rooms in the slums of Kobe he went, to live among 
criminals, beggars, outcasts of all kinds. His many books, in economics, 
religion, poetry, and other fields are important, his organization of various 
societies has made a real contribution to the life of Japan and the world, 
but his greatest contribution has been the example of his life. Kagawa is 
one of the outstanding contemporary examples of contagious Christianity. 

In the summer of 1938 an American Quaker expressed a concern to 
visit Friends in Germany. He delivered one lecture in Bad Pyrmont and 
spent the sum.mer visiting groups and individuals throughout the Reich. 
His sojourn was short, but his contribution to those whom he met was 
tremendous. Only a little of what he said will be remembered, but 
the love and good-will and joy of his countenance German Friends will 
not forget, for Tom Kelly, too, was a contagious Christian, a contagious 
Quaker. 

Inconspicuous Individuals 

When I think about the future of Quakerism and Christianity in its 
other manifestations, I have hope because of the individual Quakers and 
the other Christians whom I have met and whom I know exist who are 
imbued with the spirit of the Christ. Organized institutions can disappear 
and whole movements become inactive. But as long as the basic ideas repre
sented in the life of Christ grip individuals, there is hope, not only for 
the survival of Christianity, but for its revitalization and spread. 

We must not be misled, however, by the examples I have cited, into 
believing that this quality of contagion is confined to men and women 
of seeming importance. Christianity would never have been spread by 
such individuals alone, nor will it be spread in the future by a small group 
of prominent people. Christianity exists today because millions of com
mon people have lived the message of Jesus in their daily lives. It is quite 
possible that the triumphant way in which the early Christians bore their 
persecutions, helped prepare Saul for his vision on the road to Damascus. 
It is quite certain that the Romans were brought to Christianity because 

[ 32] 



of the faith exhibited by those who were persecuted. The Bible class and 
friendly home of an American missionary in Japan brought Kagawa to 
Christ. The glimpse of a statue of a Negro wrought by Bartholdi burned 
its way into the mind of Albert Schweizer and helped him on his way to 
Africa to bring the message of the Christ to the Negroes of Lambarene. 

Tom Kelly brought to Germany a noble life, but he returned to the 
United States from his experience with German Friends much enriched. 
As one of his dearest and closest friends in the United States wrote me not 
long ago, "God did something to Tom in Germany in the summer of 1938. 
His writing and his speaking upon his return were different from his writ
ing and speaking before his departure. What he wrote and said when he 
came back to us will rank among the great literature of the mystics of all 
time." God speaking through the times and through the lives of German 
Friends did this "something" to him. 

A famous American orator and statesman, Daniel Webster, once re
marked that the best argument he knew for Christianity was his aunt who 
lived up in the hills of New Hampshire. His testimony could be multiplied 
by the hundreds of thousands by those who caught a glimpse of the mean
ing of Christianity through some such simple, unknown, lovable Christian. 
Yes, inconspicuous as well as conspicuous persons are contagious Chris
tians, contagious Quakers. 

Characteristics of Contagious Christians 

There is no pattern into which all these persons fit. But there are 
certain characteristics which they have in common. 

First of a;Il, they have all lived close to God. To them He has not 
been a distant, unapproachable Being. He has been a close, intimate 
friend, a companion on the trail of life. Communication with Him has 
always been possible. He spoke and still speaks to men and women, and 
men and women have spoken and still speak with Him. Jesus expressed 
this relationship simply and beautifully in the words: "As the Father 
knoweth me, even so know I the Father." 

Paul lived a life of complete devotion, too. All his aspirations, all his 
activities were centered in God. Triumphantly, sincerely he could say, 
"In Him we live and move and have our Being." All else was to him 
superfluous. 

Perhaps no greater testimony of the personal discovery of God can 
be found in the annals of Quakerism than the declaration of Isaac Pening-
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ton, "This is He, this He, there is no other. This is He whom I have waited 
for and sought after from my childhood; who was always near me, and 
had often begotten life in my heart, but I knew Him not distinctly, nor 
how to receive Him or dwell with Him. Some may desire to know what 
I have at last met with. I have met with my God." The man who wrote 
that statement was a brilliant scholar, a man of position and reputation. 
His first impression of the Quaker movement was one of great disappoint· 
ment. Then he met George Fox, his intellectual inferior, and Penington 
discovered that Fox, despite his lack of learning, had found something 
which he had not yet found. Helped by Fox, Penington discovered that of 
God in himself, and his life was transformed. He lived with and for God. 
He became an important messenger of the Truth. His writings are full of 
this personal relationship which he felt with God. 

Secondly, every man and woman whom one can name as a contagious 
Christian lives close to God, and in this relationship finds an inexhaustible 
supply of power. The story is told that the building of a bridge across one 
of the tidal rivers near New York was interrupted by the discovery of a 
derelict at the bottom of the river . Divers put chains around the obstacle 
and the largest tug boats tried vainly to pull the derelict away. Then a 
young man fresh from a technical school volunteered his plan for removing 
the obstacle. The plan was tried. The flat-boats for transporting granite 
blocks were attached to the derelict when the tide was out. Then the waters 
of the Atlantic began to roll in and gradually they loosened the derelict 
from the bottom of the river. Infinite energy had done what man with all 
his technical skill could not do! 

We sometimes marvel at the accomplishments of great spiritual leaders 
of the past and the present, and explain their power as a gift of nature. 
The fact often is that they were not possessed with extra-ordinary talent; 
they harnessed their lives to the great source of all spiritual energy and 
found there an inexhaustible supply of power. 

A third characteristic of these contagious Christians is the loss of self 
in love for others. How true that was of Jesus! Up and down the tiny 
land of Palestine He wandered, spending Himself for others. He loved 
everyone. He served everyone. He visited Simon and found Simon's wife's 
mother sick with a fever. And He healed her. A leper came to Him and 

Jesus did not turn him away. He was moved with compassion and stretched 
forth His hand and healed him, too. A learned scholar came to Jesus 
secretly under the cover of darkness and Jesus talked with him about the 
questions which weighed on his mind. Jesus met the rich young man and 
when he did not follow the plan Jesus outlined to him, Jesus understood 
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why and loved him as before, perhaps more so, in the hope that that would 
give him new strength. He crossed over into the territory where the outcast 
of society were chained and showed His love for them, too. He ate with 
publicans and sinners. He stood in the temple and saw a widow as she 
passed by and slipped her mite into the offering box-and understood 
the greatness of her sacrifice, because He was sensitive to the feeling of 
other human beings. One could go on indefinitely illustrating Jesus' identi
fication with men and women of all classes and conditions of life. He gave 
of Himself to them all. He drew no barriers. 

George Fox likewise believed that there was that of God in every man,. 
He made no exceptions. The criminal, the insane, the Indian were all God's 
creatures. One should love them all since God had showed His love for 
them all by creating them in His own image. This was no new discovery 
made by George Fox. It was merely a rediscovery of an eternal truth. 
From George Fox's rediscovery of the ancient truth and his emphasis upon 
it, has come a glorious tradition among Friends for work with the insane, 
the criminals, the Indian, the Negro, the starving children of Germany, of 
Russia, and of France, and aid to the persecuted of many lands. 

This love for all men has led David Livingston and Albert Schweitzer 
into the heart of Africa, Dr. Grenfell to Labrador, Karen Jeppe to Armenia, 
and Kagawa into the slums of Kobe. It has led hundreds of thousands of 
others into less spectacular service closer home. 

Furthermore, each of these individuals has found inner peace and 
joy, oftentimes in the midst of unrest and turmoil in the outer world in 
which they have lived. Paul spoke of the fruits of the spirit as love, joy, 
and peace. These he had himself experienced. If ever a man went through 
trials and tribulations and testing of his faith, Paul did. But he found 
inner peace and could truthfully write to the church at Philippi, "I have 
learned in whatsoever state I am, therein to be content." Moreover, he 
found not merely contentment, but joy in whatsoever state he was in. In 
this same Epistle, he wrote to the Philippians, "Rejoice in the Lord always, 
again I will say rejoice . ... " And the result, he assured them from his own 
personal experience, would be "the peace of God which passeth all under
standing." 

Margaret Fell Fox, a contagious Quaker, also experienced inner peace 
and joy. Liste_n to this letter written by her when in Lancaster Castle 
prison, at a time when she was threatened with the loss of her estate, 
Swarthmore Hall, and her daughter Mary was ill in London, probably 
with the plague, "My dear daughter, keep down all unworthy anxieties. 
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In the invisible holy life which thou art made partaker of, solace thy soul, 
and in a sense of the superintending power of Almighty God, rest satis
fied and be content. As I have said often to thee, give up to be crossed
that is the way to please the Lord, and to follow Him in His own way and 
will, whose way is the best; and blessed and happy are they that repose on 
His arm and in His bosom. Theirs is an enduring inheritance, where there 
will never be any more change. Let nothing enter thy mind concerning 
me, for I am well content with the handiwork of the Lord. Let not sorrow 
fill your hearts, for we have all cause to rejoice in the Lord evermore, and 
I most of all." Such was her testimony of peace and joy. 

You and I as Contagious Christians 

Yes, you and I are interested in the future of Quakerism. More than 
that, we are interested in the future of Christianity. We are concerned 
that the basic ideas represented in the life of Christ grip mankind and 
renovate s,ociety. We are convinced, I hope, that the Kingdom of God 
can come on earth. We are working, I assume, towards the achievement 
of that goal. When it does come it will be because enough Christians have 
found their way to God, have found Him in their innermost souls, have 
;found there new power, inner peace, joy, and a love for all mankind. By 
their contagion these men and women will have spread the message far 
and wide and will have won new recruits for the Kingdom of God on earth. 
May you and I be counted among these contagious Christians, these con· 
tagious Quakers. 
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On Becoming a Quaker 

"I know now what the mountain is I have to climb. I am to be a 
Quaker .... a light to the blind, speech to the dumb and feet to the lame." 

This is the way Elizabeth Fry recorded in her diary the most important 
decision of her life. It was a momentous decision for a 17-year-old and 
not lightly arrived at. True, she had been brought up in a Quaker home, 
but the austerity of Friends and their high standards had not always ap
pealed to her. Now, under the influence of a travelling Quaker minister 
from the United States, and after much soul searching, she was ready for 
this resolution-"to be a Quaker." 

What a crucial decision and what a crisp statement of her purpose 
in life. In that short summary one finds commitment and concern, the 
cornerstones of Christianity and therefore of Quakerism. She saw the goal 
of life. She decided to commit herself to the attainment of that goal. Her 
life was to be dedicated to the conjugation of that simple but complicated 
verb "to be." 

The story of what happened to her is a familiar one. She raised a 
large family in a Christian home. She performed well her duties as a 
mother. She played her part in the work of her local Meeting. She de
veloped a concern for the proper care of prisoners and enlisted other men 
and women in that task. Together they wrought radical changes for that 
segment of society in her day. More than that, she and her fellow workers 
became an inspiration to those who came after them. 

To accomplish all that she had to order her life and to cultivate the 
sources of strength for leading such an active and useful existence. 

Hers was a resolution that was recorded in her diary and remembered. 
She made her decision and then did something about it. Instead of fol
lowing Jesus part of the way, she followed Him all the way. Instead of de
voting part of her life to being a Quaker, she devoted all of it to this 
ideal. She became a completely committed Christian, a Quaker extra· 
ordinaire. 

I wonder what would happen if a small group of Young Friends or 
Friends of all ages in your Meeting or mine decided to become Quakers, 
like Elizabeth Fry. What would happen to that Meeting, to the neighbor
hood, to the community? 

I wonder what would happen if a small group of Young Friends or 
Fr iends of all ages in your Quarterly Meeting or Yearly Meeting decided 
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to become Quakers,-not just birthright Quak~rs, but convinced Quakers; 
not just ordinary Quakers, but divinely-ordinary Quakers. What would 
happen to those persons and to the Quarterly or Yearly Meeting and the 
people and communities it touched? 

I wonder what would happen if a small group of Young Friends or 
Friends of all ages in many Yearly Meetings around the world decided to 
become Quakers,-not just undecided Quakers, but decided Quakers, dedi
cated Quakers, Christ-centered Quakers. What would happen to them 
and to the World Society of Friends and to its impact upon the world in 
the next few years? 

There is no doubt in my mind that we have a message for the world,
a message of the Continuing Christ, the Contempo ary Christ, the Christ 
Within,-which could speak to the condition of the world in all its turmoil 
and trouble today. We have discovered intuitively much about group 
fellowship which the social scientists are exploring now by scientific re
search. We have been able to bear a sizable share of the world's sufferings 
and we have been reasonably successful in ways of preventing as well as 
patching up social evils. 

What we need now most of all is scores and hundreds and thousands 
of committed and concerned Quakers. What we need now is a large gro~p 
of persons who will rediscover for themselves the truths and techniques 
which a few Friends here and there and in various periods have found,
and who will practice what they have learned. What we need is many per
sons who will pray into their lives the slogan of the Chinese Christian 
Movement, "Thy Kingdom come, beginning with ine." 

But how does one become such a committed and concerned Friend? 
How does one go about becoming such a divinely-ordinary Quaker? 

The answer is not an easy one for there is no one way for everyone. 
But let us look at some of the methods which seem to produce such di
vinely inspired lives. 

1. Searching for The W' ay. First of all there must be the desire to 
become a completely dedicated Friend. No matter who we are, no matter 
where we stand, there needs to be dissatisfaction with the incompleteness 
of our lives. There needs to be an urge for richer living, more abundant 
living, more triumphant living. In all or nearly all of us there is such 
dissatisfaction. 

As Christians and Quakers this should lead us to the great artist in 
living, who lived life at its best 2000 years ago in Palestine, in a period 
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of imperialism, in a dictatorship, in a troubled world. This historic figure 
calls to us across the centuries and says simply but convincingly to those 
who are searching for The Way, "/am The Way." 

For centuries men and women have wished that they might meet this 
Great Son of God and brother of man and have Him give them directions 
for following in The Way. They have uttered the age-old cry, "We would 
.see Jesus." 

Unfortunately they have not known that He is here, now, ready and 
eager to guide them on the Trail of Life. We cannot see Him, but we can 
hear Him. And today, as of old, he continues to say, "I am The Way." 

This awareness of the Continuing Christ, the Contemporary Christ, 
the Inward Christ, was the great discovery of Fox after he had sought 
spiritual satisfaction in many places and in many ways. That was what he 
experienced when all his hopes in preachers and in all men were gone. 
And that was what Penington discovered and recorded in those memorable 
words, "This is He, this is He; there is not another, there never was an
other. He was always near me, though I knew Him not." 

For three centuries some Quakers have heard that Inner Voice and 
their lives have been transformed. Friends have not been the only ones 
by any means to whom the Inward Christ has spoken, but they have often 
been better listeners than others to this Voice Within. These divinely
inspired Friends have learned the true meaning of the statement of Jesus, 
"Lo, I am with you always." 

As Friends today we need to meet the historic Jesus through the ac
counts recorded in the Gospels. We need to read the stories of Jesus which 
have been written by His modern disciples, such as the moving account 
of Tolstoy in My Religion, the personal testament of devotion to Jesus as 
recorded by Kagawa in Behold the Man, or the stirring account of Jesus 
in fiction form as told by Asch in The Nazarene. 

But most of all we need to make time for communion with the Living 
Christ, the Christ Within, in periods of silent worship alone and in groups, 
in periods of meditation and reflection, in periods of prayer. 

The early history of the Society of Friends was based on the certain 
knowledge, acquired through experience, that Christ speaks to men best 
when they are quiet, open, and eager to listen. 

We do not need to abolish the pastoral meeting to hear Him speak, 
but we need to find more time in our individual lives when we can listen, 
and we need to create more opportunities in our group worship when we 
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are quiet, open, and eager to listen together for His Voice. And these 
periods must be times of quietness and openness and eagerness. Otherwise 
our silence will be sterile and such periods of group waiting merely an
other part of the program, a few seconds when we are still, waiting for 
the next hymn to be sung. 

And in our meetings for worship based on silence, we need to cul
tivate openness and expectancy, lest our silence be stagnant or static. 

Our first step, then, in becoming divinely inspired Quakers is to search 
for the historic Christ and to commit ourselves to Him. As an important 
corollary to this we need to learn to listen to the Inward Christ for guid
ance along The Way. 

When we have done this, we shall be committed Christians, divinely
ordinary Friends. Then we can speak with conviction, in words like those 
of Corder Catchpool to his Selective Service Board at the time of the first 
World War, "But I, too, am enlisted, not merely for three years or for the 
duration of the war, under a Captain who also calls for adventure and 
sacrifice in His name, whose commands to me are unmistakable, not only 
to act towards enemies in a very different spirit, and to overcome them 
redemptively with very different weapons from those which are being used 
on the battlefields today ; but also to proclaim His commands and to win 
recruits to His cause." 

The Great Promise is that those who seek shall find. Seeking is the 
first and most important phase of becoming a Quaker. 

2. Saturating Ourselves With the Spirit Manifested in the Bible. 
Throughout the centuries men and women have attempted to record their 
spiritual experiences in written form, both for the benefit of themselves 
and for others. The greatest repository of such writings is the Bible. In it 
we will find the stories of the struggles of individuals and groups to attain 
spiritual maturity; in it we will find the answers to many of our questions 
and "leads" to others. 

Quakers have never believed that the Bible could replace Inner E;.
perience as the final authority for the Christian life, but they have main
tained that it was an inspired and inspiring guide to the spiritual seeker. 
As the Quaker theologian, Robert Barclay, wrote in the first century of 
Quakerism, "Because they (the Scriptures) are only a declaration of the 
fountain , and not the fountain itself, therefore they are not to be esteemed 
the principal ground of all truth and knowledge .... They are and may be 
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esteemed a secondary rule, subordinate to the Spirit, from which they have 
all their excellency and certainty ... the Spirit is the first and principal 
leader." 

As Young Friends and as older Friends we need to renew our ac
quaintance with this book. We need to underline passages which mean 
much to us and possibly memorize them. We need to place question marks 
beside passages which baffie us, and then ponder over them. We need to 
read some of the great commentaries on the various parts of the Bible, 
such as the penetrating and provocative account by Sharman. We need to 
purchase and read some of the newer translations by Weymouth, Good
speed, and Moffatt and compare their translations for the light they throw 
on various passages. 

For every person who would become a Quaker this is another essen
tial step. The Bible is a compendium of accounts by those who have scaled 
the mountain which we have decided to climb and their discoveries can be 
of immense help to us on our journey. 

3. Selecting Our Spiritual Guides. Important as it is, the Bible is not 
the only account by spiritual explorers. Many men and women have set 
out on the Great Exploration since that volume was completed and we 
should also be acquainted with their accounts. 

Over a period of years we should become acquainted with the writ
ings of St. Francis of Assissi, of Brother Lawrence, of Thomas Aquinas, 
and many others. 

Then, too, we should read the spiritual autobiographies of our own 
Quaker pioneers, particularly the Journals of Fox and Woolman and the 
writings of Barclay, Penington, Naylor, and Fry, to mention only a few 
of the outstanding Quaker chroniclers of earlier times. 

Younger Friends may want to start with the writings of some modern 
Friends, since their accounts are often easier to read and may speak to 
the condition of contemporary Friends better. Thomas Kelly's Testament 
of Devotion, Douglas Steere's Prayer and Worship or Doors to Life, Elton 
Trueblood's trilogy on The Predicament of Modern Man, Roads to Recon
struction, and Alternative to Futility, or some of the many books by Rufus 
Jones may be a better place for them to start. 

If briefer and easier reading is desired, some of the Pendle Hill pam
phlets or the writer's Speaks Series may be helpful to the novice. 
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All these persons and many more have climbed the mountain to which 
Elizabeth Fry referred and they have recorded many of its twistings and 
turnings. Everyone should eventually select a few spiritual companions 
or guides for the Trail of Life. Or, to borrow a phrase from Bonaro Over
street, "Our physical ancestors we cannot choose, but our spiritual ances· 
tors we can choose." We would do well to start now, if we have not already 
done so, to select such spiritual ancestors, such spiritual companions, such 
spiritual guides. 

