
Gandhi speaks 
He was a strange-looking, frall-appearln«, 

unpretentious little man as he sat In his lotn· 
cloth at the spinning wheel, kept silence one 
day a week, languished In prison, or led the 
revolt of the Indians ap:alnst their British 
rulers. But the great spiritual strength of 
Gandhi stimulated the Indians to struggle 
for Independence, shook the Brfttsb Empire, 
and stirred the Imagination of a large part 
of the world. 

Born In India of well-to-do parents, be 
studied law as a young man In England. Mov
Ing to South Africa, be found an Indian com
munity of some 100,0'00 persons bated and 
discriminated against. For two decades he 
led a partially successful ftgbt to secure 
justice for these people. Through this strug
gle he developed much of the depth of bla 
character and many nonviolent techniques. 

Returning to India be became the beloved 
leader of his people. With their aid be car
ried on a 30 year struggle to win Indian 
Independence by Satyagraba--clvll disobedi
ence or nonviolent resistance. He likewise 
fought to remove untoucbabntty, to foster 
village Industries and Improve village Ufe, and 
to restore to the Indians their self-respect. 
August 14, 1947, brought lndtan lndepend· 
ence. 

But freedom for India also brought com
munal rioting between Moslems and Hindus. 
In his last feat of leadership Gandhi worked 
unceasingly to end the fratricide. Accord
Ing to the last British viceroy be achieved 
"what 50,000 well-trained troops couldn't do'' 
-peace. 

He was assassinated on January 30, 1948, 
but In a world shaken by violence be still 
speaks: 
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ON GOD ••• 
"There are tnnumera.bt~ deftttfons of God 

because his manifestations are innumerable. 
They overwhelm me with wonder and awe and 
for a moment stun me. But I worship God 
as Truth only. I have not yet found Him, 
but am seeking after Him. I am prepared 
to sacrifice the things dearest to me in pur
suit of this quest." 

"(God) can never be a matter for argu
ment. H you would have me convince others 
by argument, I am floored. But I can tell 
you this-that I am surer of His existence 
than of the fact that< you and I are sitting 
in this room." 

ON RELIGION • • • 
" . . . after long study and experience I 

have come to these conclusions: (1) all re
ligions are true, ( 2) all religions have some 
error in them, ( 3) all religions are almost as 
dear to me as my Hinduism. My veneration 
for other faiths Is the same as for my own 
faitli. Consequently the thought of con
version is impossible. . . . Our prayer for 
others ought never to be 'God! Give them 
the light thou has given me!' but: 'Give them 
all the light and truth they need for their 
highest development'!" 

ON PRAYER ••• 
"Because I believe in God, I believe In 

prayer. It< is the sure means of becoming 
conscious of His presence; that is the real 
meaning of prayer, its strength and its re
ward." 

"I have not the slightest doubt that prayer 
is an unfalllng means of cleansing the heart 
of passions. But it must be combined with 
!.'he utmost humiUty." 

"Prayer has saved my life .... I have found 
people who envy my peace. That peace comes 
from prayer .... I am indil'rerent as to ita 
form. 
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ON HUMAN RELATIONS ••• 
-Tii am too conscious of the imperlectionsof 
the species to which I belong to be irritated 
by any member thereof. My remedy is to 
deal with wrong, wherever I see it, nob to 
hurt the wrongdoer .... " 

"No human being is so bad as to be be
yond redemption." 

ON SIMPLICITY ••• 
"Civilization, in the real sense of the term, 

consists not in the mult1plication, but in the 
deliberate and voluntary restriction of wants. 
This alone promotes real happiness and con· 
tentment, and increases the capacity for 
service." 

ON SUFFERING* ••• 
"Sull'ering is the mark of the human tribe. 

It is an eternal law. The mother suffers so 
that the child may live. Life comes out of 
death. The condition of wheat growing is 
that the seed grain should perish. No country 
has ever risen without being purified through 
the fire of suffering. . . . It is impossible to 
do away with the law of suffering which is 
the one indispensable condition of our being. 
Progress is to be measured by the amount of 
sull'ering undergone . . . the purer the suf
fering, the greater is the progress." 