4. Studying the Faith and Practice of Friends. Becoming a Friend 
or becoming a better Friend should likewise involve the study of the faith 
and practice of Quakers over the past three centuries. One should be well 
acquainted with its history, its leading personalities, its organizational 
plan, its beliefs, and its concerns in many areas of life. Such a study 
should have as its aim an awareness of the progress, potentialities, and 
problems of Quakerism. Only with such a background will one be able to 
share intelligently in the current work of the Society of Friends locally 
or in larger circles. 

A Young Friend wishing to become a Quaker or a better Quaker, or 
an older person wishing to ally himself with Friends or to contribute more 
effectively to the Society, should outline for himself a course of study or 
join with others in such an exploration of the faith and practice of Friends. 

Elbert Russell's History of Quakerism, William Wistar Comfort's 
Quakers in the Modem World, and Charles Woodman's Quakers Find a 
Way are three accounts which should prove useful in such study. The 
Discipline of the Five Years Meeting of Friends or of one of the Philadel
phia Yearly Meetings should be required reading. Younger Friends may 
prefer to begin with a shorter account, such as the booklet prepared by 
Indiana Yearly Meeting for that purpose, entitled "Preparation Course for 
Membership with Friends." 

Such a course of reading might eventually lead into more specialized 
treatments of the concerns of Friends, with these specialties chosen accord
ing to the individual interests of the readers. 

Where possible, personal contacts should be established with Quakers 
who know the history of Friends, in order that the seeker may be able to 
discuss his reading with them and gain added background from them. 

5. Strengthening Oneself Through Fellowship With Others. In his 
booklet on "Community and Worship" Douglas Steere tells the story of 
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the man who tried to assassinate President Roosevelt some years ago. 
When asked about his association with other people, the man replied, " No, 
I belong to nothing. I belong to myself. And I suffer." 

All of us need companionship, fellowship, comradeship. We need the 
strength which comes from association with others in common enterprises. 
We need to be buoyed up by human relationships as well as divine contact. 

The spiritual seeker is no exception. He needs to ally himself with 
others in his search, just as the Alpine climber is tied to other members 
of the expedition. 

Sometimes this will be a small family group. Sometimes it will be 
a fellowship of kindred souls in a "Christian cell." Sometimes it will be 
a Meeting or a more loosely knit gathering of the Wider Quaker Fellow
ship. 

Such groups will be chiefly devoted to worship, but they ought also 
to include work and study and play together. The more activities which 
people share in common, the more likely they are to develop group feeling. 

And from such group feeling comes power, wonder-working power. 
No Friend who is seeking spiritual maturity should be without such fellow
ship with other seekers. 

6. Choosing Our Concerns. There was a time when people felt that 
there were special fields, such as the 'ministry and mission work, which 
were divine callings. There are some people who still hold to such a belief. 

Fortunately, Friends have always maintained that every vocation is 
a special calling. One can witness to that of God through every job. As 
Rufus Jones once pointed out, "God's work, the doing of His will, is extra
ordinarily inclusive--raising food on the land, ordering a nurturing home, 
taking care of a child with loving insight, speaking simple truth, spreading 
love abroad in any spot of the world, praying and working for the King
dom of God, being heroic in quiet ways, saying the right word when others 
do not dare, walking straight forward in the path of duty-these are some 
of the ways of doing God's will." 

Each of us needs to find the area in which he can serve the Master 
best. No matter whether our vocation is the raising of a family, the culti
vation of a farm, the waiting on customers in a store, the handling of 
money in a bank, or any one of the 22,000 different types of jobs which 
now exist in the United States, we can carry it on to the furtherance of 
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His Kingdom. We need to examine carefully the ways, however, in 
which we can use our vocation to that end. 

Alongside our vocation, we need to become specialists in some phase 
of the work of the Society of Friends. We may be able to keep abreast of 
many phases of Quaker work, and we should try. But we cannot become 
specialists in all the activities in which Friends engage. The Society of 
Friends needs many specialists and each of us should strive to know at 
least one aspect of Quakerism particularly well. 

You may be especially interested in the application of Quakerism to 
farming. If so, you should be an active member of the Rural Life Associ
ation. 

You may be most interested in missions. If so, you should specialize 
in the general program of Friends abroad or in one country. 

You may be interested in politics and the relation of religion and 
public affairs. If so, you should be active in the work of the Friends Com
mittee on National Legislation. 

Or you may be talented in music. If so, you could profitably become 
an expert in Friends and music, one of several relatively unexplored fields. 

Commitment should lead to concern; every Friend should eventually 
become a specialist in some phase of the work of the Society in translating 
belief into action. 

7. Supporting the Society of Friends. All that has been said has im
plied support of the Society of Friends as a vehicle for our faith. No ac
count of becoming a Quaker, however, would be adequate without stating 
that fact explicitly. 

Organizat"ons can become cumbersome; institutions can be a hin
drance rather than a help in the furtherance of Christ's Commonwealth. 
Hence, every effort should be made to keep the organizational side of 
Quakerism simple. 

But sorne kind of organization is essential and the support of s uch 

organizational work requires faithfulness on the part of its members. 

Such support requires attendance at its meetings for business as well 
as its meetings for worship and its social activities. It requires faithful 
and creative work on committees. And it requires as generous financial 
contributions as a person can possibly afford. 
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Such support should be gladly as well as generously given, for sharing 
our talents of every kind should be a joy to the committed and concerned 
Friend. 

8 . Simplifying Our Lives. To accomplish all that has been mentioned 
will be time consuming. It cannot be done in spare moments sandwiched 
in between many other duties. It cannot be looked upon as a hobby, an 
avocation. 

We need to be able to write in large letters, VOCATION : QUAKER. 
All our activities should be encompassed in that simple phrase. As Thoinas 
Kelly once said, "The life with God is the center of life, and all else is 
remodelled and integrated by it." 

We need, therefore, to seek simplification in our lives. We need to 
examine carefully all our activities and slough off those which are not cen
tral to our vocation of being a Quaker. We need to find ways in which 
our existing work, worship, business, and play can contribute to the cen
tral purpose of our lives-the furtherance of Christ's Commonwealth. 

This will probably necessitate a Great Inventory of our complicated 
lives. It will unquestionably require frequent inventories in our periods 
of individual and group worship. As mountain climbers we need to travel 
light, carrying only the essentials. Otherwise we may never reach the 
mountain peak of spiritual maturity. 

Mountain climbing is a strenuous activity. It requires stamina, pa
tience, and skill. The mountain we have to climb may take us a lifetime 
and as John Woolman once remarked," .. . it is no time for delay." 

May God help us to say with Elizabeth Fry, " I know now what t!1e 
mountain is I have to climb. I am to be a Quaker." And may we all 
find strength and skill and spirit for our climb to the fullness of God in 
Christ Jesus. 
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Marks of a Vital Friends Meeting 

Today there are nearly 1,000 Friends Meetings for worship m the 
U;nited States and approximately 500 more in the rest of the world. As 
Rufus Jones has pointed out, "These little islands of ours, surrounded 
by a secular world of drive and grind, are the real experimental stations 
of the spiritual life, where it is being settled whether we are to be the pur
veyors of light and life and love and truth, or whether we are to end in 
sterility .... " 

What can you say about your Meeting? Is it "an experimental sta
tion of the spiritual life?" Is it a laboratory for Christian living? Is it 
a training ground for committed and concerned Friends? Is it a spiritual 
power station serving many hoines in your area? Is it a vital Friends 
Meeting? 

Since these "vital cells" of Quakerism are so important, we ought 
to examine them carefully, study their structure and functions, and investi
gate ways in which to stimulate their development. We ought to consider 
some of the essentials of a vital Friends Meeting and to share our experi
ences in how they may be strengthened. 

From fairly wide experience with a variety of Friends Meetings in 
this country and abroad, the writer suggests that there are at least ten 
marks of a vital Friends Meeting. He hopes that a brief statement of these 
marks may stimulate reflection and investigation, which will result here 
and there in increased vitality in many Meetings. 

1. Strong Impact Upon Its Members and the Community. Difficult 
as it is to measure, the chief test, and perhaps the sole test, of the vitality 
of any Friends Meeting is the impact it makes upon its members and at· 
tenders and upon the community in which it is located. All the other 
marks suggested in this chapter should he viewed as sub-topics or as means 
to the achievement of this end. 

What happens to your members and attenders as a result of partici
pation in the Meeting for Worship and the other activities of your group? 
Are their lives modified, changed, radically altered? Is the level of living 
raised by your Meeting? Is it a place "where there is the warmest sense 
of religion, where devotion exceeds formality, and practice most corre
sponds with profession, and where there is at least as inuch charity as 
zeal"? as William Penn summarized the type of spiritual fellowship he 
desired. 
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Of course it is difficult to answer this question of the impact of a 
Meeting upon its participants, but that should not deter us in an attempt 
to evaluate it. 

One way to answer that question would be to take every fifth name 
on your membership list and to ask what the Meeting means to that per
son. Can anyone cite experiences which indicate that the Meeting has 
changed the life of that person? Or do the members of the Meeting on 
Ministry and Counsel or the Pastoral Committee know these persons well 
enough even to identify them? 

Another way is to ask what percentage of resident members attend 
the Meeting for Worship and/ or other parts of the Meeting's program. 
Is the Meeting dynamic enough that people want to come? 

Or still another way is to ask how many non-members or new per
sons in the community are attracted by the Meeting and attend with con
siderable regularity. 

A steady increase in membership is not always an indication of 
vitality, but it is usually a fairly reliable barometer. Far too often a de
crease is excused by the statement that Friends do not measure their 
effectiveness by numbers. Has your Meeting had an increase over a period 
of ten years or have you had to resort to that much-misused excuse about 
numbers? 

Still another way of measuring impact is to record the distances 
Friends travel in order to attend Meeting and to make note of the effort 
that non-resident members make to return to their Meeting. 

When considering the impact of a Meeting on the comi:nunity, one 
of the best tests seems to be the leadership which a Meeting gives to activi
ties for the betterment of community living-from recreation for its young 
people to education on world affairs. 

No matter where our Meeting is located, we need to think about this 
question of impact, we need to study the problem as a group, and we 
need to pray for Divine Guidance in strengthening our "vital cell." 

2. Unity of Aims Consistent with Quaker Thought. Another mark of 
a vital Friends Meeting is certainly the degree of unity which exists on 
basic aims or purposes. Ideally every Meeting should be a small Society 
of Friends, a fellowship of seekers, a community of like-minded persons 
bound together by agreei:nent on common goals and by common means of 
attaining those goals. 
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Such aims should be consistent, too, with Quaker principles. Many 
a Meeting is serving its community well, but hardly merits the use of the 
term Friends or Quaker. A group of worshippers which bars speakers on 
pacifism, which speaks slightingly or even contemptuo_usly of the Inner 
Light, or practices racial segregation, even though it is united on any 
such practices, is far from being a vital Friends Meeting. 

Differences will naturally arise in any Meeting, but one test of the 
impact of a Quaker group upon its members is their ability to resolve 
such differences amicably. Better use of the Quaker method of reaching 
conclusions by consensus rather than by majority vote should solve the 
problems which arise. 

Some differences are even desirable. Some of the Meetings in college 
and university centers, for example, are composed of persons with such a 
similar background that one could almost accuse them of educational or 
intellectual segregation. Some diversity seems desirable as an enrichment 
to a group. What is desired is unity rather than uniformity. 

What can be said of your Meeting? Does unity exist among you on 
essentials? Have you developed the skill of achieving unity where dif
ferences exist? 

3. A Broad and Diversified Program. A third mark of a vital Friends 
Meeting is a broad and diversified program, based upon the realization 
that there are persons of different ages and interests in the group and that 
all of them need to be served. It is likewise based on the belief that the 
Meeting House should be a community center. 

Furthermore a broad and varied program is based on an awareness 
of the fact that the more things that people do in common, the more likely 
they are to be knit together. This last point is a sociological principle 
well worth remembering. Its importance is attested by a recent study of 
754 rural churches, in which the surveyors mention the "extreme impor
tance of maintaining a warm and closely knit fellowship linked by as many 
bonds of interest as possible," as one of their chief conclusions on mam
taining vitality in a church group. 

What can be said of your Meeting? Does its program include a vari
ety of activities for children, for young people, for young adults and their 
families, and for older people? Do you worship together, study together, 
work together, play together, and eat together? 
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One easy and fairly reliable gauge of a Meeting's vitality is the use 
which is made of the Meeting House. If it is used only on Sunday morn
ing, it may be doing an effective job, but if it is used throughout the week, 
the chances are better that it is really serving its membership and the 
wider community effectively. 

In this respect the larger Meetings, and those with paid leadership are 
likely to be doing a better job than the smaller groups of Friends. This 
is a problem which will be explored further in the section on leadership. 
This is not the only factor, but it is an important one. 

4 . Wide Participation and Shared Leadership. A broad and diversi
fied program in a Friends Meeting should mean wide participation and 
shared leadership on the part of its members and attenders. By becoming 
involved in the varied activities of the group, many people will develop a 
feeling of "belonging" and will identify themselves with the Meeting spirit
ually and organizationally. When many persons can speak of the Meet
ing as "our Meeting," real progress toward a vital group has been attained. 

Such wide participation should apply also to the committee system. 
The Society of Friends is primarily a lay movement and the cominittee 
system is one way in which widespread lay participation is promoted. Com
mittees may be small in number in order to function better. All members 
or almost all members should serve on some committee, with rotation of 
membership provided for in order to involve new persons each year and 
in order to inject fresh thinking and approaches. Committees should also 
include younger people so that their ideas may he included and so that 
they can be encouraged to think of the Meeting as theirs, too. 

In any group there will be outstanding Friends or " weighty" Friends, 
but these persons should not dominate. This is true of all types of Meet
ings. In a pastoral Meeting there is sometimes the danger of the pastor's 
"running" most, if not all, of the activities of the church; in the non
pastoral Meeting there is often one person who is to all intents and pur· 
poses a "pastor" and there is the similar danger that he or she will domi
nate. In other places it is likely to be one family or one clique. Fortu
nately there are many Meetings of all kinds in which the leadership is 
shared. Such Meetings come close to the attainment of this fourth mark 
of a vital group. · 

Even in the programmed Meeting, some pastors are findin g it possi

ble to encourage shared leadership. It may be that members of the Pastoral 
Committee sit in front of the Meeting and take some part in the service. 
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It may be that there is a period of silence in which members are encouraged 
to participate vocally. Or it may be that the Meeting does not always im
port a speaker when the pastor takes a vacation or is away on Sunday 
fo r other reasons. His place may then be taken by a member of the Meet
ing or a group of members. This is an encouraging development in shared 
leadership among pastoral Friends. 

Among non-pastoral Friends there is a noticeable trend towards some 
paid leadership, usually a secretary of the Meeting. In an active Meeting 
this may be essential. As Rufus Jones wrote in his statement on "The 
Vital Cell," " In larger Meetings a secretary to the Meeting will be a source 
of strength and efficiency, and, if my proposal ... for local service work 
should come to fruition, a secretary would be almost essential for the 
foller life of the Meeting, and especially for the leadership among the 
youth of the Meeting." There is much to ponder in this statement of this 
much.beloved and experienced Friend. 

What can be said about your Meeting in regard to wide participation 
and shared leadership? Have you ever examined the committee structure 
to see how much of an interlocking directorate there is? Have you probed 
ways and means of involving more of the membership in the Meeting for 
Business and in the other activities of the group? Do you have a varied 
enough program that all ages are involved? Are you dominated by your 
pastor or some "weighty Friend" or a family or clique? Let us hope that 
you are widening the base each year of the participation of members and 
attenders in the work of your group. 

5. A Stimulating Ministry and Spirit of Outreach. Several years ago 
John Wilhelm Rowntree wrote that "the state of our Meetings generally 
justifies the belief that our greatest outward need is a ministry-fearless 
and direct- able to deal with life in its various aspects, and presenting in 
fresh and modern terms, and with prophetic power, the message of Jesus 
to the men of today. If our Meetings were what they ought to be, we 
should rear among our young i:nen and women a band of preachers not 
afraid of open·air testimony, but fired once more with apostolic zeal." 

Is this true of your Meeting-this lack of an adequate ministry? The 
answer is probably "Yes," for the greatest need of the Society of Friends 
today as in Rowntree's time is for several score of ministers convinced 
of the need for Christ's message in this critical hour, clear as to God's 
guidance in their own lives, conscious of the host of people around the 
world ready to be gathered together in a new Crusade for Christ, concerned 
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that they understand and love all God's children, and capable of expressing 
Christ's message for today in simple, concise, warm, challenging, personal 
language. 

This is true among all groups of Friends-pastoral and non-pastoral, 
conservative and progressive-whatever labels we attach to our unfortu
nate divisions. Pastoral Meetings report a dangerous dearth of such pas
tors; non-pastoral Meetings report a desperate need for inspired ministers. 

No matter what type of Meeting you attend, it needs ministers. And 
as Neave Brayshaw so pointedly expressed it, "The expression 'the gift of 
the ministry' may slide into an excuse for shirking if we forget that it is 
a gift for which search is made, yea coveted earnestly." A little later he 
asked the serching question which Friends everywhere should ask, "Have 
you ever coveted it earnestly, or is it a gift which you fervently trust will 
never be bestowed on you?" 

Coupled with the need for a stimulating ministry in a Meeting is th .. 
need for a spirit of evangelism or outreach. The average Meeting is con
cerned chiefly with survival; the vital Meeting is concerned primarily with 
enlarged service. Every vital Friends group is active in its care of resi
dent and non-resident members and in its attempts to reach others who 
would be sympathetic to Friends principles and practices. 

Provision needs to be made for visitation, whether by the pastor, 
and/ or the members of the Meeting on Ministry and Counsel, or others. 
Most active groups have a News Letter for non-resident members and/ or 
for resident members. Some of the alert groups keep in touch with real 
estate people to know who is moving into a community. Many Meetings 
publish notices in local newspapers and in Quaker publications. A few 
Meetings inform college Meetings or other groups of Friends of the trans
fer of their members or attenders into a new area . 

Some Meetings conduct forums or special meetings on Quakerism as 
a means of interesting seekers in their communities. A few make some 
carefully chosen literature on Friends available through local libraries and 
occasionally even more public places. More and more Meetings have a 
literature table in some easily accessible spot in the Meeting House. 

Many of the more evangelical Meetings hold revival services, hut 
there seems to be less reliance upon this as the chief means of outreach 
among an increasingly large group of Friends. Alert groups know that 

where such Meetings are held, they must also provide for continuous 
follow-up. 
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Is your Meeting concerned about evangelism? Is it sure enough that 
it has a message that it is eager to share it with others? Have you de
veloped a wide program of contact with seekers and scrutinized your pres
ent methods? Are you open to experimentation? 

6 . A Broad Educational Program. Closely linked to the last two 
topics is the need for a broad educational program. In most places the 
Sunday School or First Day School is the core of such a program, hut this 
should not be the sole activity. 

Many silent Meetings have developed forums either before or after 
Meeting and in many places they have proved very effective in the educa
tional program of the group. The topics vary, but there is usually con
centration upon one subject for a period of four to twelve weeks. Some
times the topic is social or economic in nature, sometimes historical, some
times biographical. Occasionally a book is read and reviewed, with a 
chapter studied each Sunday. In some instances the leadership remains the 
same over a series of Sundays; in other instances the leadership is ro
tated more often. 

In a few pastoral Meetings the mid-week Meeting is devoted to a 
similar tyre of program or the Sunday evening Meeting is conducted along 
these lines. 

In a vital Meeting there is provision for a study program on the 
Bible, Friends history, the application of Quaker belief to current prob
lems, and allied topics. Such a program is essential to the growth of the 
members of any Friends Meeting. 

Training in worship is another aspect of such an educational pro
gram, particularl y where there are new Friends or younger Friends wor
shipping on the basis of silence. 

How effective is your Meeting's educational program? Are its leaders 
trained in educational techniques as well as being devoted persons? Is 
there provision for study of the Bible and Friends principles and current 
problems or is it a one-dimensional program ? 

7. Fellowship in Work and Recreation. A well rounded program of a 
Quaker group should include opportunities for members and attenders 
to work and play together as well as worship, study, and conduct the busi
ness of the Meeting in common. 

Redecorating the church, helping to build a parsonage or addition 
to the Meeting House, preparing bundles for the American Friends Service 
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Committee, tending the land known as God's Acre are only a few of the 
ways in which active Meetings are working in groups on common enter
prises in widely different types of Friends Meetings today. And in such 
work Quakers here and there are developing a group spirit which is com· 
mendable and essential to an alert Meeting. 

Quakers of all kinds are also learning again the importance of the 
common meal and of play ing together. The Thanksgiving dinner, the New 
Year's breakfast and sunrise service, the mon thly meeting supper and 
business meeting, and the Sunday School social are times of fellowship 
and usually bring enrichment to their participants. In inany ways the 
Meeting is an enlarged family and two of the most important aspects of 
family living are eating and playing together. 

Singing together is another way of developing group spirit. Here the 
pastoral Friends have found a common bond which most other Friends 
do not have. One wonders why silent Meeting Friends could not come 
together at least occasionally for an evening of congregational singing, 
even though they do not wish to incorporate this in their Meetings for 
Worship. 

Does your Meeting have fun together ? Is joy a part of your group 
life? Or is the Meeting House only associated with the more sober aspects 
of life? 

8. Enriching Contacts with Other Groups. The Meeting which is iso
lated from other Quaker groups or isolates itself from like-minded bodies 
oi seekers lacks the enrichment which comes from exchange and inter
change. Some Meetings are for tunately situated so that they are in con· 
stant contact with visiting Friends from abroad and with travellers from 
American Quakerdom. More Meetings could cultivate such contacts through 
their own invitation, through getting in touch with the Yearly Meeting 
secretary, or through such a group as the Fellowship Council. 

One of the tragedies of American Quakerism was the isolation of 
Meetings on the frontier. With modern means of transportation, such 
isolation is no longer necessary. A new concern for intervisitation has 
arisen and it augurs well for the Society of Friends of the future. Every 
Meeting needs the fresh message which an outsider can often bring and 
the exchange of experiences which visitation in the home, a study group 
with an outside leader, or even a sermon or forum talk by a visitor affords. 

The vital Friends Meeting is not only eager for such contacts, but 
cultivates them. Does your Meeting have such association with other 
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groups of Friends not only through the Quarterly and Yearly Meeting 
sessions, but through visitations of Friends from beyond your immediate 
area? Are you cultivating such contacts? Or are you basking in what you 
believe is splendid isolation? 

The vital Friends Meeting likewise associates with other groups of 
Christians, with members of other religious fellowships, and with organi
zations interested in personal and community betterment. This may mean 
that the Meeting House is used by other groups regularly or on special 
occasions. It may mean that special programs are conducted in the Meet· 
ing by groups interested in rural life, in cooperatives, in temperance, or 
in world affairs. 

How does your Meeting rate on these contacts with like-minded 
groups? Is it known for its cooperativeness or its insularity? 

9 . Pride in Past Achievements and a Pioneering Spirit. A Meeting 
with a long history and a glorious one should be proud of its past. It 
should honor those who have gone before, whether they were the fi rst 
persons to protest publicly against the existence of slavery or to take part 
in the underground railroad, whether they established the first academy 
in their area or started the first public school in that vicinity, whether 
they inaugurated the one-price system or founded the first consumers' co
operative. 

But no Meeting ought to have its eyes on the past and forget to shift 
them to the present or the future. 

Every Meeting should have an experimental frame of mind. It 
should accept change as inevitable, even welcome change,-and adjust to 
it. 1£ Friends do not attend monthly meeting in the middle of the week, 
perhaps it should be changed to Sunday. 1£ the Meeting needs more time 
for pastoral work but does not want to employ a pastor, it might consider 
hiring a secretary. If it finds that the community needs a marriage clinic 
or psychiatric counselling and it can provide such services better than any 
other group, it might pioneer in such a venture. If it discovers that it can
not adequately pay for a pastor, but needs such leadership, it should in
vestigate the possibilities of purchasing a small farm as a part of the 
maintenance of the minister. If the young people of the community need 
recreational facilities in the home town, it should develop a concern to 
see to it that such facilities are provided, possibly in the Meeting basement 
or on the Meeting grounds. 
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One of the marks of a truly vital Friends Meeting is its willingness 
to adventure. Is your Meeting in such a mood? What are some of the 
activities which it is now sponsoring which might be classified under such 
a category? If it is not pioneering, what are some of the concerns it might 
well develop? The more Meetings which cultivate their pioneering spirit, 
the healthier a Society of Friends we will have. 

IO. Adequate Facilities and Finances. In order to carry out the type 
of broad, active program which has been outlined in the foregoing pages, 
a vital Friends Meeting needs an adequate plant and adequate finances. 
Here and there vital cells exist which are not housed in their own Meeting 
House, but the testimony of almost all such groups is that they would profit 
as a group if they could have some place which they could call their own. 
The Meeting family needs the sense of permanence which a family has 
when it has its own house and grounds and takes pride in its home. 

A Friends Meeting House should certainly reflect the tradition of 
Friends in simplicity of architecture. There is beauty in the best of the 
historic Quaker Meeting Houses and this style can be adapted very well 
to the wider uses of a modern Meeting or Church. 

Considering the type of program which has been outlined above, al
most any Friends Meeting today should have a simple, restful room for 
worship and it should have adequate classroom space for study groups, 
Sunday School or First Day School classes, and other club activities. It 
should have a large room for social affairs and Meeting suppers as well 
as for recreation, preferably with a large fireplace to provide some of the 
atmosphere of a home. If possible, it should have grounds around it 
which may be used for recreational purposes as well as for beauty. If pos
sible, there should be a library or reading room, and if that is not possible, 
a library corner in an accessible place. With the increasing emphasis upon 
audio-visual education, it should be equipped for such work. These are 
essentials; there are other facilities which different Meetings will want and 
need to carry on a well-rounded program. 

It should be obvious that a program of the kind which we have out
lined cannot be carried on without adequately trained personnel and 
finances. Generous giving, sacrificial giving is one of the marks of a con
cerned Friend-and any vital Meeting should be full of such persons. 

In surveying your Meeting's facilities and finances, how do you rate? 
What are the next steps to improve its facilities and its finances? In this 
respect is yours a vital Friends Meeting? 
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Conclusion 

When we compare most of our Meetings today with such an ideal of 
a vital Friends Meeting, they fall far short of the desired goal. But there 
are many Meetings which would rate high in any reasonable rating on 
lhis ten point scale. There are vital Friends Meetings in every Yearly 
Meeting, in rural areas, in small towns, and in large cities. Basically they 
are Meetings where there is a large percentage of persons for whom the 
Meeting group is their larger family , with whom they share in worship, 
study, work, and play. They are members one of another, small societies 
of friends, fellowships of Quaker seekers. May your Meeting grow into a 
vital Friends Meeting if it falls far short of this ideal now, and may it grow 
into an even more vital cell of Christianity if it is already an active, effec
tive Quaker group. 
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Going to Meeting 

Learning to worship in silence is very much like learning to swim. 
Some people need no instruction. They grasp intuitively the art of silent 
worship. As soon as they enter the silence they sense what to do. They 
relax physically, stretch themselves out spiritually, and feel the power in 
and around them. They revel in their experience of group meditation and 
come out of the meeting for worship spiritually refreshed-better able to 
live truly Christian lives. 

Others have more difficulty in learning to worship in this way. They 
seem to fight the silence as an inexperienced swimmer fights the sea. They 
feel as if they had been carried out to where the water is deepest and then 
thrown overboard without any idea what to do. Only the handshake at 
the close of meeting saves them from "drowning" in the silence. 

These people need some simple suggestions for worshipping in silence 
just as the swimmer is taught some of the simple techniques for swimming. 
If you are one of these people, perhaps the following comments will help 
you in making the most of the meeting for worship. 

Many people find it helpful to read something of a devotional nature 
before going to Meeting. They may read a poem, an essay, a story, or a 
section of the Bible. Perhaps they have their own notebook of favorite 
quotations which they pick up and glance through. Others find it helpful 
to take a walk outdoors when weather permits, feeling that this helps them 
physically, mentally, and emotionally to prepare for a period of silent 
meditation. Then as they enter the room where they are to worship they 
are already partially prepared for that experience. As the expert diver con· 
siders his approach on the springboard a part of the dive, so these wor
shippers consider the moments immediately preceding a meeting a part of 
their worship. 

After taking their seats quietly and reverently, most persons find it 
important to make themselves comfortable physically. They become re
laxed in order that they may forget their physical beings and concentrate 
upon their spiritual selves. Many bow their heads and close their eyes so 
that they may shut out the outside world and concentrate upon the world 
within themselves. As the swimmer finds it easier to progress if his body 
is completely in the water, so the worshipper finds it easier to progress if 
his mind and body have cast off the outer world and he is completely sur
rounded by silence. 
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Individuals differ as much in the way they use the silence as swimmers 
do in tlie strokes they employ. In both cases the more advanced person 
has a variety of methods which he can use interchangeably without much 
thought as to what he is doing. Some people find it helpful to repeat a 
prayer at the beginning of their silent devotions. It may be the words of 
someone else, like the famous lines of Edwin Hatch: 

Breathe on me, Breath of God, 
Till I am wholly Thine, 

Till all this earthly part of me 
Glows with Thy fire divine. 

Or it may be a simple petition of one's own phrasin~"Be Thou with me 
and help me in the period ahead." It may be the familiar words of the 
Lord's Prayer, or for non-Friends the Apostles' Creed or some other part 
of the church liturgy. 

The worshipper is now alone with God. In the intimacy of silence he 
can think back over the past week or day and be thankful for those pa1ts 
of it which have been worth while and worthy of him at his best, and he 
can be penitent for those parts which have been worthless and unworthy of 
him. He can plan ahead for the day or week or longer period to come, 
asking for help in choosing the right course and in living up to the highest 
and finest which he knows. He can talk over with God his relations with 
each of his classmates, his family, his friends, his teachers, and others 
whom he meets in the trolley or bus, at the store or elsewhere. 

As he becomes more adept as a worshipper he can venture out into 
deeper water farther from home, thinking over his relation to others at 
home and abroad with whom he is not so well or not at all acquainted
the Negro, the Oriental, the immigrant, the sharecropper, the slum dweller, 
the employer and the employee-asking that he may help to create God's 
kingdom here on earth, a kingdom in which these men and women and 
children will fully share. 

The worshipper may find his meditation more fruitful if at times he 
thinks about some topic such as justice, love, faith, or prayer. Just what, 
he will ask, do these mean to me now and what could they inean to me? 
And he will seek to answer such questions for himself in relation to his 
daily life with and for others. 

Or he may attempt to ferret out the true meaning of a hymn he has 
heard or a play he has read. Songs like Whittier's "Dear Lord and Father 
of Mankind" and Ralph Harlow's "O Young and Fearless Prophet" or 
plays like Marc Connelly's "Green Pastures" and Hendrik Ibsen's "Enemy 
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of the People" are filled with meaning for the person who would pause 
long enough to meditate upon them. 

Oftentimes the recollection of experiences which have raised the level 
of the worshipper's life at some time in the past can be helpful in one's 
meditation upon the present and future. To discover what qualities there 
were in a person whom he admired or a book he enjoyed or a beautiful 
scene he saw, and to pray for those qualities in his own life, can bring 
added joy and power during the meeting and after it is over. 

As one ineditates and prays he should remember that worship is the 
meeting of God and man and it should be a conversation, not a monologue. 
In the silence one discovers that God, too, speaks if we are still and listen 
to Him. Just as He has spoken to people of all ages and classes and nations 
in the past, so He speaks to us today, telling us wherein our lives approach 
the ideal as exemplified by Christ, wherein they fail to approximate that 
ideal, and how we can find the sources of spiritual power for Christian 
living today. When one has had the experience of hearing God speak, he 
has passed from the outer courts of the temple of worship, has pushed 
aside the curtain, and entered into the Holy of Holies. This is the height 
of spiritual experience, but a height which everyone can attain. 

In any group of worshippers there are likely to be those whose years 
of practice in feeling the presence of an Unseen Spirit make them better 
spiritual swimmers. Often they are older people with a rich experience 
of life behind them. Sometimes they are younger people who seem to 
grasp quickly and easily the meaning of silent worship. When they feel 
strongly that God wants to use them to speak to the group, they are under 
a co.mpulsion to speak and should do so. Whether the phrasing of the 
message is perfect matters little. It is the message that counts. Since God 
speaks to everyone who listens, it is to be expected that He should speak 
through every worshipper at one time or another. The ministry in a 
Friends Meeting is based on the assumption that everyone is a minister 
rather than that one person occupies that position. 

There does not have to be speaking, however, for a Meeting to be 
a worth while occasion. A Meeting should not be judged by who speaks or 
how many people speak or even completely by what they say. It should be 
judged most by the spirit in which people worship, silently or vocally, and 
by what that experience does to the daily lives of those who thus come 
together. 

When someone speaks or prays aloud, the other worshippers must 
decide for themselves whether they will listen or not. If they are already 
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having a rich personal experience in worship they may continue without 
in any way disturbing the person speaking or praying. Usually the entire 
group pauses in its individual meditations to hear the special message 
which is being given. Often the worshipper will find that the thought of 
the speaker is similar to or the same as the thought which he himself has 
had . This similarity or unity of thought in a group often occurs when an 
entire assembly is worshipping deeply together. It is a moving experience. 

In any meeting for worship there will be disturbances, too. A moth 
will get caught in the window and frantically beat his wings, a fellow wor
shipper will become restless and thoughtless of others, a noise from out
side will break the silence. These can be used a the swimmer uses the 
time when he floats along on his back. They can be occasional breaks in 
the slow, steady flow of silence. And by thinking about them and praying 
about them these so-called disturbances can become an integral part of 
the worship. The moth has much to teach human beings, the restless wor
shipper can be an object of special concern, and the noise of a car or train 
or whistle can be quite symbolic. 

People sometimes ask why they should worship in a group instead of 
worshipping alone. It is not a question of one or the other. Both are 
necessary to the person who would become a fully developed Christian. In 
group worship one feels the companionship of other spiritual seekers and 
is strengthened in his own search by their companionship. In group ex
perience one is often helped by the spoken words of others. And in group 
meditation at its best the sensitivity of each worshipper to the spirit of 
God somehow seems to be heightened by the experience of being together. 

Occasionally people go to Meeting and do not seem to find silent 
worship meaningful. They either do not return or they go back with the 
feeling that they will not find the time spent there helpful. They fail to 
realize that even those who swim easily when they first venture into the 
water spend long hours of practice in perfecting the art, and that those 
who find it more difficult the first time eventually learn to swim after they 
have spent time and energy in the learning process. So it is with the silent 
worshipper. Even if he has grasped quickly and easily this art, he will 
want to spend hours of practice in perfecting it. And if he has had dif
ficulty at first in getting the most good from hi meditation, he can with 
practice find it a helpful experience. In matters of the spirit, exercise is 
just as important as in matters of the body. In this re pect the daily prac
tice of individual or family worship is extremely helpful , just as daily 
practice at swimming is important to the champion swimmer. 
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When the swimmer glides along in the water without worrying about 
when and how he is going to breathe or when and how he is going to use 
his arms or legs, he really begins to enjoy swimming. Similarly with the 
worshipper. When he begins to sit in silence and to worship spontaneously 
without thinking about the next steps in his meditations, he begins to 
enjoy the silence and to derive real satisfaction from it. He feels the power 
in and around him and is helped by it. Then he begins to be a different 
person. His life becomes changed. He becomes a dynamic, joyous Chris
tian. 

Throughout any period of worship it is well to bear in mind the 
thought expressed so beautifully by the English painter, J. Doyle Penrose, 
in the painting known as "The Presence in the Midst." In it he portrays 
a Quaker Meeting of the early days with the men in their broad-brimmed 
hats on one side of the meeting house and the women in their plain bon
nets on the other. Through the lattice window between the facing benches 
streams the sunlight. In the sunlight appears a figure in dim outline, sig
nifying the Spirit of Christ in their midst. In every meeting for worship 
that Spirit is there for those who would have spiritual communion with 
Him. 
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Developing Silent Worshippers 

One of the glaring weaknesses in the Society of Friends today is its 
failure to train its young people in the art of silent worship. A study of 
the attendance of young Friends at meetings for worship or an objective 
appraisal of the effectiveness of the Meeting in most Friends Schools would 
verify this statement. Because silent worship never becomes meaningful 
to them, a large percentage of birthright Friends become infrequent at
tenders at meeting or ineffective worshippers if they do come. Likewise, 
a large number of young people in Friends Schools find Meetings for 
Worship of little value, and many are lost to the Society of Friends be
cause they have not been helped in their appreciation of silent, group 
communion with God. The scarcity of young men and women brought up 
in the Society of Friends who are beginning now to share in the vocal 
ministry is also due in large part to a lack of intellectual and emotional 
understanding of silent worship as well as lack of continuous practice in 
its use. 

This concern for training young people in silent worship is frequently 
expressed at conferences and committee meetings, in faculty groups and 
in Friends Schools. A large number of those present in such discussions 
are likely to be persons who have grasped intuitively the meaning of 
silence and assume that others do, too. Or with advancing years and spir
itual maturity they forget the travail of body and spirit through which 
they passed to reach their present state of appreciative use of silence. A 
few believe that people should not be encouraged to continue going to 
Meeting if they do not quickly feel the value of silence. Still others are so 
habituated to the present form of the Meeting for adults that they view 
with alarm any deviation from that accepted pattern in meetings for 
younger people. Some say that silent worship is so demanding that onlv 
adults can be expected to use it. 

All these reactions have combined to prevent thought and experimen
tation regarding young people in silent worship. The writer feels strongly 
that the Meeting could be a real force in the lives of far more people if 
such thought and experimentation were made. 

There are, of course, a few for whom worship in silence is the most 
satisfying and strengthening kind of worship from their very first experi
ence in it. These persons are peculiarly sensitive to silence. Sometimes 
they are old, sometimes young; chronological age is not the determining 
factor. For them little explanation or experimentation in such worship 
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is needed. A large number, however, find silent worship extremely diffi
cult and demanding, if not altogether baffling at first. Many of them could 
grow in its use if they were aware of its meaning and nurtured properly 
in its practice. This is true of persons of all ages, but particularly true 
of young people. To them silence seems the opposite of the physical ac
tivity which they enjoy so much and by which so many of them judge 
the worthwhileness of other phases of their lives. Their storehouse of 
experiences, knowledge of the Bible and other religious writings or poetry 
and drama is easily depleted. All too often they have been brought up 
to look upon prayer as a superstition. The ministry is by adults and for 
adults. And besides, no one ever really helped them to understand the 
meaning of silent worship. Going to Meeting to such persons is a mean
ingless rather than a meaningful experience. 

What can be done to help young people to tap the springs of living 
water which are made available in silence? The following suggestions 
are made in an attempt to answer that question. They have been tried 
in one place or another with young people worshipping together in silence 
-in schools, Civilian Public Service camps, Young Friends conferences, 
and colleges. 

(1) It seems highly important that the meaning of a Quaker Meet· 
ing be presented to young people from time to time either vocally or in 
written form or both. It also seems wise to arrange a time when the group 
or groups in which this is done are small enough and informal enough to 
permit discussion of experiences, attitudes, and methods of worship. If 
different individuals are used as leaders in successive meetings, various 
experiences and emphases will be shared and more individuals will be 
stimulated to think about the meaning of silent worship in terms which 
young people can understand. Occasionally a group of students can do this 
more effectively than adults. The singling out of one student or young 
member for the leadership of such a discussion seems inadvisable. 