ON SERVICE ••• 
" . . . service can have no meaning unless 

one take pleasure in it. When it is done for 
show or for fear of public opinion, it stunts 
the man and crushes the spirit. Service which 
is rendered without joy helps neither the 
servant or the served. But all other pleasures 
and possessions pale into nothing before 
serviee which is rendered in a spirit of joy." 

*From Mahatma Gandhi by Romain Rolland. Copyright, 
1924, Century Company. Reprinted by permission of Apple
ton-Century-Croft, Inc. 
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ON THE THEORY OF NON-VIOLENCE ••• 
"There is no escape for any of us save 

through truth and non-violence. I know that 
war is wrong, is an unmitigated evil. I know, 
too, that it has got oo go. I firmly believe 
that freedom won through bloodshed or fraud 
is no freedom ••.• Not violence, not untruth, 
but non-violence. Truth is the law of our 
being." 

"Whether mankind wm consciously fol
low the law ot love, I do not know. But that 
need not disturb me. The law will work 
just as the law of gravitation works, whether 
we accept it or not. The man who discovered 
the law ot love was a far greater scientist 
than any of our modern scientist'S. Only our 
explorations have not gone tar enough and 
so it is not possible tor everyone to see all 
its workings." 

"I am not a visionary. I claim to be a 
practical idealist. The religion of non-violence 
is not meant merely tor the rishis and saints. 
It is meant tor the common people as well. 
Non-violence is the law of our species as 
violence is the law of the brute. The spirit 
lies dormant in the brute, and he knows no 
law but that of physical might. The dignity 
of man requires a higher law-to the strength 
of the spirit." 

" . . . Satyagraha is like radium in its 
action; an infinitesimal quantity of it im
bedded in a malignant growth acts contin
uously, silently, and ceaselessly, tUl it has 
transformed the whole mass of diseased tis
sue into a healthy one. Similarly, even a 
little true non-violence acts in a subtle, un
seen way and leavens the whole society." 

"Non-violence is a weapon of the stroq. 
With the weak it might easily be hypocrisy." 

"My experience has shown me that we win 
justice quickest by rendering justice to the 
other parey." 



ON THE APPLIOATION OF 
NON·VIOLENOlil ••• 

" Non-violence must be no passive spirit
uality that spends itself in idle meditation, 
but an active thing that carries into the 
enemy camp. The enemy camp is first of all 
onesell, and one must continuously turn the 
searchlight inwards ... one must fight with 
moral and spiritual weapons against all that 
is evil in governments, in society, in nations, 
for there must be no cooperation with sin." 

"It has to begin at home with our chil
dren, elders, neighbors, and friends. We have 
to overlook their so-called blemishes and 
never forgive our own .... We have to see 
and approach the viewpoints of those who 
ditrer from us ... then, proceeding further, 
we have to deal patiently and gently with 
political parties that have ditrerent policies 
and principles. . • . Moreover a non-violent 
man has oo keep himself usefully engaged 
. . . and therefore constructive work ia for 
him what arms are for the violent man." 

"A Satyagrahi obeys the laws of society 
intelligently and of his own free will, because 
he considers it his sacred duty to do so. It 
is only when a person has thus obeyed the 
laws of society scrupulously that he is in a 
position to judge as to which particular rules 
are good and just and which are unjust and 
Iniquitous. Only then does the right accrue 
to him of the civil disobedience of certain 
laws in well-defined circumstances." 

"I have never claimed to present the com
plete science of non-violence. It does not 
lend itselt to such treatment. So far as I 
know, no single physical science does ..•• I 
am but a seeker, and I have fellow-aeekers 
whom I invite to accompany me in the very 
diflicult but equally fascinating search." 
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ON DEMOCRACY ••• 
"My notion of democracy is that under it 

the weakest should have the same oppor
tunity as the strongest. Thab can never hap· 
pen except through non-violence. No country 
in the world today shows anything but pa
tronizing regard for the weak." 

"I hold that democracy cannot be evolved 
by forceful measures. The spirit of demo
cracy cannot be imposed from without; it has 
to come from within." 