There are many times when a faculty member or an overseer or par
ent could profitably use a written explanation of silent worship. When a 
question arises in the home or school, or when someone has been unable 
to attend a group discussion on this topic, such a pamphlet would be use
ful. There are advantages, too, in a young person having his own personal 
copy of such a statement. So far as the writer knows, there is nothing yet 
available along this line except the writings of E. Vesta Haines for ele
mentary school age children and the writer's recent article, "Going to 
Meeting," written for high school age boys and girls. Douglas Steere's 
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pamphlet on the "Quaker Meeting," Thomas Kelly's account of "The 
Gathered Meeting," and the chapter on "Group Meditation" in Hornell 
Hart's Living Religion could be used by mature students as could the 
account in William Comfort's book Just Among Friends. 

(2) Members and attenders at Friends Meetings should likewise know 
a great deal about prayer. Silent worship at its best is a period of prayer. 
Because of the trend of the times outside and inside the Society of Friends, 
many children have no idea of what is meant by prayer. They have felt 
its power only occasionally and then without realizing that they were en
gaging in what is called prayer. Few young people will fail to be impressed 
by the statement of Dr. Alexis Carrel in the March, 1941, Reader's Digest 
under the title "Prayer Is Power." Reprints of such a document might 
well be used in Meetings and schools with real effect. Fosdick's Meaning 
Of Prayer appeals to some high school students, and Douglas Steere's small 
book on Prayer And Worship and Muriel Lester's pamphlet on Ways of 
Praying could be used with value to some. 

For those who find it difficult to plunge immediately into the silence, 
certain helps have proved stimulating. They should be used, however, 
as a swimmer uses water wings-as temporary rather than permanent aids. 
Otherwise the beginner in silence is retarded rather than helped in his 
worship. He is likely to become permanently dependent on these aids if 
not cautious in their use. 

( 3) In some Meetings, particularly in schools, music has been used 
at the beginning of the period of silent devotion to help create the mood 
for worship. In such cases the music should be good, preferably carefully 
selected recordings. Organ and symphony orchestra music has been used 
with marked success. The words as well as the music of the Negro spirit
uals sung by Roland Hayes or Marian Anderson or the Fisk Jubilee Singers 
have been most helpful in experiments of this kind. Not having the music 
visible tends to focus the thought and emotion of the worshipper on the 
mood of the music or the words rather than on the artists. In other Meet
ings the group singing of a particularly worshipful hymn has aided some 
searchers in their quest of God in the silence. 

( 4) Similarly a work of art placed at the entrance or in the front 
of the Meeting room is likely to help many make their meditation more 
purposeful. Diirer's "Praying Hands," Michelangelo's "Jeremiah," Pen
rose's "Presence in the Midst," and the various concepts of Christ's life 
done by Chinese artists picturing him as a fellow Chinese are the type of 
picture which can help create a mood for meditation. 
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For such an experiment the group must almost of necessity be small 
because of the difficulty of finding suitable large reproductions. The flash
ing of such a picture onto a screen for the first few minutes of Meeting 
is perhaps the only way of producing such an experience in a larger group. 
The pictures must be selected with extreme care since the theological con
cepts and portrayals of religious themes by most artists do not appeal 
to the average young person. 

A piece of sculpture might be siinilarly helpful, although the writer 
knows of no place where such a method has been employed. 

( 5) Many adults find the reading of the Bible or other devotional 
or even secular literature before meeting provocative of thought. Several 
Friends Schools encourage some such reading before Meeting, but usually 
there is a recess or brief intermission before Meeting starts and much of 
the effect of the reading is lost. The reading of very short -passages from 
a modern translation of the Bible or the reading of a poem or brief inspira
tional passage at the outset of Meeting can be inspiring to worship. Often 
the younger members rather than the adults can do this reading most 
effectively. 

A variation of that method is the mimeographing of a sheet of inspira· 
tional quotations focused on one general thought such as faith, friend
ship, service or God. These sheets can then be placed on the seats before 
a group enters the Meeting room, or they may be passed out to those who 
want them as they enter Meeting. In the C.P .S. meditation period a card 
containing a single quotation was occasionally placed on the chairs before 
Meeting, to be used or not as the worshipper himself decided. 

Material for such "Thoughts for Meditation" may be found in 
books like The Inner Light: A Devotional Anthology (Series 1 and 2), 
Kirby Page's Living Creatively, Living PrayerfuUy, or Living Tri
umphantly, and in Jack Hoyland's Prayers For Christian Youth. The cover 
of the Friends Intelligencer is a rich mine for such thoughts. 

( 6) Friends have learned through years of experience that the size 
of a meeting definitely affects the spirit of worship. The smaller group of 
twenty-five to fifty persons almost always develops a solidarity and sense 
of worship which a larger group seldom achieves. Individual responsibil
ity in the smaller group is greater, too, in the spoken ministry. Yet when 
it comes to most school Meetings, a large number of young people are 
herded together in one large room. If it is hard for adults to sense the 
spirit of worship in larger groups or to minister vocally in such large 
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assemblages, how much harder it is for these less experienced worshippers 

and speakers. 

In some schools smaller groups meet from time to time. It might 
be well for some school or schools to experiment over an extended period 
with small group Meetings, rotating a part of the membership each time, 
and trying small groups of the same persons for such a period in order 
to see which of these methods is most effective. Such groups inight study 
the ideal of silent worship and experiment together in various methods of 
helping their own devotions. 

(7) Oftentimes opportunities for really moving Meetings are neg
lected because the scheduled time for Meeting in the school program has 
not been reached. Such an example of a good meeting at an irregular time 
is described in a letter from a teacher in a Friends School to this writer. 
He writes, "We held an Armistice Day session for the seniors. They read 
part of 'In Time to Come,' the play about the Peace Conference at Ver
sailles which draws a parallel about the attitude of Wilson, Clemenceau, 
Lloyd George and the peace that will be made after this war. They also 
read a scene from 'Bury the Dead' and some appropriate poetry. Then 
right in class we held a Quaker Meeting for thirty minutes and it was the 
most thrilling thing I have ever seen happen in any classroom. About 
twelve of the kids spoke .... " To the spiritually sensitive teacher or par
ent such Meetings could happen far more often than they do. They may 
be planned in part by providing the proper setting or they may not be 
prepared consciously at all. 

(8) It seems important to point out that novices in the art of silent 
worship find the place where Meeting is held important in creating the 
proper atmosphere for worship. Many Friends Meetings and schools could 
make much more use than they do of their beautiful grounds. It is sig
nificant that some of the best Meetings for worship experienced by Young 
Friends are those held in some choice spot outdoors in Young Friends 
Conferences. The experience of attending Meetings steeped in tradition 
or beautiful in their location is one of those emotional factors in worship 
which are all too often forgotten. In at least one day school certain 
teachers have invited groups of students to attend Sunday Meeting with 
them and spend the rest of the day in their home. Where this involves 
no feeling of compulsion to accept the invitation, it has been a most valu
able experience for all those concerned. 

Many of these suggestions apply best to Friends Schools but they can 
be adapted by local Meetings or groups of Meetings, especially the new 
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groups scattered across the United States. Most of the methods have been 
used with smaller children, but it is assumed that by the time students 
reach high school they need no aids. This is certainly not the case. Those 
who have entered a Friends School without any experience of silent wor
ship certainly need it, and children from Friendly backgrounds usually 
need such training, too. Even those who may have been trained in such 
worship in their early school and Meeting years need continual nurture 
along these li.nes, even if less frequently than those who are newer to such 
experiences. 

The writer in no way wishes to challenge the beauty and power o~ 
silence as the basis of worship. These suggestions are made in the hope 
that many more may enjoy the same fruits of silence which so many of us 
have experienced. Should they prove harmful rather than helpful in 
achieving such a purpose, the experiments should cease and cease imme
diately. But it is hoped that they may help young people to appreciate the 
precious communion of silent group worship. 
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The Quaker Meeting for Business 

Many persons outside the Society of Friends have recently "discov
ered" the Quaker Meeting for business and have been intrigued by its 
methods. Stuart Chase has devoted a full chapter in his recent book Roads 
to Agreement to the Quaker monthly meeting and Morris Llewellyn Cooke 
wrote an article quite recently for the New York Times Magazine Section 
on the Quaker way of doing business. 

These and other persons interested in the practical application of 
democracy are searching for improved methods and techniques. In the 
Quaker meeting for business they have found something which strikes 
them as unusual and full of promise for other groups. 

Perhaps we who are Quakers need to review from time to time the 
meaning of this phase of our Society. We may need to remind ourselves 
of its importance and methods. We may need to re-evaluate our own prac
tices in committees and in monthly meetings as they relate to the Quaker 
way of doing business. We may need to re-educate ourselves and others 
on this aspect of Quakerism. Perhaps we have taken our meeting for busi
ness too much for granted. 

If the Quaker meeting for worship is one of the unique contributions 
of Friends to Christendom, the Quaker meeting for business is the other. 
Both are direct outcomes of the belief of Friends in Divine Guidance. If 
God speaks to men and women in periods of worship and helps them to 
find their proper orientation to life, He also speaks to men and women 
in periods of business and helps them to find the proper decisions for in
dividuals and groups. This concept of Guidance is fundamental to an 
understanding of the business meeting. This idea is basic in the conduct 
of Quaker affairs. 

Bearing this central concept in mind, let us examme more closely 
some important aspects of the meeting for business. 

1. The Need for An Atmosphere of Worship. A Quaker business 
meeting should always be conducted in an atmosphere of worship. Only 
if such a spirit pervades the group, will this method of doing business 
really work. 

The business meeting should open with a period of silence. If the 
business session follows a meeting for worship, the period of silence may 
be short. But it is important that there be such an introductory period 
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in order that the minds of Friends be cleared of everyday worries and 
cares and a spirit of search for Divine Guidance be developed. 

Such a period of silence can become a ritual. It can become a form. 
It can become a perfunctory procedure, especially if it is too brief. That is 
what happens in far too many Quaker groups. But where it is a real period 
of worship, the minds and souls of Friends are prepared for an unusual 
experience of corporate guidance, of creative group thinking. That is the 
business meeting at its best. 

From the opening period of worship until the closing Minute and brief 
pause at the end, the meeting should move along in a spirit of worship. 
Short periods of silence may be observed throughout the session. Some
times there may be but a moment's silence as the clerk prepares a Minute 
of the group's decision. At other times there may be a longer period of 
worship. Once in a long time there may even be a brief prayer or mes
sage interspersed with the speaking. In former times such messages were 
fairly frequent; today they are far too rare. The atmosphere should be 
unhurried, the participants relaxed. The business should move along effi
ciently on a conveyor belt of silence or float along quietly on a stream of 
silence. 

As George Fox counselled, "Friends are not to meet like a company 
of people about town or parish business ... but to wait upon the Lord." 

Is such an attitude of worship observed in your Meeting for business? 
Does your group practice the Presence in the Midst in monthly meeting 
as well as in meetings for worship? Are your business sessions unhurried, 
the participants relaxed? These are important questions for any Quaker 
group. 

2. The Desirability of Widespread Participation and Live Con· 
cerns. A Quaker meeting for business should also be an inclusive gather
ing. It should be a meeting of the entire group. It should attract all the 
members of the Society who can possibly attend. It should be composed of 
men and women, young people, and children. If the Meeting is to move 
as a united group, it is important that all members of that group share in 
the decisions. 

Ideally, then, the Quaker meeting for business is a rare form of 
democracy. It is not the commonly accepted form of political democracy 
with motions and majority-minority reports, limited to adults. It is not the 
kind of theocracy practiced by some churches. It is a religious democracy 
in which all persons participate. 
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The time for the business meeting needs to be set when as many per
sons as possible can attend. For that reason some Meetings have begun 
to hold their business sessions after Meeting on Sunday. That is advan
tageous for some groups, but it often makes for a hurried period. A few 
Meetings now plan a Sunday dinner together with the meeting for busi
ness in the early afternoon. That tends to combine the commendable prac
tice of a common meal with a more leisurely period of business. Other 
groups have a mid-week supper together, a short period for committees to 
meet, and then the monthly meeting. 

Each group needs to examine this problem of a suitable time for 
the business meeting, bearing in mind the importance of widespread par
ticipation and an unhurried period for transacting the affairs of the group. 

Equally important is the necessity of having enough vital business 
to encourage wide attendance. If the business meeting is limited to the 
perfunctory reports of committees and routine business, Friends should not 
expect a large attendance. But if the routine aspects of the life of the 
Meeting can be kept to a minimum and time zealously guarded for the 
exploration of vital concerns, there is likely to be much more widespread 
participation. 

How does your Meeting rate on these aspects of the business session? 
Does it attract a large proportion of the resident members? Do young 
people and children attend as well as older Friends? Has your Meeting 
found a convenient time for such sessions? Have you experimented with 
a common meal as one part of the life of the group ? Are your monthly 
meetings dealing with live and vital concerns? These, too, are important 
queries for any Quaker group. 

3. The Importance of the Clerk. The central figure in any Quaker 
business meeting is the clerk. He should not be conspicuous. He should 
not direct or dominate the group. He should not force decisions when the 
gathering is not ready to make them. 

Nevertheless, he is the most important person in the business session. 
His job requires special qualifications. He should be a sensitive person, 
a person with rare gifts in helping to create a permissive atmosphere in 
which all persons will want to participate. He should quickly grasp the 
business at hand and be able to draw out varying points of view. He 
should be able to move the meeting along quickly without cutting off im
portant discussion. He should be particularly responsive to the mood of 

[ 70} 



the meeting. In some ways he should be like a piece of litmus paper, re
cording in his own mind and then on paper the feelings of the group. 

At times he may need to have a sense of humor and to use that gift as 
a means of relieving any tensions that may arise. 

Above all, he needs to believe in the principle of Divine Guidance 
and to practice it. 

In most Meetings there is an assistant clerk who records the group 
decisions, but where this is also done by the clerk, he needs the additional 
talent of being able to record quickly and tersely the sense of the meeting. 

This is asking much of a clerk, but there are many individuals serv
ing in that capacity in Meetings across the United States and around the 
world who have all or almost all of these qualities. Many are older, more 
mature Friends. A few are young persons. To watch them in action is to 
realize the potentialities in people. To participate in a business meeting 
under such a clerk is to recognize the possibilities of a Quaker meeting 
for business. 

Does your monthly meeting, quarterly meeting, or yearly meeting 
have such clerks? Do you fully appreciate their work? Do you occa
sionally express your appreciation to them? Has your meeting examined 
its own practices in regard to rotating clerks so that others may develop 
these skills? Since the clerk is so important to a group, great care should 
be exercised in the selection of the person for that post. 

4. The Signifiance of Size. The Quaker meeting for business should 
also be fairly small. Since the aim of the group is to develop a sense of 
belonging on the part of each member and to have all persons share in 
the decisions of the group, the size of the meeting is important. 

The writer does not care to hazard a statement of the maximum size 
which is possible for a monthly meeting, but it is generally agreed that 
groups over 50 or 60 do not develop very easily the characteristics which 
have just been outlined. 

It is true that the Quaker way of doing business is used in yearly 
meeting groups as large as a thousand persons, but there is seldom the 
same feeling of participation in such a large gathering as there is in smaller 
groups. Furthermore, participation in large bodies would not be possible 
were it not for the small monthly meetings which serve as training grounds 
in this procedure. 
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The very small business meeting where only a few members take part 
is probably more detrimental than the large group. In such instances, a 
small group of Friends makes the decisions for the group and tends to 
develop monopolistic control. 

What is the average size of your meeting for business? Is it too large, 
too small? Have you found that size is an important factor? Do your 
members feel that they share in decisions in the monthly meeting? Do 
they have the same feeling in larger bodies? What suggestions do you 
have for handling business in large bodies of Friends so that the same 
spirit exists there as it does in smaller groups? 

5. The Search for Unanimity. Any Minute recording the action of 
a Quaker meeting should be the combined statement of all members of 
the group. It should be a record of a decision on which all can agree. It 
should state the convictions of everyone rather than the views of a majority 
or a minority. More important, such decisions should be as close to the 
Divine Will, speaking through the monthly meeting group, as it is possible 
for human beings to come. 

Such decisions are sometimes difficult to reach. Often times it seems 
that Quaker groups move frightfully slowly. But history has proved over 
and over again that when the decision is one which is made by everyone, 
the group moves forward en masse rather than one group moving ahead 
and other groups remaining behind, with a splintering of the group. 

Occasionally it is necessary for a decision to be made at once and 
before complete agreement is achieved. In such cases, it may be necessary 
for a minority to concede without being completely convinced. Ideally, 
this would never happen; actually, it sometimes does. But such a course 
is a dangerous one, not to be resorted to lightly or often. 

Several factors enter into such a search for unanimity. 

One of these is the spirit of open-mindedness. If Friends enter a busi
ness meeting with their minds completely made up or in a spirit of debate 
or contention, unanimity is not likely to be reached. The period of wor
ship which precedes the business session can help to create an atmosphere 
in which people will search for common ground rather than defending 
their own points of view. But a short period of silence cannot offset years 
of training in seeking one's own way. The search for unanimity in a 
monthly meeting is successful only when the members have practiced for 
many years a seeking attitude, a desire for achieving the common good, 
a spirit of reconciliation. 
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Unanimity is not always easily achieved. There will be times in every 
Friends group when there is disagreement. Sometimes the differences be
tween individuals and groups are deep. Often these differences are based 
on sincere convictions. In instances where there are such disagreements, 
Friends usually use two methods. One of these is the period of silent wait
ing. The clerk may sense a spirit of contention arising or may recognize 
the deep differences which exist in the group. He, or some other member 
of the group, may suggest a period of worship in which Friends strive 
to find their way out of the impasse which they seem to be approaching. 
Many, i:nany times this has resulted in a renewed spirit of cooperation and 
in a solution to the problem at hand. 

At times, however, no agreement seems possible. Friends are not clear 
as to the course to take. In such circumstances it may be necessary to 
resort to postponement. The matter may be referred to a committee for 
further exploration or the topic may be tabled for a period of months or 
even years until the group can move as a united body, until unanimity is 
reached. 

In this search for unanimity in a Quaker business meeting, it is im
portant that the views of all persons be heard. But the expressions of some 
members of the Meeting may be listened to with greater care than the 
words of others. Persons whose spiritual sensitivity is better developed and 
whose wisdom is generally recognized, will be heard with more openness. 
These persons are often referred to as "weighty Fri~nds." In the words 
of Tom Kelly, they are persons "with delicate attunement both to heaven 
and earth." In this respect a Quaker business meeting is different from the 
one vote per person concept of democracy which is practiced by most 
groups in this country. It is another of those characteristics which make 
the Quaker meeting for business a special type of group gathering. 

Those who do not fully appreciate this search for unanimity often 
assume that the end result is one of compromise. This is sometimes true. 
But when a Quaker business meeting is functioning properly, something 
better than compromise results. Howard Brinton has referred to that 
"something" in these words: "The synthesis of a variety of elements is 
often obtained by a kind of cross-fertilization and the final result is not 
therefore, or at least it ought not to be, a compromise. Given time and 
the proper conditions, a group idea, which is not the arithmetical sum 
of individual contributions nor their greatest common divisor, but a new 
creation or mutation, finally evolves." 
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The Discipline of one yearly meeting expresses the same idea in this 
manner: " ... experience has demonstrated that in the united worship and 
activities of a religious group the spiritual discernment is sharpened by 
the stimulus, counsel, and judgment of all, so that the final knowledge or 
decision of the group is usually superior to that of the individual." 

This superior idea, this plus quality, this composite judgment is diffi
cult to describe, but those who have experienced such group decisions can 
testify to its effectiveness. 

Does your Meeting seek for unanimity? Do its members come to the 
business sessions with open-mindedness? Do you practice periods of silent 
waiting and postponement when differences seem difficult or impossible 
to resolve? Have you occasionally experienced the growth of a group 
decision which was superior to any proposals of individuals? If so, your 
Meeting has gone a long way towards becoming a fine exa·mple of the 
Quaker meeting for business. If not, perhaps a study of Quaker group 
techniques would be profitable. 

6. The Necessity of Records. Another feature of the Quaker business 
meeting is the manner of recording the decisions of the group. In most 
organizations, this is done by a secretary, with the records written up 
after the meeting and read at the next business session. In a Quaker meet
ing for business it is the group which makes the decision and in a sense 
it is the group which writes the Minute. 

After a decision is made, the clerk or an assistant clerk, should read 
to the monthly meeting a summary of the discussion and a statement of 
the final result attained. The approval of the group should be obtained 
or changes should be suggested and a revised Minute read to the body. 
In this way the spirit and action of the monthly meeting is recorded and 
approved by everyone at the time when it is made rather than as a i11emory 
of a secretary of what transpired. 

Such records or Minutes are an important part of the records of a 
Meeting. Howard Brinton has referred to them as "both a spiritual diary 

and a chronicle of social action." These Minutes should be carefully pre
served as a part of the Meeting's history. 

The writing of such records requires special skills, but there are many 
clerks and assistant or recording clerks who have developed extraordinary 
skill in writing Minutes. 
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Does your Meeting record its decisions at the time when they are 
made? Does it read the Minutes to the group for their approval? Do a 
large number of persons share in the approval of the Minutes? Do you 
have a clerk who is skilled in this procedure? Do you rotate this office 
every few years in order to develop other persons with this talent and 
in order to share the burden of this post? Do you retain your records in 
a safe place as a part of the history of your Meeting? These, too, seem 
to the writer to be important questions for any Quaker group. 

7. The Use of "Quaker Methods" by Non-Quaker Groups. In the 
beginning of this essay reference was made to the keen interest of some 
non-Friends in this Quaker way of doing business. Several groups have ex
perimented already with many aspects of this procedure, including the 
group which drafted the Acheson-Lilienthal report on atomic energy and 
the President's Water Resources Policy Commission. 

Several of these groups have proved that many parts of the Quaker 
procedure are applicable to non-Quaker groups. But it may be well to 
sound a warning to those who think of the Quaker meeting for business as 
solely or even chiefly based on methods or techniques or skills. Primarily 
and basically the Quaker business meeting is an extension of the Meeting 
for Worship and its so-called "methods" are best applied where there is a 
spirit of worship and a reliance upon Divine Guidance in group affairs. 
It is the spirit in which the meeting for business is conducted rather than 
the skills which makes it unique. Those persons who wish to transfer the 
practices of a religious body to non-religious groups would do well to 
beai: this statement in mind. 

Experimentation with Quaker methods of doing business should be 
encouraged by other groups, but they should be aware of the central con
cepts of a Quaker monthly meeting. 

Conclusion. The Quaker meeting for business is a precious heritage. 
It is one of the unique contributions of early Friends to Christendom. It 
is a rare form of group experience for which we should be extremely grate
ful to our forebears. 

It should be studied by all Friends today and become a part of the 
experience of every Quaker group rather than becoming an heirloom or 
museum piece. It needs to be practiced to be preserved. 
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The Significance of Quaker Service 

All over the world today there are people who are spiritually hungry. 
They have become disillusioned with the world about them and dissatis· 
fied with their own inner lives. They crave spiritual bread, but when they 
have turned to the organized Christian groups for help, they have not 
found that which satisfied their hunger. When they have asked for bread, 
they have received a stone. 

These people crave a religion that is alive, vital, radiant, deep, helpful 
in their everyday living. So far they have not found such a religion exem
plified in those groups which call themselves Christian. 

These people have not given up hope; they are still searching. Their 
search is an indictment of organized Christianity today and a challenge 
to us to re-examine Christ's life to see what parts of His message we have 
failed to grasp. 

Emphasis of Jesus on Service 

One of the most important parts of His message that we have failed 
to understand and apply was His emphasis on service to others in the 
spirit of love. Over and over again Christ emphasized the basic theme of 
service to mankind. To the lawyer who asked the Master what he should 
do to inherit eternal life, Christ replied: 

"Thou shalt love the Lord, thy God with all thy heart, and 
with all thy soul, and with all thy strength, and with all thy mind; 
and thy neighbor as thyself." (Luke 10:27-28) 

I do not mean to minimize the first of the two great commandments, 
but in this instance I am concerned chiefly with the second part-the love 
of one's neighbors-which He included in this terse statement of the es
sence of Christianity. 

When speaking of those who would inherit Christ's kingdom He 
included those who had lived in the spirit of these verses: 

"For I was hungry, and ye gave me to eat; I was thirsty, and 
ye gave me drink; I was a stranger, and ye took me in; naked, and 
ye clothed me; I was sick, and ye visited me; I was in prison, and 
ye came unto me." (Matthew 25:35, 36) 

How can we as Christians read such statements without realizing the 
importance of service in the Christian message? How can we fail to see 
the importance attached to this phase of Christ's life here on earth? Yet 
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we have so often turned from such challenging parts of the Gospels to 
sections which demand less of us as Christians. 

Is it not significant that upon Christ's first public appearance after 
His days on the Mount of Temptation, He entered into the synagogue and 
read from the book of Isaiah that earlier prophet's word on service: 

"The Spirit of the Lord is upon me, because he anointed me to 
preach good tidings to the poor. He hath sent me to proclaim release 
to the captives, and recovering of sight to the blind, to set at liberty 
them that are bruised." (Luke 4:18) 

From that time on Jesus not only preached but lived in the spirit of 
those words. His life was a life not only of words but of deeds. Tersely 
phrased, we can describe His three years of public ministry in the state· 
ment: "And Jesus went about doing good." He ate with the hated pub
licans, He talked with the despised Samaritans, He visited the ostracized 
members of society chained in the mountains because they were "filled 
with demons," as the people explained. He had as His friend a former 
harlot, Mary Magdalene, and a ruler of the Jews, Nicodemus. He served 
all, not those from a selected group. 

He not only talked about service, He demonstrated it. Perhaps no 
picture is more characteristic of Him than the incident at the Lord's 
Supper, when He rose frorn the table, laid aside His garments and took 
a towel and girded Himself and then poured water into a basin and began 
to wash the disciples' feet, and to wipe them with the towel wherewith 
He was girded. 

In His service to mankind Christ demonstrated the difference between 
the Sea of Galilee and the Dead Sea. The water for both of these seas 
comes from the same source, the heights of Hermon and the roots of the 
cedars of Lebanon, but what happens to the water in these two seas is 
absolutely different. As Harry Emerson Fosdick pointed out in his book 
on The Meaning of Service, "The Sea of Galilee makes beauty of it, for 
the Sea of Galilee has an outlet, it gets to give. It gathers in its riches that 
it may pour them out again to fertilize the Jordan plain. But the Dead 
Sea with the same water makes horror; for the Dead Sea has no outlet. 
It gets to keep." 

As followers of the Christ we expect to receive continually, but we 

have not learned to give continually. Hence our Christianity more nearly 
resembles the Dead Sea. We have not learned that the heart of the Chris-
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tian message is, as E. Stanley Jones phrased it in his book Service As An 
Outgrowth of Spiritual Life: "Be Christlike, give thyself." 

Such service, however, must be the outgrowth of a deep inner spiritual 
life. It is important to remember that when Christ laid down the two great 
commandments, He first declared: 

"Thou shalt love the Lord thy God with all thy heart, and with 
all thy soul, and with all thy strength, and with all thy mind." 

Only after He had laid down this first basic principle, did He add

"And thy neighbor as thyself." 

The love of neighbor is the direct outgrowth of the love of God, a 
continuation of the same line and not a parallel one; the new offshoot 
from the same tree, and not a new tree planted alongside the old. Only 
when the trunk of the tree and its root systems is alive and vigorous, will 
new life spring forth. 

One of the main reasons why we as Christians have not expressed 
our love of God more effectively in service to our fellow men has been the 
fact that our inner spiritual life has not been vital enough, vigorous enough, 
deep enough to produce such service. 

In the chronicles of Christ's life we have comparatively little insight 
into the sources of power from which His service sprang, but we know 
they were there. He wandered off into the mountains and spent the night 
in prayer. He passed through the fields and absorbed the beauty of the 
lilies. He escaped from the crowds by pushing out from the shore in a 
boat with only His disciples for companions. In these periods He refilled 
His reservoirs of spiritual power, but only in order that He might call 
upon them later in His days of service to men and women. His life was a 
continual inflow and outgo. 

One of our temptations as Christians has been to linger on the moun
tain, to continue walking in the fields, or to stay in the boat on the lake 
and not to return to the everyday world to serve. We are like Christ's 
disciples who wanted to build their tabernacles on the Mount of Trans
figuration and live there forever. But Christ came back into the valley and 
we must come with Him. 

Motives for Service 

The motive for this service is equally important. Christ might pos
sibly have performed more and greater miracles. He could have accepted 
the dramatic way to pow~r which came to Him on the Mount. of Tempta-
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tion, but He spurned this method. It is quite possible that if He had ac
cepted this way He would have eventually lost His power to perform 
miracles because He would have been cut off from the true source of His 
power. Certainly His ability to do good would have greatly diminished, 
for the people would have come more and more to see the miracles and 
less and less to hear the message. 

Likewise it is important to remember that Jesus Himself did these 
deeds of service. He did not tell others to do them and then go His way. 
His service was first-hand, personal. 

In real Christian service one must himself do the serving and from 
the motive of interest rather than self-satisfaction. Jesus illustrated these 
two points in His description of the scribes and pharisees, when He spoke 
to His disciples and the multitude in these words: 

"All therefore whatsoever they bid you observe, that observe 
and do; but do not ye after their works; for they say, and do not. 
For they bind heavy burdens and grievous to be borne, and lay them 
on men's shoulders; but they the.mselves will not move them with one 
of their fingers. But all their works they do for to be seen of men." 
.... (Matthew 23 :3-5.) 

As Quakers we are interested in service; we are active in service. 
But we have much to learn and many pitfalls to avoid. We must ever 
remember that our service must spring from our individual inner faith 
and our group worship. That is the center of Quaker service and if it is 
not motivated by worship, it is likely to be worldly service. We must 
feel in our service the same Presence in the Midst that we feel in our 
Meetings for Worship. Our service must be personal and intimate and r. ot 
a great organization directed by us without this element of personal giving 
in it. And particularly in these times we must avoid the danger of pub
licity and acclaim. 

The same characteristics hold true of the little acts of service that we 
do as individuals. Our service must spring out of our inner spiritual life. 
It must be motivated unselfishly. It must be personal. Perhaps one ex
ample will suffice to illustrate what I mean. 

After five days of spiritual refreshment and inspiration at the Yearly 
Meeting sessions at Bad Pyrmont in 1940, I rode back to Berlin with one 
of the finest of our German Friends. During part of the trip we talked 
together, but most of the time I read and she wrote. She was writing to 
those whom she knew were in distress. She had not con tributed to a fund 
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to let someone else do the j ob for her (important as that sometimes is) . 
She was doing the job herself,-writing each one a personal note. She 
had gotten a great deal of inspiration at the Yearly Meeting, but she was 
using that inspiration in an act of service to others in the spirit of love. 
She had already come down from the Mount of Transfiguration. 

True Quaker service must spring from a deep, inner spiritual life. It 
must be motivated by unselfishness. It must have the personal touch to 
be most effective to the giver and the receiver. 

Replenishing the Sources of Service 

The demands that such service makes upon one's physical and spiritual 
resources are tremendous and as one reads the account of Christ's journeys 
here and there, one wonders how He could meet these demands even with 
the brief periods of spiritual renewal which He had in His busy life. 
Then, as one reads further, one realizes that in an unexplainable way 
Christ found His strength in the work itself. The greater the demands, the 
greater the resources. His service to others seems to have quickened His 
own inner life and to have brought Him closer to the inexhaustible source 
of spiritual power. 

Finally there came the great test of His service to humanity-the 
sacrifice of His life. Faced with this supreme test, He faltered, then went 
apart to pray. There, alone with God, He struggled to find the strength 
which would make the supreme sacrifice possible. And there His spiritual 
life was so quickened that He was able to climb the hill to Calvary and 
pray: "Father, forgive them, for they know not what they do." 

In the history of groups and individuals, service calls upon all our 
spiritual resources, yet as we pour out our supply, our reservoirs are re
filled,-if we are in contact with the eternal springs. 

The Christian Church has found its soul countless t imes when called 
upon to serve. The periods of vitality have been periods when the great 
ideal of service has been uppermost in the hearts and lives of its followers. 
Non-Christians and nominal Christians have been called upon to give all 
that they could give and in the giving they have found the spirit of Chris
tianity. 

Our own Quaker history illustrates this point vividly. Our periods of 
testing have been the periods of growth and vitality. A deep spiritual life 
has found its expression in service and the service has so challenged the 
resources of the Society that it has driven it back to the true sources of 
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spiritual refreshment before it could go on serving the Negro or the Indian, 
the prisoner or the insane, the refugee or the unemployed coal-miner. 
All over the world today the Society of Friends is serving and in this 
service the Society is finding new life and new sources of strength. 

Individuals, too, are spiritually deepened and brought nearer to God 
as a result of the out-pouring of themselves in service. There come times 
in the lives of all those who serve when they cannot proceed with their 
own power. When they find the power of God, they can proceed. 

Yes, Christian service quickens the spiritual life of groups and of in
dividuals and brings us nearer to God. 

Joy in Service 

There is a popular belief that service requires sacrifice and therefore 
excludes personal happiness and joy. How far from the truth that really is. 

In Christ's life there was perhaps little of the outward expression 
of that which we generally call joy, but who can read the story of His 
life and not catch His inner joy? Who can believe that Christ would have 
attracted men and women to Him if He had lacked this essential quality 
of victorious living? 

If we examine the lives of the great servants of mankind, we wifl 
find that they all have had this inner joy that comes from unselfish service 
to mankind. 

Paul was one who possessed this great trait. Throughout the years of 
his life as a Christian his life was beset with difficulties. He was looked 
~pon as a traitor by his former Jewish friends. He was distrusted hy 
some of the Jewish Christians who had known him in the days of his per
secution of Christians. He was hated by those who did not want to see 
Christianity spread among the Gentiles. He was stoned by mobs, im
prisoned many times. He was plagued with a disease which he called a 
"stake in his flesh." He lived a life full of service and what is generally 
called sacrifice. He sacrificed what the world calls important for what he 
considered more important. He may not have found what the world gen
erally calls joy, but he found a joy in service that was deeper than the 
superficial joy most of us know. 

Triumphant in the face of obstacles, he proclaimed: 

"I am persuaded that neither death, nor life, nor angels, nor 
principalities, nor things present, nor things to come, nor powers, nor 
height, nor depth, nor any other creature, shall be able to separate us 
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from the love of God, which is Christ Jesus our Lord." (Romans 
8:38, 39.) 

In his last days he wrote his young friend Timothy with the joy of 
accomplishment reflected in his words: 

" I am now ready to be offered, and the time of my departure is 
at hand. I have fought a good fight, I have finished my course, I ha\'e 
kept the faith." (Timothy 4:6-7.) 

That is the joy of Christian service-real joy. 

David Livingstone lived for thirty-three years among the Africans. 
He crossed and recrossed the desert, battled his way through the jungles, 
his footsteps dogged by the Boers who tried to cut off his way to the sea, 
and by the slave traders whose traffic in human lives he combatted. For six 
years he was lost to the civilized world and lived without any white com· 
panions. In the jungles his wife and many of his trusted faithful helpers 
died. His was a life of sacrifice seldom equalled. Could there possibly 
be room in such a life for joy? Oh yes. Listen to him as he answers 
those who say service means sacrifice and therefore denial of happiness 
and joy: "People talk of the sacrifice I have made in spending so much 
of my life in Africa .... It is emphatically no sacrifice. Say rather it is 
a privilege." That, too, is the joy of service. 

Let us hear the testimony of someone nearer our own day,-the testi
mony of Mathilde Wrede, the angel of the Finnish prisons. The daughter 
of a provincial governor, she could have enjoyed a life of ease and luxury, 
but the call came to her early in life to work in the prisons of her native 
land. Despite poor health, family position, and the fact that such work 
had not been done by woman, she devoted her life to working with these 
prisoners. After a life with the criminals and outcasts of Finland in which 
she completely lost her health, she could ask at the end of her life: "Do 
you believe that anyone on earth is so fortunate as I?" 

The sa·me is true of many of our contemporaries, many of those we 
know, and love. 

Yes, Christian service means sacrifice, but it brings an unparalleled 
deep, inner joy. 

Small Opportunities for Service 

There is always the danger that we will consider large-scale activities 
as important and overlook the scores of smaller opportunities for service 
which we have in our everyday lives. There is a glamor connected with 
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service in some foreign country, with service performed by a well-knowu 
individual or group, particularly if large numbers of people, adventure, 
or danger are involved. Real service, however , is a continual process from 
morning until night. 

Jesus lived in a remote province of a vast empire, far from the capital 
of the then known world. He never travelled as far away from home as 
the average worker of today travels. He associated with the common folk 
around Him as He met them in their homes, in the market-place, in the 
.synagogue, by the city gates, and along the seaside. But in that small area 
and with those simple people He made himself felt. And it was a continual 
process, manifested in day to day living. 

There were many times in the life of Paul, the great missionary, when 
he was confined to the walls of one house or to the narrower area of a 
prison cell. But Paul was undaunted. He knew that the Christian message 
can be preached and lived anywhere. Since the guard was changed daily, 
he could meet a large number of men during the period of confinement and 
they in turn would meet many others. Paul never let an opportunity for 
Christian service pass by. As he testifies, "My chains have helped me to 
pread the Gospel." 

The opportunities for service are many, if we have the eyes to see 
them. The trouble with most of us is that we are blind. We are not among 
the righteous who said to Jesus when He enumerated those who inherit the 
Kingdom of Heaven: 

"Lord, when saw we thee hungry, and fed thee ? or thirsty and 
gave thee drink ? when saw we thee a stranger and took thee in? or 
naked and clothed thee? or when saw we thee sick, or in prison, and 
came unto thee? And the King shall answer and say unto them, Verily 
I say unto you, Inasmuch as ye have done it unto one of the least of 
these my brethren, ye have done it unto me." (Matthew 25 :37-40.) 

We have too seldom served these people. 

Each of us knows better than anyone else just where these oppor
tunities for service on a small scale lie, if we only take the time and trouble 
to think. Yes, Christian service is essentially service on a small scale. 

•Conclusion 

Individually and as groups we have failed too often to realize the 
s ignificance of service as an essen tial part of a vital, dynamic Christianity. 
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As a result there are Seekers in our midst who have received stones when 
they have asked for spiritual bread. But they are still searching and we 
can help them in their search by demonstrating a religion that is vital, 
radiant, deep, helpful in one's everyday living. An important part of such 
a religion is the ideal of service, the true type of Christian service that 
arises from a deep inner spiritual life, a service that requires sacrifice, 
but that brings a quickening of the spiritual life of individuals and groups 
and an unparalleled inner joy, a service that is an individual, everyda 
continuous experience for the followers of Jesus. 
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Quakerism in the United States Today: 
Progress and Problems 

The decade in which we are now living is an historic period for the 
Society of Friends. Behind us lie three hundred years of Quaker history. 
In front of us stretches the unknown future. It is right that we should 
rejoice at this time in the completion of three centuries of Quakerism 
and be proud of our association with this significant segment of Chris
tianity. But it is also important for us at this juncture to take stock of our 
present status and to prepare ourselves for the century which lies ahead. 
We need to know our strengths and weaknesses as a Society as we enter 
the fourth century of Quakerism. We need to examine the state of our 
Society and its readiness to meet the challenge of this new era. 

Let us look first at our progress in recent years, at the growing points 
in the Society of Friends in the United States today. 