ON EDUCATION ••• 
''1 hold that .the true education of the in

tellect can only come through a proper ex
ercise and training of the bodily organs, e.g., 
hands, teet, eyes, ears, nose, etc. In other 
words, an intelligent use of the bodily organs 
in a child provides the best and quickest 
way of developing the intellect. But unless 
the mind and body go hand in hand with 
a corresponding awakening of the soul, the 
former alone would prove to be a lop-sided 
atrair. 1 would begin the child's education 
by teaching it a useful handicraft and en
abling it to produce from the moment it 
begins its training." 

ON FREEDOM OF THE PRESS ••• 
"The newspaper press is a great power, 

but just as an unchained torrent of water 
submerges whole countrysides and devastates 
crops, even so an uncontrolled pen serves 
but to destroy. If the control is lfrom with
outo, it proves more poisonous than want of 
control. It can be profitable only when ex
ercised from within. If this line of reason
ing is correct, how many of the journals of 
the world would stand the test? But who 
would stop those that are useless? And who 
should be the judge. The useful and useless 
must, like good and evil generally, go to
getoher, and man must make his choice." 
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ON INDIA ••• 

"I am trying my utmost to present India 
and through it the world, with a completed 
example of non-violence." 

"I shall work for an India in which the 
poorest shall feel that it is their country, In 
whose making they have an effective vofce .
an India in which there shall be no 'hi~h 
cla~s and low class of people. an India in 
which all communities shall live in perfect 
harmony .. . . There can be no room In such 
an India for the curse of untouchabilitv, of 
the curse or Intoxicating drink and drug-s. 
. . . Women will en:loy the sa,me rights as 
men. This is the India of my dreams." 

"Whatever can be useful to starving mil
lions is beautiful to my mind. Let us give 
first the vital thin~s of life. antl all the ~races 
and ornaments of life will follow . .. . I want 
art and literature that can speak to mtlllons. 
A semi-starved people can have neither re
ligion, nor art, nor organization." 

"The world Is weary of hate. We see the 
fatfque overcoming the western naHons. We 
see that this song of hate has not benefitted 
humanity. Let It be the privilege of India 
to turn a new lead and set a lesson to thP 
world." 

"I would rat-her that India perish tban that 
she win her freedom at the sacrifice of truth." 

"Indian culture is neither Hindu, Islamic, 
Ror any other wholly. It Is a fusion of all. 
I want the culture of all lands to be blown 
about my feet as freely as posi!ilble. But I 
refuse to be blown off my feet bY' any. I · 
refuse to live In other people's houses as 
an Interloper, beggar, or a slave." 
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ON NATIONALISM AND 
INTERNATIONALISM • 

"It fs Impossible for one to be an fnterna· 
tfonalist without being a natlonalfst. Inter
nationalism Is possible only when natlonaltsm 
becomes a fact , f.e., when people belonging 
to di:lrerent countries have organized them
selves and are able to act as one man. It is 
not nationalism that is evil , it is the narrow
ness, selftshness. exclusiveness which fs the 
bane of modern nations which is evil. Each 
wants to profit at the expense of, and rise 
on , the ruin of the other. Indian national
Ism has struck a df:lrerent path. It wants to 
organize Itself or to ftnd full self-expression 
for the benefit and service of humanity at 
large . ... For me patriotism fs the same as 
humanity. I am patriotic because I am hn· 
man and humane." 

"Isolated Independence is not the goal of 
world states. It is voluntary Interdependence. 
The better mind of the world desires today 
not absolutely Independent states, warring 
one against the other, but a federation of 
friendly, Interdependent states. . . . I desire 
the abflfey to be totally Independent without 
asserting the Independence." 

Grateful acknowledgment is made to The John Day Com
pany for quotations from Nehru on Gandhi; to Doubleday 
and Company for quotations from Herrymon Maurer's Great 
Soul: The Growth of Gandhi; and to the Public Affairs Press 
for quotations from Gandhi's Autobiography: The Story of 
My Experiments With Truth. 
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