Progress 

Renewed Interest in Spiritual Life. Throughout Quakerdom in the 
United States there seems to be a realization of our spiritual shallowness. 
Articles in Friends papers, epistles from various Yearly Meetings, talks 
in conferences, and messages in Meetings for Worship frequently refer to 
our need for a renewal of our spiritual life. The answer to Rufus Jones' 
penetrating query, "Are We Ready ?" has been either a definite "No" or a 
more hopeful "Not yet." 

To stop there, however, would be suicidal. Fortunately Friends have 
moved beyond that point. Here and there they have begun to prepare 
themselves as individuals and as groups. In some sections the movement 
for "retreats" has gained strength. Individuals from many Meetings or 
many individuals from a single Meeting have set aside a day or a weekend 
for prayer and meditation in order that they might deepen their religious 
life. The Young Friends movement has shown a keen interest in the 
spiritual life of American Quakerism. 

In other areas the accent has been on "advance." Friends have be
come concerned over the dwindling membership of their Meetings and 
Yearly Meetings and the lack of attention to Friends beliefs and practices. 
They have tried to discover some of the reasons for these losses and to 
com'mit themselves to a deepening of their own lives in an effort to re
vitalize their Meetings and Yearly Meetings. 
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This soul-searching among Friends is probably the most significant 
feature of American Quakerism today. Such a sense of inadequacy, coupled 
with a desire to seek the eternal sources of spiritual strength augur well 
for the Society as it enters its fourth century. Perhaps it can be said that 
American Quakerism is in one of these rare moods of readiness to shift 
its outlook and to reemphasize the spiritual aspects of its message. 

The Extension of Quakerism to New Areas. The map of Friends Meet
ings in the United States looks quite different today than it did 25 or even 
ten years ago. Philadelphia and Richmond and Oskaloosa are still looked 
upon as centers of American Quakerism, but new names are constantly 
appearing in our Directory of Meetings. Most of them are in areas where 
Friends groups have not been found until recently. There are Quaker 
groups now in all but four states. 

Florida might be cited as one area of Quaker expansion. A few years 
ago there were no Meetings in that state. Today there are three regularly 
established Monthly Meetings and several other independent groups meet
ing for worship. An annual conference of Florida Friends has become an 
<> utstanding Quaker event in that state. It is known that approximately 
1,000 Friends spend some portion of the year in Florida. 

On the other side of the continent a new Yearly Meeting has been 
formed, known as the Pacific Coast Yearly Meeting, with 20 Meetings 
regularly established, and 20 other small Quaker groups associated with 
it. These are largely in California, but they include groups in other west
ern states and in Mexico, Hawaii, Canada, and China. This is the only 
Yearly Meeting in the United States which is international in character. 
The membership of this group is now nearly 800. 

Several Meetings have sprung up, too, in parts of the mid-west and in 
the south-central states where Friends have never been active. Meetings 
for Worship have also become fairly common in the last decade or two 
in college and university centers such as New Haven, Ithaca, Prince
ton, Chapel Hill, Oberlin, Urbana, Bloomington, and a score of other 
cities and towns. 

Coupled with these new groups is the vitality of the Wider Quaker 

Fellowship with 3,825 members at the moment. Often these persons are 
active leaders in other church groups, but wish to maintain some contact 
with Friends. Sometimes they are individuals or families which are living 
at a distance from any organized Quaker group and yet wish to associate 
themselves with the Society of Friends. 
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In this respect American Quakerdom is on the move. It is opening 
up new frontiers, establishing new outposts. This change in the geograph
ical profile of the Society of Friends in the United States is a definitely 
encouraging sign. 

The Movement for Unity. For more than 100 years we in the United 
States have been plagued by separations. There have been at least four 
major groups, often openly antagonistic to each other. In addition, there 
have been many smaller splinter groups. 

These wounds have not all been healed, but there is a decided move
men t toward reconcilation and in some cases toward organic unity. 
Within the past few yea rs the Friends of New England have joined to
gether in one Yearly Meeting. The two groups in the Philadelphia area 
have formed a General Meeting of all Friends and are moving slowly 
towards organic unity. Friends in the two New York Yearly Meetings, in 
the two Baltimore Yearly Meetings, and in the three Canadian groups are 
meeting jointly. Many Meetings have become "united" and several united 
Quarterly Meetings have been formed. 

The exchange of epistles between the various groups has grown in 
recent years and visiting Friends from other "branches" are more welcome 
in most places than has been the case for at least a century. 

Where effort is being expended to reconcile differences and achieve 
a more unified approach, there has come a new sense of purpose, a broader 
outlook, and increased vitality. This, too, is a growing point in the nation
wide Society of Friends today. 

The Dissemination of the Quaker Message Through Publications. 
From the earliest days until the present time, Friends have produced an 
astonishing amount of religious literature in proportion to their member
ship. Within recent years there has been no diminution of such writing. 
In fact the last ten to twenty years has been an especially fertile period 
for Friends in this regard. 

Up until the very last days of his life Rufus Jones continued to record 
his experiences and thought in books which were read and will undoubtedly 
continue to be read by Friends and non-Friends. This is a rich legacy for 
the Society of Friends. There is little doubt that his influence will continue 
through his writings as well as through the many persons whom he touched 
perso11ally throughout this and other countries. 
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' 
Thomas R. Kelly did not live long enough to record in -writing much 

of the results of his "passionate and determined quest for adequacy," but 
his Testament of Devotion has meant a great deal to many Friends and to 
others in different religious fellowships, and it has already become a classic 
of devotional literature. 

Howard Brinton has confined himself largely to writings for a dis
tinctly Quaker audience, but his interpretations of Quaker mysticism and 
Quaker concerns have greatly enriched the Society of Friends in recent 
years. 

Elton Trueblood, Douglas Steere, and Jan et Whitney are among the 
foremost interpreters of Quakerism today through the written word and 
their writings have helped many Friends in their search for more abundant 
living, and have reached and enriched the lives of even more non-Friends. 

Of special significance has been the growing list of titles of Pendle 
Hill pamphlets, culminating recently in the Pendle Hill Reader, published 
jointly by Harper and Brothers and our Quaker graduate center. 

The last decade has likewise seen a decided strengthening of publi
cations in the Five Years Meeting, with a highly commendable trend to
wards a Quaker emphasis in their various Quarterlies and Sunday School 
papers. 

The American Friend and The Friend now appear less frequently than 
in years past, and the Friends Intelligencer remains the only weekly Quaker 
journal, but these three papers continue to contribute much to American 
Quakerism despite their woefully small circulations. 

The World Committee for Consultation has not become vigorous yet 
in the field of publications, but the extent to which its publication on 
"The Vocation of Friends" is being used is most encouraging and gives 
promise for the future as to the type of service it can render. 

lncreltsed Attention to Work with Young Friends. The strength of 
American Quakerism in the years ahead will depend in large measure upon 
the current work with Young Friends. Some of the leadership of the So
ciety will continue to come from convinced Friends, but most of it will 
need to come from the boys and girls an d young men and women in Quaker 
homes and young people's groups today. 

Friends are certainly not yet fully aware of the importance of such 
religious education, but there is a heartening interest in this field. The 
All-Friends Conferences for Young Friends which meant so much to Amer-
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ican Quakerism two or three decades ago, have again become fairly regu
lar events and have already had a significant influence upon many younger 
persons. 

The establishment of Friends Camps, chiefly for Young Friends, is 
another encouraging aspect of work across the United States. Indiana and 
Western Yearly Meetings, California, Wilmington, and North Carolina 
now have such centers for summer work and the number will probably 
increase as the success of these ventures is more widely known. 

North Carolina Friends have the largest group of young people of 
any Yearly Meeting in the United States and they have considered the 
work with them so important that they have had a full-time secretary for 
Young Friends for several years. The two Philadelphia Yearly Meetings 
also have a full-time secretary and Western employed such a person un
til recently. 

There is also a growing movement for the establishment of Junior 
Yearly Meetings, held for the most part at the same time as the regular 
Yearly Meetings, and attended usually by boys and girls of elementary and 
junior high school age. 

This increasing concern for Quaker work with the richest resource 
of American Quakerism is indeed a reassuring sign for the future of the 
Society of Friends in this country. 

Vitality of Friends Schools and Colleges. Friends are not in complete 
agreement on the place of Quaker schools and colleges today in the total 
pattern of American Quakerism, but there seems to be a marked increase 
of interest in Quaker education and a noticeable increase in the vitality of 
Friends educational institutions. 

In the eastern part of the United States the enrollment in Friends 
schools is generally on the increase and within the past few years a few 
new elementary schools have been started. These include the schools at 
Downington, Gwynedd, Merion, and Newtown in Pennsylvania, and Ran
cocas in New Jersey. Two other schools, Scattergood School, Iowa, and 
Pacific Ackworth and Pacific Oaks in California, have already made sig
nificant contributions to Quaker education through their pioneering efforts. 

Haverford, Guilford, Wilmington, and Earlham Colleges have all ex
panded their physical plants, made great strides forward in strengthening 
their contacts with their respective Yearly Meetings, and made noticeable 
gains in the Quaker emphasis in their general educational programs. Closer 
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contact with other Quaker colleges by this writer might add other insti
tutions to this list. 

Pendle Hill and Quaker Hill have emerged in the last decade as two 
of the most significant educational institutions among Friends. Following 
quite different patterns, they have nevertheless exerted a powerful impact 
upon Friends in different parts of the United States. Their contributions 
in the field of adult education have been extremely important. 

Widespread Participation in the Work of the American Friends 
Service Committee. For many years the American Friends Service Com
mittee was predominantly a concern of Philadelphia or eastern Friends. It 
drew upon personnel from other parts of the United States and enlisted 
some support from other groups of Friends, but it was primarily run and 
financed by Friends along the east coast. 

Even though there is some criticism of the Service Committee among 
Friends today and a lack of cooperation on the part of a few Yearly Meet· 
ings, it has nevertheless become a very important organ of American 
Quakerism. One of the reasons for this has been its genius in enlisting 
thousands of Friends in hundreds of Meetings in the collection of clothes, 
the sewing of garments, and the assembling of tons of grain for use 
abroad. Friends of all types have felt that it was their organization and 
they have become interested in its world-wide activities. 

The establishment of regional offices of the Service Committee has 
been another distinct gain in recent years. Through closer contact with 
local groups and through a program of decentralization, the A.F.S.C. has 
rapidly become a grass-roots movement of American Quakerism. Decisions 
at the top level are still made frequently by a Board largely composed of 
Friends in the vicinity of Philadelphia who can come together quickly and 
frequently, but there is a growing feeling that this important agency of 
the Society of Friends belongs to all Friends. 

Attention to Political Affairs. There has probably been no period 
since the withdrawal of Friends from active political life in the Pennsyl
vania colony in which Friends have taken as active a part in politics as 
they are now taking. True, there are few Quakers holding office in Con
gress or even in state legislatures, but the Friends Committee on ational 
Legislation is exerting a decided influence in Washington and assisting 
local groups of Friends to become politically conscious and active. Through 
its Newsletter, talks by its representatives to Yearly Meetings and local 
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Meetings, its advice to committees throughout the country, its Seminars 
in Washington, and its contacts with Congressmen, it is presenting tht; 
Quaker view of religion and public affairs to many persons in position5 
of influence. The establishment of this Committee has also resulted in a 
movement among other denominations to set-up similar bodies in Wash
ington. 

The issuance of the reports of the American Friends Service Com
mittee on "The United States and the Soviet Union" and "Steps to Peace" 
has been a major contribution of Friends to the political sphere. The 
widespread use of these booklets as study guides has resulted in their being 
read by several thousand persons in the United States, and by many per
sons in Europe through translations into other languages. 

The work of Friends behind the scenes at the United Nations is an 
important story which cannot be told in detail as yet, but it is certainly 
one of the distinctive contributions of Friends to political thinking and 
action at present. 

Concern for Rural Life. Despite the trend towards urban living, a 
large percentage of Friends live on farms and much of the strength of 
American Quakerism comes from rural Meetings. Establishment of the 
Rural Life Association and the setting up of rural life committees in sev
eral Yearly Meetings have been steps forward within the last decade. 
Friends have not found the answers to the revitalization of rural Meetings, 
but they are actively aware of the problem and are attempting to share 
with members of the Church of the Brethren and the Mennonites in finding 
ways of enriching rural living and in strengthening the rural church. 

One of the interesting experiments now being conducted by several 
Meetings in the Five Years Meeting is the purchase of small farms for 
Quaker pastors. These plots of ground are either tended by the pastor 
or by members of the Meeting and are one means of increasing the income 
of underpaid pastors . 

If Quakerism is to retain its strength in farming communities, it must 
give much more attention to this problem, and the work of the Rural Life 
Association is one means of exchanging ideas and stimulating thinking and 
experimentation to strengthen rural Quakerism. 

Improving Race Relations. Friends were in the forefront of the move
ment to improve the status of the Negro in this ocuntry in the 18th and 
early part of the 19th Centuries, but after the Civil War there was less and 
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less attention paid to this testimony. Within recent years, however, Friends 
have begun again to play an important part in race relations. Assistance 
to Jewish refugees from Central Europe was highlighted for a time and 
aid to Japanese·Americans during World War II became a special con
cern for a few years. Today Friends are increasingly active in efforts to 
aid the Negro in becoming an integrated part of American life. Most 
Friends Schools have at last opened their doors to Negro children, and 
at least two Friends colleges have employed Negroes on their staff. A 
major contribution to better race relations has been sparked by the Amer
ican Friends Service Committee by its efforts to find employment for out
standing Negroes in places where they have not hitherto been employed. A 
few Negroes have joined the Society of Friends in recent years, although 
their number is still very, very small. 

Much remains to be done by Friends in this enormous and highly 
important field, but progress can be reported in the last decade in Friendly 
interest and action in race relations. 

Establishment of Quaker Interest Groups. One of the most novel and 
pro'mising developments in American Quakerism is the formation of 
vocational or interest groups among Friends. The Rural Life Association, 
to which reference has already been made, might be considered one of 
these groups. Another is the association of Quakers interested in labor 
relations, a loosely-knit federation of persons devoting their lives largely 
to mediation between employers and employees. Still another is the group 
of Friends interested in the relation of psychology and religion, which 
meets in an annual conference and publishes the leaflet on "Inward Light." 
The Friends Council on Education is a similar organization of Quaker 
educators which could become a much more powerful body than it is at 
present. The trend towards the holding of Family Institutes is another such 
effort to bring together persons of similar interests in efforts to improve 
the translation of Quaker beliefs into daily actions. 

These are some of the growing points in the Society of Friends in the 
United States today. These are a few of the most significant developments 
in American Quakerism. 

Problems 

At the same time, however, there remain a large number of haffiing 
issues as Friends enter their fourth century of existence. Let us look for 
a moment at some of these problems which retard the growth of Quakerism 
in the United States today and cry out for solution. 
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The Need for an Inspired Ministry. One of the dominant character
istics of first-century Quakerism was its inspired and inspiring ministry. 
That was a period of outstanding ministers who had experienced the 
reality of God in their own lives and were compelled to speak of their 
experiences to others. It was likewise a period of itinerant ministers. 
Many of them spent all or large portions of their time visiting Friends 
and Seekers throughout England and in other parts of the world. 

The greatest need of Quakerism today is for scores of such ministers 
who can speak with conviction in modern language out of their own ex
perience in translating the will of God into everyday action. Without 
such a vocal ministry Quakerism will not advance. 

Among silent Meeting Friends this is a basic problem. There are a 
few Meetings with a richness and variety of ministry and with many per
sons who speak. But such Meetings are certainly few and widely scattered. 
Most Meetings suffer from a lack of ministry. Meeting members and visi
tors hunger for spiritual food and they leave Meeting far too often with
out being fed. 

Attempts have been made among some groups of Friends to spread the 
concern for the ministry by not recording any persons. This has been a 
noble experiment and it is probably true that more Friends participate 
in the vocal ministry now than heretofore. Usually such participation is 
brief and often provocative. But there is also a place for messages which 
come from wide reading, Bible study, prayer, l'\nd concern over a prob
lem for several days. Very few Friends carry the Meeting and its ministry 
on their minds throughout the week and keep themselves open to messagee 
which come to them in part before they enter the Meeting house. Far 
fewer Friends in the United States do what some English Quaker minis
ters have done,-set aside periods of general rather than specific prepara
tion for the Meeting for Worship. Instead, most Friends go to Meeting 
empty-minded rather than open-minded. Is it any wonder, then, that some 
Friends have never participated in the vocal ministry in years of attend
ance? Is it possible for a Friend to attend a Meeting for fifty years and 
never have a prayer or Bible verse or brief message to share with his 
fellow-worshippers? 

This sad state of the ministry exists, too, in pastoral Meetings. Among 
such groups there is a decreasing number of men and women entering the 
ministry as a life-time calling and a sharply decreasing number of minis
ters who are not pastors. As a result, Friends in several Yearly Meetings 
are calling upon persons from other denominations to preach to them. 
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When the pastor is away, the worship service is cancelled. What a com
mentary upon the ministry in a Quaker group to assume that no one hut 
the pastor has any message for the group! 

And in the increasingly large number of pastoral Meetings where 
there is an "open period" of worship, few Friends ever speak. In some 
cases this is because of the brevity of the period, but in others it is because 
the concern for the ministry has not been developed. 

Many a Friend today who is serving as a pastor and many other 
Friends who carry a deep concern for the ministry in Meetings were en
couraged early in their youth by older Friends,-usually by elders or over
seers in the Meeting. Is it possible that this function is being neglected 
today, with a resultant dearth of Quaker ministers? Is it possible that 
there are Friends who should be encouraged to spend a summer at Pendle 
Hill or a period at Quaker Hill or to undertake an extensive program of 
study and worship who are not being encouraged along these lines? 

This need for an inspired and inspiring ministry is Quakerism's 
greatest challenge today. Without such messengers the Society will not 
advance in the fourth century upon which we are entering. 

Necessity of Education on Quaker Principles and Practice. 
Throughout its history the Society of Friends has made a distinctive con
tribution to Christianity through its efforts to recapture the spirit of 
Christ's disciples. It has believed that Christianity was primarily a lay 
movement. It has stressed the sacredness of personality and the impossi
bility of participation in war. It has developed an extraordinary form of 
carrying on the congregation's business in a spirit of worship, without 
recourse to voting. It has believed in and practiced simplicity of living. 
It has had a special message on the sacraments and the place of the Bible. 

These are some of the ways in which Friends have stood apart and 
above the mass of Christians. These are some of the unique features of 
Quakerism. Without them, Friends would lose their identity. Without 
them, the Society of Friends might as well cease to exist. 

Yet as one moves from Friends Meeting to Friends Meeting, he finds 
pacifists in the minority in most Quaker groups. In some places it is al
most impossible to find any such persons. In many a Meeting the pastor 
or some prominent Friend runs the affairs of the group. In many Meet
ings, pastoral and non-pastoral, a few persons attend the business sessions 
and there is little or no diHerence in the way in which decisions are reached 
in such sessions and in those of non-Quaker groups. Ask the average 
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Friend in most Meetings about our position on the sacraments or the 
Bible and the answer will be vague, there will be no answer, or it will 
be contrary to the historic attitude of Friends. 

Among all groups of Friends there is a need for education on Quaker 
principles and practices. Forums tend to concentrate on social, political, 
and economic problems; Sunday Schools tend to emphasize only Bible 
study. Attention to Quaker history, biography, principles and practices 
is crowded out of far too many programs of religious education. As 
Quakers we are ignorant about our own Society and its beliefs. If the 
Society of Friends is to speak to the condition of its own members and 
Seekers from other groups in the years ahead and to continue to make 
a distinctive contribution to Christianity, it needs to emphasize the prin
ciples and practices of Quakerism far more than it is doing at the present 
time. 

Problem of Quaker Organization. It you have ever tried to explain 
the complicated structure of American Quakerism, you know how difficult 
that job is. One can simplify it, diagram it, and occasionally leave the 
listener somewhat better informed. But it is an embarrassing situation to 
explain and a contradiction to our belief in love as the way of life. 

As a result, Friends do not speak with a united voice and much of 
the strength of the Quaker movement is siphoned off into divisive groups. 
Even those Meetings which do not want to join a branch and therefore 
remain independent, actually constitute another group. 

As ·mentioned previously, there is considerable progress among cer
tain groups toward unity. Nevertheless, we are woefully splintered as a 
Society today. 

There are at least three separate but related problems in this general 
picture. First of all there is the relationship between evangelical Friends, 
chiefly in Ohio, Central, Kansas, and Oregon Yearly Meetings, and other 
groups. Their dissatisfaction with the Five Years Meeting keeps them 
apart from that large and most similar group. There is some intervisita
tion, and several fraternal delegates attend the Five Years Meeting, but 
there seems to be little hope of union between these two large bodies of 
Friends in the immediate future. 

Then there is the problem of the integration of the new and inde
pendent Meetings into the Quaker movement. On the Pacific Coast these 
Meetings have recently decided to form an independent Yearly Meeting. 
In the North Central States several Meetings have not formed another 
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official body, but they meet at least yearly in the Lake Erie Association. 
Quite a few of these Meetings are joining two Yearly Meetings. But there 
are still many such independent groups which are cut off largely from 
the regularly established Yearly Meetings of Friends. The older groups 
suffer from the loss of this new life and the younger groups lose the 
strength of association with larger bodies of Friends and with more ex
perienced Friends. 

A third problem is the relation of the Yearly Meetings which are 
rapidly becoming "united," to the Five Years Meeting and the Friends' 
General Conference. This applies particularly to New York, Baltimore, 
and Canada Yearly Meetings. They might seek admission to both national 
bodies of Friends, but that is not altogether a solution. 

As we enter a fourth century of Quakerism, American Quakerism 
is confronted with this baffiing problem and no easy solutions are in view. 
Continued visitation, wider reading of each other's papers, wise counsel, 
foye and patience are suggested as means toward the achievement of a 
more unified Society of Friends in the United States. 

Decreases in Membership. Despite a large increase in population in 
the United States, Friends have made only a very slight gain in member
ship within the past 25 years. These gains have been primarily in North 
Carolina, on the west coast, in the New York and Philadelphia area, and 
in the new city Meetings scattered across the country. 

In the same period there have been large losses in membership. This 
has been especially true in the mid-west. Wilmington Yearly Meeting 
has lost over 700 members in that period; Ohio (Conservative) over 250 ; 
Indiana (Five Years Meeting) over 500 and (over 5,000 since 1917) ; 
Indiana (General Conference) nearly 700, or more than 50% of its 
membership since 1910; Iowa over 700; Nebraska more than 500; and 
Kansas over 2,000. 

Some of this has been due to shifts of population away from rural 
areas and the lack of Meetings in larger cities, or the inability of such 
city Meetings to attract Quakers who have moved there. Some of it is 
probably due to lack of adjustment in rural Meetings to changes in think
ing and evangelistic methods. Some of it is probably due to lack of ade
quately trained pastors. A few studies have been made of the reasons for 
these losses throughout the entire middle west, as well as in some other 
sections, but the problem has never been attacked thoroughly. 
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This is another major problem of Friends as they enter the fourth 
century of Quakerism. It is not only a problem of numbers; it is likewise a 
problem of whether Quakerism in the United States is to lose its hold in 
rural and small town areas. 

Other Problems Which Disturb Friends. In addition to the four 
major problems just mentioned, there are numerous smaller problems 
which disturb sensitive Friends. 

One is the question of the place of Quaker schools and colleges in 
modern society and the support of such schools. Mid-western Friends 
frequently ask whether the laying down of the Quaker academies was a 
blow to Quakerism and the development of leadership in that area; eastern 
Friends occasionally discuss the large number of elementary and secondary 
schools in the Philadelphia and New York areas and the rivalry for pupils 
which sometimes arises. All Friends schools are plagued with the ques
tion of rising costs. 

Another baffiing question is the relation of Friends to other Christian 
groups such as the National and World Councils of Churches and local 
federations. 

Many "convinced Friends" and some others are concerned about the 
lack of attention to art and music among silent Meeting Friends and 
wonder how these religious expressions can be incorporated into the life 
of such a group without necessarily becoming a part of the Meeting for 
Worship. 

Some Five Years Meeting Friends are very much concerned over the 
training and financial support of pastors, and quite rightly so. 

So the list might be continued. Many, many problems face us as we 
enter the fourth century of Quakerism. Some will be solved in time by 
the slow but effective Quaker method of reaching united decisions. Some 
will remain unsolved. New problems will arise with the passing of time. 
Problem solving will continue to be one mark of the vitality of Quakerism. 

Summary 

There is much to discourage us about the strength of the Society in 
the United States. We seem splintered. We lack a dynamic ministry. We 
are not united in the application of Quaker principles. We are small. We 
are widely separated. We are losing members in some areas. And we 
seem at times weak and timid in speaking to the condition of this troubled, 
revolutionary world. 
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But there is also much cause for optimism about the Society of Friends 
in the United States today. There is a renewed interest in spiritual life 
and a wide and growing band of Friends who are concerned about the 
deepening of our religious faith. Many Friends groups are learning to 
live in love and fellowship with Friends whom they have not known too 
well in the past. Quakerism is moving into new parts of the country a nd 
becoming a nation-wide movement. Friends are giving increasing atten· 
tion to their younger members and taking a renewed interest in their 
Quaker schools and colleges. They are more united than ever before in 
the work of the American Friends Service Committee and are forming 
new groups to speak as a body to their fellow-countrymen and the world. 
Through a few "Publishers of Truth" they are speaking to a growing 
group of friends of the Friends and Seekers outside the Society. 

There is much to make us proud of the Religious Society of Friends 
in this country at the beginning of the second half of this century and on 
the threshold of the fourth century of Quakerism. There is much to make 
us believe that Quakerism can and will speak in more vigorous, dynamic, 
and prophetic ways in the years ahead. God grant us the wisdom and the 
strength to carry out our mission in that fou rth century of our Society. 
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The Society of Friends in 1970* 

Most of the time we are focusing our eyes on the Society of Friends 
of today, its strengths and weaknesses, its gains and losses. Consequently 
we tend to become myopic Quakers. To correct this fault we need to focus 
our eyes occasionally on the Society of Friends of tomorrow and to catch, 
even if only in dim outline, its general form and personality. Only as we 
exercise our eye muscles on the near and far will we achieve a more per
fect vision and see the Society of Friends in proper perspective. 

Peering into the future is not easy these days. The smokescreen of a 
world war mars our vision and the psychological factors of fear, insecurity, 
and even enmity and hatred help to blind us. Ophthalmologists declare, 
however, that it is easier to see an object with the naked eye if one has 
already pictured that object in the mind's eye. By thus projecting the 
Society of Friends of the future as we should like to see it, we will be 
much more likely to see Quakerism some day in that form. 

What, then, should this Society of Friends in 1970 look like? 

A Religious Society 

First of all it should be a religious society, dominated by the desire 
to find God and to serve Him every moment, in every feeling, thought, and 
act of our lives. Our message to the world tomorrow as it was yesterday 
and should be today, is that God lives and moves in all of us. It is a 
message which says that He is there waiting to be discovered, yearning to 
be known and loved by us as He has been known and loved by many of 
His sons and daughters in all ages and in all places. Paul proclaimed to 
the world, "It is no longer I that live, but Christ liveth in me." Fox de
clared, "I knew God experimentally." Woolman testified, "I am crucified 
with Christ, nevertheless I live, yet not I , but Christ liveth in me." Friends 
of the future must know that power not by intellect but by experience. 
They will have sought so diligently and so passionately that they will have 
found Him in all His glory, all His strength, all His love, all His joy. 

Then and then only will our Meetings be mighty meetings and the 
Society of Friends have a message for the world. Then our meeting houses 
will be spiritual powerhouses rather than intellectual gymnasiums. Then 
our Society will be a religious society rather than a sociological society 

*Written in 1945. 

[ 99 J 



•or social set. Then the Inner Light will be the Inner Light of Christ, a 
.term of conviction rather than convenience. 

You and I must unclench our fists, close our mouths, open our hearts, 
be still and know that He is God. We must open our eyes to see Him in 
the country lane, the city streets, in the loved and unloved, far away and 
nearby. We must saturate ourselves in His Spirit as revealed in the Bible, 
in the writings of the saints of the past, in the Journals of our own Friends. 
We must let flesh retire and in the precious relationship of prayer feel His 
Presence. Then we can sing with the hymn writer that "He walks with 
me, and He talks with me, and He tells ine I am His own"- and know 
what that experience really means. 

An Articulate Society 

The Society which knows God by experience will be an articulate 
Society, an expanding Society, an evangelical Society. It will not balk at 
that word evangelical. It will take on new meaning, lose its connotation 
of a cheering stand and a cheer leader and recover its finer meaning
the spreading of the Good News of Christ Jesus who lived triumphantly 
in a totalitarian state 2,000 years ago and who lives triumphantly in a 
totalitarian world today. Christians who really know Christ are not self
conscious about spreading the message. They are compelled to spread it. 

Friends of the future should be articulate Friends. They should be 
living testimonials to the love of God as revealed in Christ and in them. 
They should be samples of a spiritual Society. They should be contagious 
Christians. Then it can be said of the Society of Friends of 1970 as it was 
said of the early Friends, "The lives and conversations of Friends did 
preach." Yes, they should be teachers who indoctrinate by their presence, 
business men whose contracts are written with God sitting in on the con
ference, mothers whose love warms the kitchen and radiates into every 
corner of the home. 

Friends of the future should be articulate, too, in the ministry, both 
in the Society of Friends and in the world at large. Early Friends were 
Publishers of Truth, itinerant ministers released by God first, then released 
by their local Meetings to preach the good tidings to the rich and poor, 
the educated and uneducated, the farmer and urbanite, the old and young. 
Friends of 1970 should have developed a ministry equal in power to the 
" Valiant Sixty." And they should be men and women ministers and 
young as well as older. They will travel by airplane as well as by auto, 
but what is really important, they will travel in the Truth. 
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In the future the typewriter should know their touch and the radio
facsimile newspaper their by-line. A new group of Publishers of the 
Truth will have arisen to equal or surpass those of today in carrying the 
Message to a wider public in a shrunken world. 

You and I must listen for the Voice of God in our lives and learn 
to follow its leadings. We must listen for the Voice of, God in meetings 
for worship and business and not drown that voice with protestations of 
inadequacy of word or phrase. We must he ready if the call comes to 
travel in the Truth, saying, "Here am I, Lord, send me," and we must be 
ready to serve Him in our home communities and local Meetings. We must 
cultivate whatever gifts we have and probe around to see if there are 
other ways in which God can use us, whoever we are, wherever we live, 
whatever we do. 

A United Society 

The Society of Friends in 1970 should he a united Society, too, united 
not only in organization but in spirit. In fact as well as in name we must 
he a Society of Friends. In those things which are temporal it may still 
differ, hut in these things which are eternal it will he one. And because 
of this unity, its members can carry with conviction to others their mes
sage of love and good will. Having proved in their own Society that peace 
is possible, they can then speak with authority to people everywhere. 

In such unity there will be new strength. Into the furnace each group 
will have poured its best resources and under the white heat of God's 
passion for perfection will come forth a more durable, a purer product, 
fashioned from them .all. From one will coi:ne a strong social concern, 
intellectual honesty, tolerance, appeal to the scientifically and intellectually 
minded, liberalism and an aptitude for advancement through Quaker litera
ture. From another will come a spirit of sacrifice, a talent for developing 
leaders, an ability to attract and hold young people, a warmth of friend
liness, an evangelical fervor reaching out into world-wide missions, and 
experience in working cooperatively in rural communities. And from a 
third will come a deep spiritual ministry, an appreciation of the place of 
the Meeting for Worship, an emphasis on simplicity, and the preservation 
of such basic testimonies as peace. 

You and I need to know other groups of Friends better-to attend 
each other's colleges and conferences, to work together on common pro
jects, to live together in each other 's homes, and to read each other's litera-
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ture. Then we will know that our hearts all beat together with the Heart 
of Him whom we all love and honor and serve. 

A World Society 

The Society of Friends of 1970 should be a world society "reaching 
away over all boundaries" as the epistle of the German Yearly Meeting 
once phrased it. Early Friends caught a vision of such a society and 
despite the hazards of travel, the barriers of language, and the persecu
tions of their opponents, carried their message of that of God in every 
man to the Netherlands, Germany, Turkey, Palestine, China, the Barbadoes 
and America. They even wrote an epistle for travellers addressed "To all 
the nations under the whole heavens." 

Service abroad is needed, desperately needed now and in the imme
diate future. But the need to go as ambassadors of Christ and preach by 
living is just as necessary, yes, even more so. In 1970 there should be 
Quaker Centers throughout the world and it should be commonplace for 
Friends to spend five or more years living in another part of the world, 
enriching others by their presence and being enriched themselves in order 
that they may return to their homes to give what they have gained to 
others back home. 

In this as in other ways the Society of Friends of 1970 will stop being 
an Anglo-Saxon Society, a white man's Society, an Occidental Society, and 
become a world Society. 

You and I need to be thinking, praying, planning, preparing in such 
global concepts. We need to know the languages that others speak, the 
literature they read, the heroes they admire, the problems they face, the 
customs which make them unique, the psychologies which help determine 
how they act as nations. We need to stretch our imaginations to foresee 
a world-wide Quaker news in several languages. We need to envisage 
International Quaker Schools and Centers. We need to become world
minded Quakers to live in this coming age and to help create a better 
world society. 

A n Inclusive Society 

The Society of Friends of 1970 should be an inclusive rather than an 
exclusive Society. The message of that of God in every man is not only 
about all men, it is for all men. It is for Negroes as well as whites, farmers 
as well as urbanites, the disposessed as well as those who possess, Jews as 
well as Gentiles. Friends of the future should take their message to the 
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low-cost housing projects as well as to suburban sections, and to the rural 
rehabilitation communities as well as to college centers. We should not 
draw a line where God does not. 

Membership in the Society of Friends m 1970 should be by choice 
rather than by birth certificate, diploma from a Friends' school or college, 
or by family coat of arms. Love of God and love of neighbor, appreciation 
of the mystical approach to religion, including the understanding and prac
tice of silent group worship at least as the main part of Quaker worship, 
and agreement with the basic testimonies of Friends such as those of 
pacifism and simplicity, should determine who are Friends and who 
are not. 

Friends of the future should also be inclusive in their fellowship 
with other Seekers after God. They should have learned that Quakerism 
has been and is a great movement, but not the only spiritual movement 
which has discovered God. To them Quakerism will not be the only syno
nym for Christianity. They will have learned, we hope, that while Friends 
are specialists in silence, they hold no monopoly on it and while they have 
produced many mystics, God holds the patent for them, not the Society 
of Friends. While retaining their unique contributions and developing 
them to the full , Friends of 1970 should be active in the far greater 
ecumenical Christian movement. 

If such a Society is to come, you and I need to shake off any feeling 
of superiority and smugness which may exist and to see ourselves as others 
often see us. We need to see that of God in every man and not only to see 
it, but help him to develop it. We need to draw new circles of friendship 
with various colored chalks to replace the narrow circle of friendship 
which most of us have drawn with white chalk. We need to learn a kind 
of basic English through contact with the people who speak an everyday 
language. And oh, how much we need to learn about basic Christianity 
if we and our Society are to become inclusive rather than exclusive! 

An Ad-venturous Society 

The Society of Friends should he an adventurous Society, a Society 
which has seen the vision of Christ's commonwealth here on earth, a So
ciety which has been driven by its faith to try to bring about such a com
monwealth, and a Society composed of men and women possessing the 
spirit and skill to achieve at least a part of the ideal toward which they 
are striving. 
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Harry Emerson Fosdick has pointed out that "The sacredness of per
sonality is the most disturbing faith a man can hold." Friends of the past 
were so disturbed by their faith that they protested against the inhuman 
treatment of prisoners and insane, and they dared to try new methods of 
treating them. They were so certain that all men were sons of God and 
therefore should be free, that they challenged the slavery system and led 
the way in its abolition. Friends of more recent times have believed so 
much in the admonition "When thine enemy hungers, feed him" that they 
have fed the so-called enemy by the tens of thousands. And they have 
been so convinced of the futility of the war method that they have gone 
to prison or to Civilian Public Service camps because they could not do 
otherwise. 

Friends of the future, a majority of them, not a minority, should be 
so sensitive to the needs of society that they will be ready and willing to 
pioneer in ways of meeting those needs. They will have been so alert to 
the conflicts of race in the world that they will have become leaders in 
race reconciliation. They will have become interpreters of the Orientai 
culture to the Occident and of the Occidental culture to the Orient. They 
will have become so concerned about the Negro in the United States and 
in Africa that they will have found and participated in ways of helping 
to develop mutual understanding and appreciation. They will have be
come so disturbed about the anti-Semitic problem that they will have begun 
to ex'plore the intricacies of that highly explosive problem. 

The problem of the disintegration of rural life inside and outside the 
limits of the Society of Friends will have passed by then from the confer
ence stage to the actual establishment of some cooperative communities 
and the rehabilitation of other rural areas. 

The disastrous effects of the recent war will have shaken the eco
nomic, social and political systems of today so violently that Friends will 
have had an opportunity to help in the choice between the introduction 
of communism, fascism, and a truly Christian order. They will have 
taken seriously Lowell's comment that "There is dynamite enough in 
the New Testament to blow the existing social order off the map" and 
they will have gone farther than Lowell in finding in the life and teachings 
of Jesus the foundations of a new order. To do so they will have con
quered their fear of politics and their distaste for its sordid side and will 
be seen and heard in public affairs as legislators instead of merely as 
lobbyists. 
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Further they will have been inventive in finding the famous "moral 
equivalent for war" in perhaps an extensive voluntary civilian public 
service taking young people of all nations into conflict areas throughout 
the United States and the world, or by some other method with adventure 
and an opportunity for service as its bases. 

By 1970 Quakers will have stopped defending all existing Quaker 
schools and colleges and will have developed small mobile schools; numer
ous Pendle Hills or W oodbrookes ; several rural life institutes as focal 
points for rural education; and a world-wide chain of international Quaker 
schools. 

Concluaion 

You and I are necessary for such changes, but we must be men and 
women of far greater spirit and far greater skill than we are today. We 
must have taken to heart Edgar Castle's remark that "One of our major 
difficulties today, as it was in Jesus' day, is not there are too many wicked 
men in the world but that the children of this world are so often wiser 
than the children of light; the good are so frequently stupid and the wicked 
usually so clever." We shall have become specialists, a great many of us, 
in some one important area. And parallel with our growth in knowledge 
will be a growth in spirit. To bring about such an adventurous Society 
we will have prayed into our lives Tom Kelly's prayer, "Open Thou my 
life. Guide my thoughts where I dare not let them go. But Thou darest. 
Thy will be done." 

What a society this would be, this Religious Society of Friends of 
1970 which we have outlined! And what a tremendous task to translate 
this program from wishful thinking to purposeful activity! Are you pre
paring yourself for such a Society? Am I? Does each day bring us nearer 
that goal? Have we yielded ourselves to God, not partially, not intermit
tently, but wholly, continuously? This Society of Friends of 1970 can be 
a potent power in the world of tomorrow if enough of us dedicate our 
lives to that task. Are we ready to dedicate ourselves to such a vocation 
-here and now? Even if feebly at first, God helps us to answer "Yes." 
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Strengthening the World Society of 
Friends Through the World Committee* 

If Quakerism is to make an effective contribution to the global age 
in which we are living, more and more attention must be given to the 
World Society of Friends. This should not be at the expense of attention 
to local and national groups, for they will continue to be the foundations 
upon which the world structure is built. In fact, they will be even more 
important in the future, for the superstructure of a World Society of 
Friends cannot be built except upon the fiim foundations of local and 
regional groups. But the means of maintaining and strengthening local 
groups are well known even if not always fully practised, whereas the 
means of maintaining and strengthening the World Society of Friends are 
not yet so evident. 

Group thinking, praying, and experience will reveal the pattern or 
patterns for the World Society of Friends. Such is the Quaker way. But 
behind or in front of such group activities there must be the concern and 
suggestions of individual Friends based upon their thinking, praying, and 
experiencing. That is also Quakerly. 

The suggestions which follow are presented as the contribution of 
one concerned Friend, with the hope that this paper will encourage simi
lar attempts from other concerned Friends in various parts of the world. 
The remarks which are made here are tentative and exploratory in nature. 
They are suggestions to be considered in the strengthening of the world 
Society of Friends in the years immediately ahead. It is hoped that they 
will be received in this spirit and that they will provoke thought, prayer, 
and discussion which will lead to action of various kinds. No attempt 
is made to indicate priorities since they must be determined by groups 
rather than by an individual. 

A . Personal Contacts Between F1Tiends 

One of the most important things we can do to strengthen the world 
Society of Friends is to increase the number of personal contacts between 
Friends all over the world. But, simultaneously, we must consider the 
ways of increasing the effectiveness of these personal contacts. Travel will 
undoubtedly tend to be less expensive in the years ahead but it will never 
be as cheap in either time or money as we should like. With these factors 

*Prepared as a Memorandum for the Friends World Commjttee for Consultation . 
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in mind, I should like to make the following suggestions as to how we 
can effectively increase and improve the personal contacts between Friends: 

1. We should no doubt continue to think in terms of World Confer
ences since they bring together large groups of Friends and produce a 
heightened and deepened sense of the world society. But it is likely that 
we shall want to think in terms of such conferences only once in every ten 
or possibly fifteen years, even if travel may make them possible more 
frequently. Such world gatherings will always be comparatively expensive 
in time, effort, and money, and probably not as productive of results as 
some other types of gatherings. 

2. We should probably plan for more regional meetings of Friends 
and for small world conferences of Friends interested in exploring a topic 
of common interest intensively for a period of several days. Groups of 
Friends interested in education, in message.bearing, in government, in 
peace, etc., might be brought together profitably for ten days to two weeks 
with the emphasis upon worshipping and studying together rather than 
listening to set speeches and discussing problems in a hurried and some· 
times highly charged atmosphere. Such working conferences should be 
held in different places and their findings should be made available to the 
entire world Society of Friends. 

3. One or two International Work Camps composed of Young Friends 
and possibly a few friends of the Friends might well be sponsored each 
summer, whereby the fellowship of this age-group would be cemented and 
world Quakerism thereby strengthened. Study, worship and recreation 
would be combined in this way with practical service. 

4. The Friends Educational Councils of England and the United 
States should explore together, and if possible with interested Friends in 
other parts of the world, the exchange of teachers and possibly of older 
and more mature students. There are difficulties involved in such ex
changes, but the results can be so fruitful that they should be encouraged. 

5. A part of the training of young people for the One World we are 
trying to build will certainly include study abroad. So far as the writer 
knows, there is no fund upon which young Friends can draw for such 
study. We need within the Society of Friends a World Fund from which 
scholarships can be granted and/ or loans made to enable students to study 
abroad. If this could be large enough to include teachers and others, · so 

much the better, but it should be considered first as a fund to enable 
young Friends to study in foreign countries. 
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6. Friends must be encouraged to learn foreign languages, too, m 
order to make such international contacts really valuable. This applies 
to Friends of all countries, but Friends in England and in the United 
States need to be urged most strongly to pursue such studies. The effec
tiveness of their contacts abroad is seriously impaired by their inability 
to speak the language of the country in which they are visiting. The 
Friends World Committee can assist by encouraging the distribution among 
interested Friends and in Quaker Schools of simple literature by and/ or 
about Friends, written in other languages than English. It can encourage 
more publications like "French for Friends" and "Quaker German." It 
can arrange correspondence between Friends in different languages. It 
can encourage subscriptions to Friends papers written in different lan
guages. And it can occasionally publish articles in the Friends World 
News in languages other than English, even if only for the psychological 
value of having such writings appear in several languages (with perhaps 
a resume in English at the end ) . The publication of thorough bibliog
raphies of existing materials on Quakerism in German, French, Spanish, 
Swedish, etc., would be a simple but worthwhile task for the World Com
mittee to undertake. 

7. As the opportunities for Friends to travel abroad increase, the 
burden upon small Friends groups outside England and the United States 
will also increase. In one Yearly Meeting in Europe recently there were 
so many foreign Friends present that the local group had most of its ses
sions conducted or translated into English. This was a generous gesture 
of friendship, but an unfortunate imposition on the local group. Likewise, 
some European groups are almost overburdened with travelling Friends 
in the summer.time, while others have very few visitors. While there is 
no thought of "controlled" travel, it would be useful if Friends visiting 
abroad would more often seek the advice and help of the World Commit
tee as to where their visits might be the most helpful. 

B. Other Types of Contacts Between Friends 

Even if all these suggestions were carried out, most Friends would 
never have the opportunity of living or even travelling abroad. 1£ we are 
to strengthen the world Society of Friends, we must give more and more 
attention to that large percentage of our members, and to the many friends 
of the Friends, who will never have these enriching experiences, among 
Friends in other countries. With the aim of bringing all Friends into closer 
contact and unity, despite their physical separation from one another, I 
venture to propose the following suggestions: 
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1. The World Committee might well set up "Committees of Corre
spondence" on Family Life, Worship, Education, International Under
standing, Social Service, Inter-Group Relations, Political Action, and pos
sibly others. Such committees would not he expensive to run, hut they 
would bring Friends around the world in contact with one another. They 
could he stimulating in the sharing and production of ideas, methods and 
materials, as well as gratifying experiences for the persons involved. Out 
of such committee correspondence the small world conferences might de
velop, to which reference was made in the previous section of this chapter. 

2. The time may not be far away when some gatherings of Friends 
may be televised so that Quakers (and others) in all parts of the world 
can participate in such gatherings. In the meantime we need to explore 
the possibilities of films and filmstrips (since they are less expensive) as 
means of visualizing to one another Friends from all parts of the globe. 
We are already using films of our relief activities in Europe and Asia, hut 
there are very few films of Friends groups around the world. We ought 
to begin now to build up films or filmstrips of each Quaker Yearly Meet
ing which would then he available to Friends in other Yearly Meetings. 
These would be of great value to Young Friends groups, to First-day 
Schools, to isolated Friends Meetings, to study groups, and many other 
bodies of Friends. They would help to give us a sense of community with 
all other Friends. In content they might well follow the pattern set by the 
booklets on "Quakerism in Switzerland" and "Quakerism in Japan"' al
ready issued by the World Committee. They would certainly reach more 
persons than printed literature. 

3. Closely associated with this plan would he the building up of a 
series of recordings by well-known Friends. The Swarthmore Lectures in 
London Yearly Meeting, the William Penn Lectures in the two Philadelphia 
Yearly Meetings, the Alvin T. Coate Lectures in the Five Years Meeting, 
and the Richard Cary Lectures in the German Yearly Meeting ought to 
be recorded, and could easily be, for use on special occasions in all parts 
of the world, especially in isolated Meetings. They should never he used 
in Meetings for Worship, hut they could be used widely otherwise. There 
are thousands of persons in hundreds of Meetings who will never have the 
privilege of hearing these lectures. Why should they not hear them as 
recordings? And why should we not have a few lectures or talks recorded 
by outstanding Friends? This is a relatively very inexpensive process and 
would bring a great deal of inspiration to thousands of Friends in many 
parts of the world. 
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4. Similarly we need to explore the use of radio, not only among 
Friends, but in carrying the message, which Friends are certain is so essen
tial to the world today, to non-Friends. Friends Meetings cannot be trans
mitted by radio, but Friends need to use this device for reaching large 
numbers of people. 

5. We need, too, to develop a few small travelling exhibits which 
could be borrowed by Friends schools, Meetings, and other groups, on 
various phases of Friends work in missions, in education, in service, etc. 
The World Committee might well begin this work by assembling informa
tion on the exhibits now available. It could further the project by con
sulting with the Mission Board in the United States, the American Friends 
Service, and the Education Councils as to available material and possi
bilities for developing further exhibits. They could then disseminate this 
information widely among Friends. 

6. There is also the very important field of publications as a means 
of strengthening the World Society of Friends. We need soon to expand 
the Friends World News into a Quaker World Quarterly. We need to begin 
translating the works of French, German, Swedish, orwegian, Danish, 
Japanese, Chinese, and other non-English speaking Friends, into English. 
What a great loss to the world Society of Friends that English and Amer
ican Quakers do not know the writings of Marius Grout, Pierre Ceresole, 
Alfons Pacquet, Hans Albrecht, Emil Fuchs, Emilia Vogelklou-Norland 
and others. We could all profit by a small volume of daily devotions, 
similar to those published by the Five Years Meeting of Friends under 
the title "Quaker Meditations," written by Friends all over the world. This 
would involve a small amount of translation, but that could easily he 
arranged. It is possible that such a volume might eventually appear in 
English, French, and German, and possibly in other languages. Then 
there seems to be need for a book of collective biography, suitable for 
translation into several languages. In a country like Denmark, for ex
ample, it is impossible to translate all the books of Quaker biography into 
Danish. Some Danish Friends speak or read English, hut there is need 
for biographical material. A solution might well lie in a book consisting 
of separate chapters on outstanding Friends of various periods and coun
tries which would give Danish Friends one book of Quaker biography 
which they could publish in Danish. The same holds true for translations 
into Swedish, Spanish, and other languages. Similarly, we need a book 
or booklet on Quaker Education, and another on Quaker Service, suitable 
for translation into several languages. And the series on Quakerism in 
different countries, already mentioned, should eventually ' appear as a 
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bound volume, for it could be of great service m several languages as 
an introduction to Friends in other lands. 

In these and other ways it is hoped that the large percentage of 
Friends who will never travel or live in other countries may nevertheless 
have substitute experiences which will give them a feeling of fellowship 
with Quakers in many parts of the world. 

C. Quaker International Centers of Various Kinds 

The idea of Quaker Embassies as conceived by Carl Heath has had a 
tremendous influence on Friends work over a long period of years. The 
idea is basically one which applies to all times, although its forms will 
vary from time to time. It is quite probable that we shall want to plan 
for such Quaker Embassies in the years just ahead, but we must re-examine 
their functions from decade to decade. With the conviction that Quaker 
International Centers will be even more important in the decade ahead of 
us than in either of the past two decades, I should like to suggest a few 
basic changes in our thinking about them. 

1. For many years there have been Quaker Centers in such important 
cross-roads cities as London, Paris, Geneva, Berlin, Vienna, etc. Their 
functions have been varied and have shifted from time to time. In each 
of them, however, there has been considerable accent on work with inter
national student groups. And in each of them there has been consider
able e·mphasis on public lectures on international affairs. In most of them 
the fear of proselytizing has prevented those in charge from making them 
much more than International Centers under Quaker direction. Few of 
them have ever been really Quaker Centers. 

It seems to me that the times have changed so much that we should 
think very seriously about whether we want to use our meagre resources 
for running International Centers rather than concentrating on Quaker 
Centers. Here are some of the factors which prompt this statement. 

If the world has peace in the next few years, and all these comments 
so far have been predicated on that assumption, the number of young 
people studying abroad is likely to increase in London, Paris, Geneva 
and several other cross-roads cities. Friends Centers can become so ab
sorbed with running International Student Centers that they often have 
little time or money for anything else. It may be that we can do a great 
service by urging others to provide such important facilities as have been 
developed in the International Houses at the University of Chicago and 
Columbia University in New York City, and the Cite Universitaire in Paris. 
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It may be that we shall want to do the same thing with our lecture courses 
on international affairs, at least as they are presently conceived in most 
centers. 

At the same time, the importance of work with local Friends groups 
and groups of Friends and friends of Friends in other parts of Switzerland, 
Germany, and France and elsewhere demands attention. In the early days 
there were either such tiny groups that the directors of such Centers could 
run the Centers and keep in contact with Friends and like-minded persons, 
or else there were no groups with which they could work. Nowadays we 
have a primary responsibility to help these Friends groups in the metro· 
politan areas-and even more in smaller places. Even if equipped to do 
both jobs, the small personnel of Quaker Centers or International Cen
ters cannot possibly do both and do them well. 

Personally I should like to have us think in terms of international 
Quaker teams in cross-roads centers of the world. One person would be 
appointed whose sole or major responsibility was strengthening the life 
of the Society of Friends not only in that city but in the country in which 
the Center is located. A second Friend would be appointed whose chief 
interest was more along economic, political or social lines, and whose 
training and experience led him or her to be able to study and assist in 
some one problem, which was critical at the time in that part of the world. 
His or her job might include bringing key persons together in small groups 
to thrash out the various aspects of the problem, using the Center as a 
truly International Center-on neutral ground. The third person would 
be much more concerned with the physical arrangements of a Center 
which would much more nearly resemble a home than a busy office or 
headquarters for large-scale activities. Such a Center would be comfort
able, simply yet attractively decorated and furnished , and should be 
thought of as a modern Swarthmore Hall. If they are to be such Quaker 
International Centers, they should be under the direction eventually of 
the World Committee. 

2. Such a concept of Quaker International Centers requires much 
better trained persons than now exist in any large number in the world 
Society of Friends. To the preparation of such personnel the World Com
mittee and other interested persons and groups need to give considerable 
attention, with much advice from non-Anglo-Saxon Friends on the types 
of persons most effective in their lands. ow or quite soon there should 
be a generous sprinkling of non-Anglo-Saxons on the staffs of such Centers. 
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There should be special training courses or periods for such foreign 
workers just as there has been special training for mission work or relief 
work. The atmosphere of W oodbrooke and Pendle Hill seem to this writer 
conducive to such preparation. 

Since the preparation for this work will be greater than it is now and 
since it will require much more qualified persons than we can now obtain, 
Friends will need to think in terms of several years' service and of ade
quate remuneration for such workers. 

3. Every Quaker school in the future should be international in its 
outlook, but a very few Quaker schools should be developed as Inter
national Schools. The number of such institutions should be definitely 
limited or there will be unfortunate competition. Friends have a tendency 
to do too much and to do it poorly rather than to concentrate on a few 
things and do them well. 

Such a school or schools might well concentrate on the age group 
of 16-18, since it is generally agreed that foreign living should not be 
encouraged before a child is fairly mature, unless he is living abroad 
with his family. 

Such schools would be another form of Quaker International Centers 
of a fairly permanent nature. The International Quaker Work Camp men
tioned in another connection is another form of International School but 
it would probably move from country to country over a period of years. 

D. Strengthening the W urld Committee 

All these suggestions involve more responsibility for the Friends 
World Committee than it has power to undertake in its present status as 
a Committee for Consultation. They imply more adequate finances and a 
larger and more representative group of Friends. The functions and 
powers of this global group must be greater if the World Society of 
Friends is to be strengthened. 

I hope very much that Friends will soon begin to sense the impor
tance of the World Committee's mission in this global age, and will give it 
the power, the personnel, and the money to undertake this urgent and most 
important work. 

I hope, too , that the Committee, like the Society of Friends all over 
the World, will tap the great spiritual resources at its disposal without 
wh ich its labor will be in vain. 
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Why I Remain a Quaker 

Persons who join the Religious Society of Friends usually undergo 
some soul-searching before they do so. They are likely to think through 
their reasons for belonging to such a small and in some ways such a strange 
sect. Frequently they favor us with their reasons, in a brief statement on 
"Why I Became a Friend." 

It is well for us who are "birthright Friends" to pause occasionally 
and ask ourselves why we are Quakers or why we remain members of the 
Religious Society of Friends. I have just undertaken such an inquiry and 
here are some of my replies to the queries, "Why are you a Quaker?" 
and "Why do you remain a Friend?" 

One reason for me is the silent worship of Friends. True, I often be
come discouraged with the vocal ministry, the lack of vocal prayer in many 
Meetings, and the almost total lack of recognition of the place of art and 
music in worship. But for one who is engaged week in and week out in 
talking and hearing others talk, the periods of silent group worship are 
refr~shing psychologically and spiritually. Such periods make great de
mands upon worshippers, but they are also the most satisfying to those 
who have learned at least a little about worshipping in silence. 

I often enjoy and profit from worship in Friends churches but when 
I occasionally attend a tightly programmed service of a Friends church 
or some other group, I long for a few minutes of silence in the mad rush 
to crowd everything into an hour of worship. I covet the chance to plan 
at least some of my own worship rather than having it arranged for me 
in advance and printed in an attractive folder handed to me by the usher, 
as is the case in many churches. 

Closely allied to this first reason is the feeling of participation which 
I have as a Friend. In the periods of worship, in the business meetings, 
and in committee work every Friend "belongs." This requires time and 
energy, but the feeling of being a participant rather than a spectator is a 
basic need of individuals and one basis of "community." Much that social 
psychologists are now discovering and applying in all kinds of groups 
has long been known by Friends and often practiced to a good degree. Yes, 
the Society of Friends is theoretically and in many ways practically, a 
society of lafrnen, and I am glad of that important fact. 

Third, I admire the Society of Friends for its sensitivity to injustice. 
Recognizing the potential worth of every person has led many of its mem· 
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hers to pioneer in educational, social, and economic reforms. There is 
hardly a movement for the betterment of the world in which some Friends 
as individuals or groups of Friends have not participated. True, Friends 
are sometimes naive and extremely idealistic in their view of the world, 
but this may be pardoned in most instances when one realizes that it has 
kept them in the frontier of movements for social and economic justice 
and peace. 

Furthermore, there is a sense of fellowship in the Society of Friends 
which I believe is truly remarkable. Some of this stems from the small 
membership compared to other religious fellowships. But much of it comes 
from the deep sense of common purpose and the feeling of participation 
already mentioned. 

As James Michener recently pointed out in the Friends Intelligencer, 
one always travels with a "Quaker passport" and on many occasions I 
have been acutely aware of the value of such an unwritten introduction. 

There are Meetings here and there where one is not aware of this 
feeling of fellowship, particularly as a newcomer. But almost anywhere 
one goes, there are Friends one has known, or Friends one has known 
about, or Friends with whom one can quickly enter into fellowship. 

There is also a sense of personal freedom in one's search for truth in 
the Society of Friends which I cherish. Sometimes this leads almost to a 
state of anarchy, in which individuals seem to be able to believe almost 
anything and still be members of the Society. But such deviations are 
probably the price a group pays for freedom, and th.e result in personal 
freedom is worth the price in extreme individuality. 

I am likewise glad to belong to a group in which there is so much 
variety in religious practice as in the Society of Friends. True, I am not 
happy in a Friends Church which serves as a kind of religious roadhouse 
for the release of the emotional tensions of its members. Nor am I happy in 
a Friends Meeting which resembles a religious refrigerator, with emotions 
apparently placed in cold storage while Friends sit in frigid silence. But 
I am glad that Friends have developed differing methods of worship, dif
ferent concerns, different practices to meet the needs of the many kinds of 
people attracted to the Society. This variety we should welcome and en
courage, concentrating on developing unity with diversity rather than uni
formity. 

Lastly, the pacifism of the Religious Society of Friends is another 
reason I am a Quaker-or remain one. I have been disappointed when I 
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was barred from speaking in a Friends Church on behalf of Conscientious 
Objectors while on a speaking tour for the Civilian Public Service program 
during the last war, and grieved recently to be told by a Friends Meeting 
near where I live that they never discussed such problems as pacifism be
cause they were "too divisive." But there are few religious groups in the 
world which have as consistently upheld the pacifist point of view as the 
Society of Friends has done, and I am glad to belong to such a group. 

Yes, I am a " birthright" member of the Religious Society of Friends, 
but perhaps they, too, can be "convinced Friends." These are some of the 
reasons why I am Quaker,-some of the reasons why I remain a Friend. 
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